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In the name of God, Most Gracious, Ever Merciful 


Y : Wl ois — oglada 
Those whom We have given the Book (Qur’an) recite it as it 


should be recited; they believe in it. Those who do not 
believe in it are those who are the losers. — Qur'an 2 : 121 
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Whoever explains the Qur’an according to his [wrong] 
personal opinion shall take his place in Hell. — prophet 
Muhammad 
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INTRODUCTION 


Axe VOU gaal yd OLA Mol Gly etna Ge Sl ol ply 

YY: A3 - AY ol? — Cp pried J^ Ul Ul : pis J^ D^? “ana 
[Proclaem:] I am commanded [by God] to be one of the 
Muslims, and to recite the Qur'an. So whoever guides 
himself thereby, does so only to the good of his own self; and 
whoever goes astray, [does so only to his own loss]. Say: Iam 
but a warner. — Qur'an 27 : 91 -92 


The idea underlying all revealed religions is that man is incapable of 
solving all the problems of his life through his reason (‘ag/) alone 
and therefore needs guidance from God on both the theoretical and 
practical levels. This guidance is embodied in religious scriptures 
revealed by God to prophets, who are His representatives on earth, 
and who are gifted with special qualities of both mind and heart. 
The number of such prophets whom God selected in order to 
communicate His guidance to mankind in different ages is generally 
believed by Muslims to be 124,000, and the number of revealed 
scriptures, according to Islamic teachings, is 104, of which four are 
long and of great importance, while the remaining revelations are 
referred to in Islamic literature only as Leaves (suhuf). ' The four 
great scriptures are the Torah, the Gospel, the Psalms and the 
Qur'an, and of the Leaves ten were revealed to Adam, fifty to Shith 
(Seth), thirty to Idris (Enoch) and ten to Abraham. ? The Qur'an is 
the last in the series of these revelations, and Muhammad (may 
peace be upon him!) is the last of all prophets *but the greatest of 
them in merit according to the estimation of God. * Muhammad 
received the Qur'an gradually, over approximately twenty-three 





! Qur'an 20:133, 87:18-19; Abu Hamid Mubammad al-Ghazali, Jkya' ‘Uhim 
ad-Din, Beirut, n.d., III, 204. 

2 Abū Ja'far Mubammad Ibn Jarir at-Tabari, Tárikk al-Umam wa l-Mulük, Egypt, 
n.d., I, 86. 

3 Qur'an 33:40. 

* Qur'an 2:235 where excellence of some prophets over others is explicit. 
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years (610-32 A.D.) in Mecca and Medina, from the angel of 
revelation, Gabriel. Gabriel had received it from the Preserved 
Tablet (al-lawh al-mahfüz) which is commonly understood to be in 
heaven and where the originals of all revealed scriptures are 
preserved? along with a record of everything that God has decreed to 
bring into being from the beginning of creation to Doomsday, ^ 
under the care of the greatest angel, Israfil. The Qur'an is the 
speech of God eternally existing with His essence; it is divine in both 
its meanings and language — views held by the majority of Muslims. 
The reading or recitation of the Qur'an is enjoined by God and 
His Messenger so that the reciter may know the principles of 
guidance contained in it and live his life in all its aspects according 
to these principles; the consequence of all this is salvation (najat) in 
the eternal life of the Hereafter. Since this purpose of Qur'an-recita- 
tion is in keeping with the sole aim of all revelations from God, it is 
emphasized ’ in the Qur'an as well as in prophetic tradition (hadith). 
There are other purposes of Qur'an-reading which, though com- 
paratively less important, are practically inseparable from the life of 
Muslims. One of these purposes is to gain the blessing (baraka) 
which accrues from uttering the divine speech with due reverence 
and in a proper manner. This purpose is apparent in recitations 
performed by Muslims at the start of sermons, in marriage 
ceremonies, in pious gatherings and on other occasions of a similar 
type. This forms a point of disagreement between Islam and 
Christianity. There is no absolutely holy language in the Christian 
religion, for the language of the Gospel is not generally believed to 
be wholly divine; hence Christians do not recite the Gospel to gain 
any blessings, nor do they respect it in the way Muslims do the 
Qur'an, such as keeping it above all other books on a shelf or on a 
table, for its language, like. its meanings, is purely divine. Another 
purpose of Qur'an-reading is the worship ('ibada) of God. Recita- 
tion for this purpose is usually performed in the morning after the 
Dawn Prayer, when keeping vigil at night, and on completion of 
every ritual prayer (sala). It is recommended in the Qur'an and 
prophetic tradition as a form of supererogatory (nafl) worship? 
appropriate to the higher category of believers.? It also forms part of 
the spiritual training (riyada) prescribed in süfism, and is regarded 
5 Qur'an 13:39, 85:21. * Qur'an 22:52; al-Ghazili, Iya’, IV, 504f. 
7 Qur'an 54:22, 27:92. * Qur'an 17:78. 9 See infra, nn. 37, 44. 


10 


! 
i: 


li 


INTRODUCTION 


in certain circumstances to be the best of all forms of supererogatory 
worship and in others to be only inferior to the süfi's remembrance 
of God (dhikr). '^ Not only reading, but even looking at the Qur'an 
by a believer with due respect is also an act of worship of God. '! 
Such is the glorious Qur'an, the scripture of Islam! 

These and other purposes of Qur’an-reading can be better 
achieved if the recitation is made by following the methods 
appropriate to divine speech. The methodology of reading or 
studying books which is taught, especially in colleges and universi- 
ties of the West, is not wholly relevant to the reading of the Qur'an 
by a believer, since its nature is different from that of other books. 
Some of the methods befitting it are briefly mentioned in the Qur'an 
itself ? — briefly because brevity and conciseness are among its 
special characteristics. " They are, moreover, scattered in the 
Qur'an in connection with other teachings. The Prophet elaborated 
them to a certain extent and added to them other methods, and all 
these are to be found in works on collections of Tradition. Of all the 
groups of Muslim intellectuals who have flourished from the for- 
mative period of Islamic thought until now it is the ascetics and 
süfis who are most concerned with Qur'an-reading, because they are 
the people who most ardently desire to draw guidance from the 
Qur'an in different aspects of their lives and to improve their 
relationships with God by means of supererogatory worship. The 
rules they follow in Qur'an-reading are derived from a variety of 


. sources, the most important of which are the Qur'an, the Sunna of 


the Prophet and their own experiences. Consequently a somewhat 
elaborate treatment of the subject of Qur'an-recitation is to be found 
in their mystical writings; '* however, theological views on certain 
Qur'anic problems held by Jahmites, Lafziyyas, Wadqifiyyas, 
Kharijites, Murji'ites, Mu'tazilites, Ash'arites, Shi'ites and other 
Muslim sects are either wholly omitted in their mystical works or 
only mentioned in passing because these views have little relevance 
with practice. The orthodox form of süfism of the medieval times 

10 Abū Hamid Muhammad al-Ghazali, al-Arba‘in fi Usül ad-Din, Egypt, 1344 


A.H., p. 58. 

11 AL Ghazili, Ihya', 1, 279. 12 Qur'an 73:4, 16:98, 47:24, 4:82, 8:2, 2:121, 19:58. 

13 Abū Hamid Muhammad al-Ghazali, al-Qustás al-Mustagim, ed. by al-Yasu'i, 
Beirut, 1959, p. 49. 

4 Abū Talib al-Makki, Qut al-Qulūb, Egypt, 1961/1381, I, 95-128 where four 
chapters are devoted to Qur'an-reading. 
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culminated in al-Ghazali who is acclaimed by many, both in the 
East and the West, as the greatest religious authority of Islam after 
the Prophet. In his süfism the problem of Qur'an-reading received a 
treatment ? which is most elaborate, systematic, deep and pene- 
trating, and which is recognized as important by later Muslim 
scholars of the Qur'an and Tradition. 5 This treatment is an 
amalgam of Islamic religious teachings on the subject and the 
thoughts and experiences of güfis, including al-Ghazali himself, and 
other religious scholars who flourished before his time. This book is 
an attempt to present this theory to readers of English together with 
other information relevant to it. 

In his theory of Qur'an-reading al-Ghazali first mentions the 
nature and value of the Qur'an as well as the importance of 
continuance in its recitation and perseverance in its study by 
observing the external rules and mental tasks appropriate to it. 
Then he demonstrates the excellence of the Qur'an and of those who 
are concerned with it through reading, studying or memorizing it, by 
citing first the sayings of the Prophet and then the sayings of his 
companions and prominent scholars, saints and süfis who flourished 
before the time of al-Ghazali. As a corollary of this he disapproves of 
those recitations which fall short of the required standard, his 
disapproval being based on the sayings of the Prophet, his com- 
panions and other pious scholars. This is followed by a detailed 
discussion of the rules of Qur'an-recitation proper. Two sets of rules 
are discussed under the titles 'external rules' and 'mental tasks' 
together with a full illustration of them in a very systematic way — 
passing from the external rules to the internal, and, within each set, 
progressing gradually from less subtle rules to more subtle. For 
perfect recitation both sets of rules need to be observed in al- 
Ghazili’s opinion. His belief that both external and internal rules 
are important is in agreement with Islamic religious teachings on the 
subject; however, his emphasis upon the mental tasks is characteris- 
tic of his süfi teaching. Many of the rules set forth by him are 
incorporated in the work of a later scholar, Imam Muhyi ad-Din 
an-Nawawi.” 

Discussion of the mental tasks required in Qur'an-reading led 
al-Ghazali to a consideration of the problem of Qur'an-interpreta- 


———— 


!5 AI-Ghazali, Ihya’, 1, 272-93. " Thid., pp. 48-52 
16 Muhyi ad-Din an-Nawawi, al-Adhkar, Egypt, 1378 A.H., p. 48. 


12 


on 7 
| 


INTRODUCTION 


tion according to one's personal opinion (bi-r-ra y), although this 
problem is not his primary concern here: This consideration pro- 
ceeded through several stages. First, he establishes his view that 
there is a wide scope in the meanings of the Qur'an and that outward 
exegesis which has come down by tradition is not the end of Qur'an- 
understanding. In the Qur'an there are indications of all forms of 
knowledge which can only be grasped by men of understanding; 
these, however, cannot be conveyed completely by its outward 
exegesis. Understanding the Qur'an consists in deeply penetrating 
into its meanings by stages; mere outward exegesis of it does not lead 
us to this understanding. 

Second, al-Ghazali considers the prohibition of Qur'an-explana- 
tion according to one's personal opinion by the Prophet, '* by Abu 
Bakr and by other pious Muslims in the early period of Islam. In 
four ways he demonstrates that this prohibition is not meant to 
confine Qur'an-understanding to that which has come down from 
authorities on exegesis and to abandon the eliciting of meanings 
from the Qur'an by independent understanding. He shows that it is 
lawful for everyone to elicit meanings from the Qur'an commen- 
surate with his understanding and intelligence. Third, al-Ghazali 
enquires into the reasons why the Prophet and others prohibited 
Qur'an-explanation according to one's personal opinion. Two major 
reasons are determined and discussed in detail. Under one of them 
are condemned as wrong three kinds of Qur'an-interpretation — 
one by heretics, one by certain religious scholars and Shi‘a Batinites, 
and one by others. In connection with the other reason he em- 
phasizes the need to master outward exegesis of the Qur'an trans- 
mitted from authorities, as a precondition for eliciting its deep, 
hidden meanings. For mastering outward exegesis it is necessary to 
know by heart what is transmitted from authorities in regard to 
several Qur'anic subjects which are discussed in some detail with 


. examples from the Qur'an itself. Then the distinction between the 


real meanings of the Qur'an and its outward exegesis is made clear 
by examples, and it is asserted that the study of the real meaning of 
evety Qur'anic sentence needs a long duration and is assisted by 
knowledge obtained through mystical intuition (kashf). The reasons 
why those established in knowledge differ in their understanding of 


the hidden meanings of the Qur'an are mentioned. The unveiling of 


15 At-Tirmidh!, Sunan, Tafsir al-Qur'an, 1. 
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the deep meaning of a prophetic tradition to the mind of a süfi is 
cited, apparently following Abd Nasr as-Sarraj, ° in an effort to 
illustrate further the nature of deep meanings of the Qur'an. In 
conclusion the relation of secret meanings of the Qur'an to its 
outward exegesis is described by saying that they are neither known 
by vutward exegesis, nor opposed to it; rather they complete it and 
form the essence of the Qur'an to be approached from its external 
aspect. 

This theory of Qur'an-recitation and interpretation outlined 
above is set forth in the eighth ‘book’ of al-Ghazali’s greatest work, 
The Revival of the Religious Sciences (Ihya' 'Ulüm ad-Din). This 
‘book’ in its entirety is translated, with copious notes, in the present 
work, so that the reader may know al-Ghazali’s ideas in full. The 
translator has in his renderings, made an effort to remain very close 
to the Arabic original and at the same time to clarify its meaning. 
For the sake of this clarification materials are sometimes added in 
the text and put between square brackets. To ensure an easy reading 
some expressions based on the original are put between round 
brackets. To augment the usefulness of the book as well as its 
scholarly nature numerous footnotes are added by the translator. 
Since The Revival has not yet been critically edited, variants in its 
different printed texts have not yet been brought to light. The 
translator has at hand eight printed texts: (1) the text published by 
al-Maktaba at-Tijariyya al-Kubra, Egypt, m.d.; (2) the text 
published by al-Matba'a al-‘Uthmaniyya, Egypt, 1933/1352; (3) the 
text published by Dar ash-Shu'ab, Egypt, n.d.; (4) the text 
published by the Lajna Nashr ath-Thaqafa al-Islamiyya, Cairo, 
1356-57 A.H. (referred to hereinafter as LN): (5) the text published 
by Mu'assisa al-Halabi, Cairo, 1967/1387 (referred to hereinafter as 
MH); (6) the text published by Dar al-Ma‘rifa, Beirut, n.d. (referred 
to hereinafter as BE); (7) the text shown by az-Zabidi in his Ithaf 
as-Sada al-Muttagin bi-Sharh Asrar Ihya' ‘Ulam ad-Din, Cairo, 
1311 A.H. (referred to hereinafter as ZT); and (8) the text published 
on the margin of az-Zabidi's Ithaf (referred to hereinafter as ZE). 
These last mentioned five texts have been compared by the 
translator and the variants are pointed out in footnotes; the obvious 


misprints are of course disregarded. The numberings of all re- 


19 Abu Nasr as-Sarraj, Kitab al-Luma', ed. by R.A. Nicholson, London, 1963, 
p. 113. 
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ferences to The Revival in this book are as in the BE. Qur'anic verses 
and suras (chapters) are numbered according to the official 
Egyptian edition of the Qur'an. It is hoped that the book will prove 
useful to readers of English interested in the recitation and interpre- 
tation of Islamic scripture and in al-Ghazali. I take this opportunity 
to express my gratitude to Mr. Syed Zulfida, Mr. Peter Mooney and 
Mr. Harold Crouch of the National University of Malaysia for 
carefully going through the manuscript and for reading the proofs. 


National University of Malaysia 
Bangi, Selangor 
Muharram 1399 
December 1978 


M. Abul Quasem 
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TRANSLITERATION 
THE RECITATION AND 

P ' INTERPRETATION OF THF QUR'AN 
NL- PLE 
—- b o" s a) k 
u t $ sh Jd 
eth P s f m 
C ] 2 d O n 
en bt æ h 
C kh b Z 3 w 
J d Cs Oo y 
j dh & gh 

J r oí 
Short Vowels 

res iu a 
Long Vowels 

NGC ELM MURS NEC ux 
Dipthongs 

I "7 + iy 


Q^ say 5 ZA: aw D IL uww o »" 


The letter 3 is sometimes transliterated into ‘t’ and some- 
times omitted. 
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CHAPTER ONE 


THE EXCELLENCE OF THE QUR'AN AND 
OF PEOPLE CONCERNED WITH IT, AND 
THE REPROACH OF THOSE WHOSE 
RECITATION FALLS SHORT OF THE 
REQUIRED STANDARD 


Sige ye Ley Foe eai); V Tut) oral Tí Gl ail AS aycu Guill ol 

TENA Yr ob T Aa uo php eei! eei o3 J ies 
Those who recite the Book of God, observe ritual prayer, and spend out of 
that which We have provided for them, secretly and openly, are pursuing a 
commerce that suffers no loss, for God will give them their full rewards and 
will add to them out of His bounty. — Qur'an 34 : 29 - 30 


«Jc, old! Vi op e 
The best of you is one who has learnt the Qur'an and has taught it. — 
prophet Muhammad 


[PREAMBLE] 


In the name of God, Most Gracious, Ever Merciful 


Praise be to God Who has bestowed favour upon mankind by 


sending His Prophet ! (may God bless him and greet him!) ^ and by 


! In. Islamic contexts the Prophet or the Messenger means Muhammad, the 
prophet of Islam. Even when these expressions are used in a general way, not in 
Islamic contexts, they can legitimately mean the prophet of Islam, because he is the 
prototype and perfect embodiment of prophecy—prophecy started with Adam, con- 
tinued through many other prophets, and reached its perfection in Mubammad. Cf. 
Seyyed Hossein Nasr, The Ideals and Realities of Islam, 2nd ed. London, 1971, pp. 
67-68 where the same view is expressed. 

2 [slam teaches that the mention of the name of any true prophet should, as a 
courtesy, be followed by the invoking of blessings, greetings or peace. This is 
especially recommended in the case of the prophet Muhammad. There is a Qur'anic 
verse (33:56): "Surely God and His angels send blessings upon the Prophet. O you 
who believe, invoke blessings on him and salute him with the salutation of peace. : In 
many Traditions a great reward is promised for invoking blessings, peace, salutation, 
and so on upon the Prophet. These Traditions are cited in al-Ghazali's Ihya', I, 
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revealing His Book [i.e. the Qur'an] ‘to which falsehood cannot 
approach from before it or from behind it,? and which is a revelation 
from the All-wise, the All-laudable' ( j^ Ys #4 Ge ge Jalil «UY oil 

Je So g^ jä «ils )! ‘In consequence of this the path of consi- 
deration from stories and reports [of past events] described in it has 
become broad for men of reflection, ? and the traversing of the 
straight path’ by following the rules of conduct He has expounded 
in it and by observing the distinction He has made between ’ the 
lawful and the unlawful, has become clear [to mankind]. 

The Qur'an is an illumination and a light; by it is obtained 
deliverance from error and deception; and in it lies the healing of 
those [diseases] which exist in men's souls.* Anyone, of [even] the 
most powerful men, who contradicts it is severely punished by God, 
and anyone who seeks knowledge from a source other than it is led 
astray by Him. The Qur'an is the strong rope of God [which man 
should grasp firmly], His clear light [in which man should walk in 
life], the strongest and most dependable support [which man should 
take hold of], 9 and the most perfect shelter [to which man should 
have recourse]. 

The Qur'an encompasses [the core principles of all matters —] 
little and much, small and great." .Its wonders do not exhaust 
[despite the passing of ages , nor do its rare, strange features come to 
an end [even after deep and thorough researches]. No definition can 
encompass its benefits in the estimation of men of reflection, nor can 
much-repeated recitation make it old for those who recite it; 


[rather, the more-repeated its recitation the newer is it felt by them]. 
E bg reintegrate cat ht ak dan ftr s 


309-11. Some set formulae of invoking blessings upon the Prophet are long, while 
others are short. A few of the latter are: ‘may God bless and greet him!’ 
(ples «Je ot ie ), ‘may God's blessing and peace be upon him!’ (+ ald style 
ug) » ‘may peace be upon him!" (AJ Jc) , and ‘may blessing be upon him!’ 
(alga)! 415) ' Also see infra, nn. 14, 51. ; 

3 This means that the Qur'an is protected from the approach of falsehood from any 
side. See az-Zabidi, op. cit., IV, 461. 

* Qur'an 41:42. 5 Cf. Qur'an 3:13, 12:111. 

* The straight path means the path of the truth (fariq al-haqq), i.e. the religion of 
Islam. See Abu l-Qasim, Jar Allah az-Zamakhshari, al-Kashshaf ‘an Hagà'iq 
at-Tanzil, Egypt, 1385/1966, I, 68. 
Tom GAZE: of 4 3), 

8 Cf. Qur'an 17:82 — “We progressively reveal of the Qur'an that which is a 
[spiritual] healing and a mercy for the believers.” 

9 Cf. Qur'an 2:256. 10 Cf. Qur'an 6:59. 
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It is the Qur'an which has guided the ancients and the moderns 
[of Muslims] to the right path. [Even] the jinn," whenever they 
heard its [recitation by the Prophet]? returned to their community 
with the warning, "Saying: We have certainly heard [the recitation 
of] a wonderful Qur'an which guides to the right path; so we have 
believed in it and we shall never associate anyone with our Lord" 
( tool oy zo ul le act I ue Lee Us Luo Ola). 
Everyone who has believed in it has indeed been favoured [by God]; 
one who has professed the doctrines of it has surely spoken the truth; 
one who has held fast to it has really become rightly guided; and one 
who has acted in accordance with it has certainly achieved success. 

God (exalted is Hel)'* said, "Surely We Ourselves have sent down 
the Exhortation [i.e. the Qur'an] and We will most certainly 
safeguard it” (oJ JUI, Sui Wy os Uu). Among the means of 
preservation of the Qur'an in men’s minds and in mughafs" are 


11 Jinn constitute a class of intelligent beings created by God. They are bodies 
(ajsam) composed of vapour or flames, intelligent, imperceptible to our senses, capable 


of appearing in different forms and of carrying out heavy labours. They are created of ` 


smokeless flame (Qur'an 55:15). They are capable of salvation; they fall under religious 
obligation (Qur'an 51:56, 55:39, 60:128, 6:130); some jinn will enter Paradise while 
others will be cast inta Hell (Qur'an 7:38, 179). They can mix with men. There are 
stories of love between jinn and human beings. There are many stories too of relations 
between saints and jinn; see Ibn an-Nadim, Kitab al-Fihrist, trans. by Bayard Dodge, 
New York, 1970, pp. 209, 291, 539, 728-29, 756-57, 760 823; D.B. Macdonald, H. 
Masse et al , “Djinn”, £7", IL, 546-50. 

12 Two years before his migration (Aijra) to Medina the Prophet went to Ta’if to 
preach Islam and to seek a protector in view of the increasingly humiliating treatment 
to which he was subjected after the death of his uncle, Abu Talib. On his way back to 
Mecca when he was engaged in supererogatory ritual prayer at midnight at Nakhla a 
company of jinn came, listened and went off believing him and the Qur'an. See Tbn 
Hisham, as-Sira an-Nabawiyya, ed. by Mustafa as-Saqa et al, 2nd ed., Egypt, 
1955/1375, I, 421f.; Qur'an 72:1, 46:29. 

13 Qur'an 72:1. 

14 Islam teaches that the mention of the divine name should be followed by such 
formulae of praise as: ‘exalted is Hel’ (JLo) , ‘great and mighty is Hel’ (,» 7), glorified 
(or holy) is Hel’ (vta) , ‘great and exalted is Hel'(, jc, J>), and ‘blessed and exalted is 
Hel" ds 3,13. This is the requirement of courtesy (adab) in respect of the divine 
name. 

15 Qur'an 15:9. 

16 A mushaf is a book or volume consisting of a collection of leaves written upon 
and put between two covers. It is generally applied in the present day to a copy of the 
Qur'an. For more information on it see A.J. Wensinck, "Mushaf", EI, III, 747; 
Edward William Lane, An Arabic-English Lexicon, ed. by Stanley Lane-Poole, 
London, Bk. I, Pt. 4, p. 1655. 
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continuance in its recitation and perseverance in its study, by 
following its rules (adaáb)" and stipulations and by carefully 
observing the mental tasks and the external rules which concern 
it.'^ These matters need to be discussed and expounded, and what 
is intended to teach here can be made very clear in four chapters: 

The first chapter deals with the excellence of the Qur'an and of 
people concerned with it (ahlihi). The second chapter is on the rules 
of the Qur'an-recitation to be observed externally. The third 
chapter concerns the mental tasks (al-a‘mal al-bdtina) to be per- 
formed when the Qur'an is recited. The fourth chapter discusses the 
understanding of the Qur'an, its exegesis by personal opinion (bi 
r-rà y),'? and so on. 


THE EXCELLENCE OF THE QUR'AN 


[Prophetic Traditions on the Excellence of the Qur'an! 


The Prophet (may God bless him and greet him!) said, "A man who 
reads the Qur'an and who then feels that another man has been 
bestowed [by God] more than what he himself has been bestowed, 
has indeed considered small that which God (exalted is He!) has 
considered great." [272] 

The Prophet (may God bless him and greet him!) said, “In the 
Hereafter no intercessor will be superior in rank in the estimation of 
God (exalted is He!) to the Qur'an — not [even] a prophet, nor an 
angel, nor anyone else.” ? 





^ Adab (plural: ādāb) in this context means a rule to be followed. In this sense it 
occurs many times in the first part of al-Ghazali’s /hya'. For its meanings in various 
other contexts see Lane, Lexicon, Bk. I, Pt. I, 34-35; F. Gabrieli, "Adab", £77, I, 
175-176. 

18 Observance of both the external rules and mental tasks of Qur'an-reading is 
necessary because without it the purpose of Qur'an-reading cannot be achieved fully. 
Al-Ghazali's consideration of the internal aspect of Qur'an-recitation as important, 
in addition to its external aspect, is mystical in nature. Not only in Qur'an-reading 
but in all other forms of Islamic devotional acts, he lays importance upon both 
aspects. For a brief account of this see Muhazamad Abul Quasem, The Ethics of 
al-Ghazali, 2nd ed., New York, 1978, pp. 194-207. 

I? This refers to a Tradition (at-Tirmidhi, Sunan, Tafsir al-Qur'an, 1) which runs 
thus: "The man who explains the Qur'an according to his personal opinion shall take 
his place in Hell." 

0 [n the Hereafter angels, prophets, saints, martyrs, pious religious scholars, and 
the Qur'an will intercede to God on behalf of believers. They, however, will be able to 
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The Prophet (may God bless him and greet him!) said, “If the 
Qur'an were inside a hide, fire could not touch the hide because of 
the blessings of its contact with the Qur'an." ?! | 

The Prophet (may God bless him and greet him!) said, “[One of] 
the best devotional acts (‘ibadat) of my community is the recitation 
of the Qur'an." 

The Prophet (may God bless him and greet him!) also said, “God 
(great and mighty is He!) had read the Sura of Ta Ha? and the Sura 
of Yà Sin? a thousand years before He created the creation. When 
angels heard the Qur'an they said, 'Blessed is the community to 
which it will be sent down, blessed are the minds which will bear it, 
and blessed are the tongues which will utter it.” 

The Prophet (may God bless him and greet him!) said, “The best 
of you is one who has learnt the Qur'an and has taught it,” ^* 





intercede only with God's permission (Qur'an 2:255, 21:28, 10:3, 19:87, 20:109, 34:23, 
53:26). This intercession will be in some cases for elevation of rank in Paradise, in some 
for admission into Paradise without suffering in Hell, and in most cases to rescue the 
sinful believers from Hell after suffering there for sometime. The prophet Mubammad 
will be granted permission to intercede for Muslims (al-Bukhari, Sahih, Da‘wat, 1, 
‘Ilm, 33, Riqaq, 51, Anbiya’, 9; Muslim, Sahih, Imün, 302, 318, 326, 334-45, Zuhd, 
38; Abü Dawid, Sunan, 21; Ibn Hanbal, Musnad, IV, 434; Ibn Maja, Sunan, Zuhd, 
37). Every Muslim should pray to God that He may grant the Prophet permission to 
intercede for him. Concerning the intercession of the Qur'an, there is a 'sound' 
Tradition in Muslim's Sahih, Musåfirin, 252: The Prophet said, “Read the Qur'an, for 
it will come, on the Day of Resurrection, as an intercessor for its reader." 

21 The meaning is that the untanned, dry hide is destroyed and burnt by fire much 
more quickly and easily than the tanned hide. A negligible thing, it is not taken much 
care of and is sometimes thrown into fire. The Qur'an is so great that even if it is kept 
inside this negligible and easily destroyable thing it will not burn because of the 
blessings of its contact with the Qur’ an. How, then, is it possible that the fire of Hell 
should burn a believer who memorizes the glorious Qur'an and perseveres in its 
memorization, and keeps ail his duties towards it? Hell-fire cannot burn him. 

22 This is the twentieth sura of the Qur'an consisting of one hundred and thirty-five 
verses. It was revealed before the Aijra, the Prophet's migration to Medina. 

23 This is the thirty-sixth Qur'anic suma consisting of eighty-three verses. The 
Prophet called it “the heart of the, Qur'an" (old! 45), See Ahmad Ibn Hanbal, 


. Musnad, V, 26. It is greatly admired by Muslims and is frequently recited: Pious 


Muslims recite it after every ritual prayer (sala), at keeping vigil at night (giyám 
al-lay), and when visiting the grave of a Muslim. There is a Tradition to the effect 
that if a person, on entering into the graveyard, recites this sura and offers its reward 
to the dead, God lightens the punishment of those buried in it fot that day, and he 
obtains the reward of acts equal to the number of them. 

M al-Bukhari, Sahib, Fada’il al-Qur'an, 21; Ibn Maja, Sunan, Mugaddama, 16; 


22 


THE EXCELLENCE OF THE QUR'AN AND OF PEOPLE CONCERNED WITH IT 


The Prophet (may God bless him and greet him!) said, “God 
(blessed and exalted is He!) says, ‘The man whom Qur'an-reading 
has prevented from supplicating to Me and making petition to Me, 
is given by Me the best of the reward of those who are grateful [to 
Me]." 

The Prophet (may God bless him and greet him!) said, “On the 
Day of Resurrection three men will be on the heap of black [i.e. the 
best quality] musk. No dread will overtake them, and no reckoning 
find them until that with which the people will be occupied is over. 
One of these three men is he who reads the Qur'an seeking the face 
of God (great and mightly is Hel). Another is he who leads a group 
of people in ritual prayer in a way that pleases them.” % 

The Prophet (may God bless him and greet him!) said, ‘‘Those 
who are concerned with the Qur'an (ahl al-Qii¥'dn) are friends of 
God and are special to Him.” ” __ 

The Prophet (may God bless him and greet him!) said, "Human 
souls become rusty just as iron becomes rusty." Oh being asked, 
"Messenger of God, how can they be polished?", he replied, 
“Through recitation of the Qur'an and remembrance of death." 

The Prophet (may God bless him and’ greet him!) said, “God 
certainly listens to a Qur'an-reader much more than does the owner 
of a songstress to her.” ” 


Sayings of the Prophet’s Companions and Other Pious Muslims 
in Early Islam [on the Excellence of the Qur'an] 


Abū Umama al-Bahili ?said, “Read the Qur'an and let not these 





ad-Dirimi, Sunan, Fada’l al-Qur'an, 2. 
25 At-Tirmidhi, Sunan, Thawab al-Qur'an, 25; ad-Dürimi, Sunan, Fada’il al- 
Qur'an, 6. 

l 26 The third man not mentioned here is one who summons people to ritual prayer five 
times every day and night. See at-Tirmidhi, Sunan, birr, 54, Janna, 25 (in an abridged 
form); Ibn Hanbal, Musnad, II, 26.) 

27 Ibn Hanbal, Musnad, III, 128, 242. ‘Those who are concerned with the Qur'an’ 
means those believers who safeguard it and cleave to it by reciting and memorizing it 
and by acting in accordance with its teachings. See az-Zabidi, op. cit., IV, 465. 

8 Ibn Maja, Sunan, Iqima, 176; Ibn Hanbhal, Musnad, VI, 19, 20. 

29 Abū Umama al-Bahili (d. 81 or 86 A.H.) was a companion of the Prophet and a 

prolific narrator of Tradition. According to some authorities, he was the last of those 
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suspended mushafs deceive you at all, for God will not punish a soul 
which has contained the Qur'an [by memorizing it, pondering over it 
and acting in accordance with it ]."' 

Ibn Mas'üd ? said, "When you intend to acquire knowledge, 
deeply study the Qur'an for in it lies the [principles of ] knowledge of 
the ancients and the moderns (ilm al-awwalin wa l-àkharin).'' ?! 

He also said, ‘‘Read the Qur'an, for you will be rewarded at the 
rate of [the recompense of] ten good deeds for reading every letter of 
the Qur'an. Take notice, I do not say that alif lam mim (P)? 
constitute one letter. Rather [I should say that] alif (1) is one letter, 
lam (J) is another, and mim ( v) is [still] another.” 

He further said, “None of you will ask about himself to anyone 
except the Qur'an: If he loves it and admires it [this is a sign that] he 
loves God (glorified is He!) and His Messenger (may God bless him 
and greet him!). If, however, he hates the Qur'an [this is a proof 
that] he hates God ena is Hel) and His Messenger (may God 


companions of the Prophet who died in Syria. For his biography see Ibn Hajar 
al-‘Asqalani, al-Isaba, Egypt, 1358/1939, IV, 10; Ibn ‘Abd al-Barr, al-Isti/áb, in Ibn 
oo op. cit., IV, 4f. 

30*Abd Allah Ibn Mas'üd (d. 32 A.H./652-53 A.D. ), a famous companion of the 
Prophet, was a very early convert to Islam — either the third or the sixth in order. He 
embraced Islam immediately after seeing a miracle of the Prophet: The Prophet 
touched the udders of a barren ewe which gave no milk, and she then gave milk. He 
used to carry the Prophet's sandals and to gather the wood from which the Prophet's 
tooth-stick were made. Thus he was daily in close contact with the Prophet. He took 
part in many battlesincluding those of Badr (2 A.H.), Uhud (3 A.H.), and the 
Yarmük (13 A.H.). After the Prophet's death he also acted as an administrator, an 
ambassador, and a missionary. À great narrator of Traditions, an authority on 
Qur'an-reading, Qur'anic exegesis, and legal matters, he was one of those Com- 
panions who were held in high esteem for their shrewdness, learning and integrity. 
See Ibn ‘Abd al-Barr, op. cit., II, 308-16; Ibn Hajar, op. cit., II, 360ff.; Ibn Qutayba, 
al-Ma'anf, ed. by Tharwat 'Ukasha, Cairo, 1969, pp. 249-51. 

31 A!-Ghazali attributes much value to this saying of Ibn Mas'üd; he repeatedly 
quotes it in his books. See infra, p. 88; al-Ghazáli, Jawahir al-Qur'an, 2nd ed., Cairo, 
1933, p. 8. Other siifis, especially al-Makki (Qut, I, 103), have also quoted this 
saying. 

32 These are names of three Arabic letters. They occur at the start of several other 
suras as well. Other Arabic letters occur in the beginning of several other suras. These 
letters are called the burüf mugatta‘at of the Qur'an. Various explanations have been 
given of their occurrence and significance: al-Ghazali (infra p. 91) speaks of seven; 
since his time a few more explanations have been put forward. 

33 Islam teaches that love of God and of His prophet Muhammad is the highest 


24 


THE EXCELLENCE OF THE QUR'AN AND OF PEOPLE CONCERNED WITH IT 


‘Amr Ibn al-‘As™ said, "Every verse of the Qur'an is [like] a stair 
of Paradise and a lamp in your houses.” 

He also said, "A man who reads the Qur'an, thereby includes 
prophethood between the two sides of his body. However, no 
revelation will be revealed to him.” 

Abi Hurayra?5 said (273], "Surely the house in which the Qur'an 
is recited provides easy circumstances for its people, its good 
increases, angels come to it [in order to listen to the Qur'an] and 
Satans leave it. The house in which the Book of God (great and 
mighty is He!) is not recited provides difficult circumstances for its 
people, its good decreases, angels leave it and Satans come to it." 

Ahmad Ibn Hanbal ® said, “I saw God (great and mighty is He!) 
in my dream and asked Him, ‘Lord how have those who have drawn 
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ideal of man (Qur'an 9:24). The stronger is this love the happier will he be in the 
Hereafter. One who loves God and the Prophet will love the Qur'an necessarily, since 
it is God's words transmitted to mankind by the Prophet. Islamic religious teachings 
on love of God, the Prophet and the Qur'an are strongly emphasized by such great 
siifis as al-Ghazali, al-Makki and al-Hasan al-Basri. See al-Ghazali, Ihya', IV, 
294-337; Quasem, Ethics, pp. 64-78, 181-93. 

34 ‘Amr Ibn al-'Ás (d. 51 or 42 A.H.) was a companion of the Prophet and a very 
witty politician. The Prophet made use of his assistance in military expeditions and 
political affairs. He made a great contribution to the expansion of Islam outside 
Arabia during the caliphates of Abii Bakr and ‘Umar. The conquest of Egypt and of 
the country west of the Jordan is his special achievement. He remained the governor 
of Egypt until his death. See Ibn Qutayba, op. cit. , pp. 285f. 

35 Abū Hurayra (d. 58 or 59 A.H.) was a companion of the Prophet and a prolific 
nartator of Traditions — prolific because he stayed with the Prophet most of the time 
and because the Prophet prayed to God for an increase in his memory. He was one of 
the poor men called ‘the People of Veranda’ (ah! as-suffa) and is particularly 
respected by the süfis, including al- Ghazali. Among those Companions who emi- 
grated to Medina leaving their houses and belongings, there were some who werte very 
poor (Qur'an 59:8, 2:273) and who used to lodge at the veranda of the Prophet's 
Mosque, devoting their entire time to religious practices. They are the embodiment of 

‘poverty’ (faqr), a sufistic virtue, and are therefore highly respected by the sufis. After 
the Prophet's death Abii Hurayra continued to practise ‘poverty’ but at the same time 
took part in the administration. He had great reputation for piety. See Ibn Hajar, op. 
cit., IV, 200-208; Ibn ‘Abd al-Barr, op. cit., IV, 200-207; W. Montgomery Watt, 
“Aht al-Suffa,” EJ?, 1, 266-67; al-Hujwiri, Kashf al-Mahjüb, trans, by R.A. 
Nicholson, Leyden, 1911, p. 19. 

36 Ahmad Ibn Hanbal (d. 241 A.H./855 A.D.) was a celebrated jurist and 
Traditionist, and the founder of the Hanbali school (madhhab) of Islamic jurispru- 
dence. He was one of the most vigorous personalities who profoundly influenced the 
historical development of Islam and its modern revival. He was a devotee, an ascetic, 
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near to You?" achieved this nearness?’ God replied, ‘By My speech 
[i.e. the Qur'an], O Ahmad.’ “Ahmad said, “I enquired, ‘Lord, by 
understanding [the meaning of] Your speech [in which they have 
belief] or without understanding it?' God replied, 'By understanding 
as well as without understanding.’ ” 

Muhammad Ibn Ka'b al-Qurzi* said, “When the people hear 
the Qur'an from God (great and mighty is Hel) on the Day of Resur- 
rection, they will feel [as if] they have never heard it before." 

Al-Fuday! Ibn 'Iyád" said, "A man holding the Qur'an [by 
committing it to memory and by acting in accordance with it], 
should have no need of anyone [i.e. need not debase himself before 
anyone in having any of his needs fulfilled] — not even of the 
caliphs and their political subordinates [who mostly belong to 
the worldings]. Rather the needs of people should be directed 
towards him [in reverence of the Qur'an he is holding]." 

He also said, “A man bearing the Qur'an is [in effect] bearing the 
standard of Islam. So magnifying his duty towards the Qur'an he 


should not make unlawful amusement with one who makes unlawful 


SS a 
a learned man versed in the knowledge of the Hereafter, a jurist with complete 
understanding of man’s well being in this life, and one who, in all his pursuits, sought 
only the pleasure of God. See al-Ghazali, Ibya’, I, 24. 

37 In the Qur'an human beings are classified into three broad categories, namely, 
the people on the left (ashab ash-shimd), the people on the right (ashab al-yamin), 
and those drawn near to God (al-muqarrabün). The first consists of those who deny 
God and His messengers (al-mukadhdhibun). They are also called those who have 
gone astray (ad-dallun). The second category is made up of believers. In the last 
category are placed those who are most pious believers: They are also called those who 
are foremost (as-sábiqun). See Qur'an 56:7-94, 7:36-53. Corresponding to these two 
categories of believers two grades of virtuous acts are prescribed in the Qur'an and 
Tradition — the higher grade is for the most pious believers and the lower for those 
who are only ordinarily pious. Recitation of the Qur'an belongs to the higher grade of 
virtuous acts. 

35 Muhammad Ibn Ka'b al-Qurzi (d. 108 or 117 or 118 A.H.) was a great Follower 
(tabi 1), i.e. a Muslim who did not see the Prophet but saw his companions. He was a 
reliable (thiga) narrator of Tradition and a famous teacher of the Qur'an. See 
az-Zabidi, op. cit., IV, 466; Ibn Qutayba, op. cit., pp. 458f. 

3 Fudayl Ibn 'Iy&d (d. 187 A.H./803 A.D.) was an ascetic and an early sufi. He 
deeply studied Tradition and became a famous transmitter of it. Following the 
Qur'an (35:28) he taught that fear of God is caused by knowledge of Him. He stressed 
asceticism of the world and satisfaction (rida’} with the decree of God. See as-Sulami, 
Tabagat as-Sifiyya, ed. by Nir ad-Din, Egypt, 1953/1372, pp. 6-14; al-Hujwiri, 
Kashf, pp. 97f.; Ibn Qutayba, op. cit., p. 511. 
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amusement, should not be unmindful of his duties with one who is 
unmindful, and should not utter nonsense to one who utters 
nonsense. [Rather he should pardon them and forgive them]." 

Sufyan ath-Thawri ^ said, "When a man reads the Qur'an 
[seeking the pleasure of God], the angel [who arrives to listen to it] 
kisses him between his two eyes [paying respect to him and to the 
Qur'an he has read]. "' 

'Amr Ibn Maymün said, "If a man, on performing the Dawn 
Prayer, opens the mushaf and reads from it a hundred verses, God 
(great and mighty is He!) raises this good deed like the good deeds of 
all people of the world.” * 

It is related that Khalid Ibn ‘Uqba“ [once] came to the 
Messenger of God (may God bless him and greet him!) and 
entreated, "Read to me [some verses of] the Qur'an." The Prophet 
read, "Surely God enjoins justice, beneficence and giving to 
kinsmen, and forbids indecency, wrong conduct and transgression; 
He admonishes you that you may take heed" (clam Vl, Jadh pol ait ot 


95.55 Sa pins cub POST xal ue ue "E $2 A.) ^ Khalid 

4 Sufyan ath-Thawri (d. 161 A.H./778 A.D.) was a celebrated jurist and 
Traditionist, and an ascetic of the highest order. His fame as a Traditionist spread on 
account of the extraordinary breadth of his knowledge and his reliability. He founded 
an independent school (madhkab) of jurisprudence which, however, did not last long. 
His deep piety was well known. Siifis such as al-Ghazali and al-Makki frequcntly quote 
his sayings. See al-Ghazāl, Ihya’, 1, 24, 28; Ibn Qutayba, op. cit., pp. 497. —— 

41 ‘Amr Ibn al-Maymün, also called Ibn ar-Ramah (d. 171 A.H.), was a reliable 
Traditionist and a devoted Qur'an-reciter. He memorized the Qur'an in its entirety 
'and was very conscious of his responsibilities towards it. See az-Zabidi, op. cit., IV, 


d On the excellence of especially reciting a hundred verses of the Qur'an also spoke 
such great companions of the Prophet as Anas, Hudhayfa, Abu d-Dardà', and 
Tamim ad-Dari. See ibid. 

43 See Ibn al-Athir, Usd al-Ghaba, Egypt, 1280 A.H., II, 97f.; Ibn Hajar op. cit., 
I, 410; Ibn ‘Abd al-Barr, op. cit., 1, 411. _ 

44 Qur'an 16:90. This is a very important verse of the Qur'an, and it is with this 
verse that the imam of the Friday Assembly Prayer concludes his sermon, because a 
perfect gradation of moral values has been prescribed in this verse. On the negative 
side, not only must every kind of trespass against person, property and honour be 
eschewed; but unmannerly behaviour and evil thoughts and desires must also be 
guarded against. On the positive side, there are two grades: Lower and higher. At the 
lower grade of value one must do justice, i.e. must return good for good and exact 
only proportionate retribution for a wrong suffered. But the man who is at the higher 
grade and who seeks the pleasure of God must be bencvolent; that is, he must render 
good without any thought of return, and forgive wrongs and injuries till beneficence 
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entreated, "Repeat [the recitation of the Qur'an]." The Prophet re- 

E is jig said, “I swear, it is sweet and elegant, its lower 
is putting forth leaves and its upper part is beari its, it i 

not the speech of any human being." 6 ] — 
A 46 : 48 

Al Hasan' said, "I swear by God, besides the Qur'an there is no 
sufficiency li.e. one who believes in the Qur'an has sufficiency the 
like of which is non-existent], and after [the deprivation of belief in] 
the Qur'an there is no poverty [more severe].” 

Al-Fudayl said, “A man who reads the end of the Sura of 
Gathering “ [at night] until the morning and then dies on that very 
Md is stamped with the stamp of martyrs. À man who reads it in 

e evening and then dies in that very night, i i 
oo ry night, is stamped with the 

Al-Qasim Ibn ‘Abd ar-Rahman” said, “I said to a certain 
devotee, There is no one here with whom we may establish friendly 
relations.” [Having heard this] the devotee extended his hand to the 
mushaf [that was by his side] and, putting it on his chest, said 
[With] this [you should establish friendly relations].' ” 


‘Ali Ibn Abi Tālib (may God be pleased with him!)" said, 


towards fellow-men becomes part of his nature and flows out of him as naturally a 
re and flows out of him as naturall 
affection for close kindred. These two grades of values are in accordance with ‘eres 
categories of the virtuous taught in the Qur’an, namely, the righteous and th 
drawn near to God. Also see supra, n. 37. | id 
45 Ibn ‘Abd al-Barr, op. cit., I, 411; Ib j j 
/ , . op Ay Fy n r, . es , ; z i 
cit., I, 97f. (with slight variation). Gp Ee 
Al-Hasan al-Basri (d. 110 A.H./728 A.D.), a Follower, was a great süfi, a real 
ascetic, a sincere preacher, a famous theologian, and a learned Traditionist His 
are ad euius in literatures on different Islamic subjects. His Risüla 
ins valuable knowledge. See Ibn Qutayba, op. cit 
4, See supra, n. 39. i ain E 
The end of the Sura of Gathering (akhi i 
| g (akhir al-Hashr) is the last three verses of th 
fifty-ninth sura of the Qur'an (59: 22-24). Pious Muslims recite them on cannes of 
ds ritual prayer and when keeping vigil at night. The importance of these verses 
ies in their reference to the unity of God, His beautiful names denoting His 
repe and no = things which constitute the aims of the Qur’an. These 
oe : al-Ghazali's opinion, are only comparable to the Verse of the Throne (ayat 
n eid Ca ade the beginning of the Sura of Iron (awwal al-Hadid) (57:1-6) 
uhamma i al 1977, 
M ul Quasem, The Jewels of the Qur'an: al-Ghazali's Theory, 1977, 
49 Asi ‘ 
p EET e d (d. 113 A.H.), a Follower, was a Traditionist 
ra i idi, 
A itions from several companions of the Prophet. See az-Zabidi, 


50 *A TT i ; 
Ali Ibn Abi Talib (d. 42 A.H.) was a cousin and son-in-law of the Prophet and 
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“There are three things which increase memory and remove 
phlegm.” They are: Cleaning the teeth with a tooth-stick, fasting, 


and reading the Qur'an." 


THE REPROACH OF QUR'AN-RECITATION 
BY UNMINDFUL PEOPLE 


Anas Ibn Malik® said, “It often happens that a man recites the 
Qur'an, and the Qur'an curses him.'* 
Maysara said, “The Qur'an is a stranger in the mind of a 


the fourth rightly-guided caliph. He was one of the first to believe in Islam — either 
the second or the third in order. He embraced Islam when he was a boy of ten or 
eleven at most. Very strong both physically and mentally, he always displayed a 
high degree of courage. His service to the cause of Islam both during and after the 
Prophet's lifetime was tremendous. He had profound knowledge of the Qur'an and 
the Sunna; the other three caliphs who preceded him used to ask his advice especially 
on legal matters. He was one of the best readers and exegetes of the Qur'an. His gifts 
as an oratot were remarkable. He was also endowed with poetic art. His austerity, his 
vigorous observance of religious rites, and his detachment from worldy goods are 
especially admired by the ascetics and süfís who often quote his sayings. See Ibn 
Qutayba, op. cit., pp. 203-18; Ibn ‘Abd al-Barr, op. cit., Ill, 26-67. 

Si Islamic courtesy (adab) requ‘res that the mention of a name of a companion of 
the Prophet should be followed by the supplication, ‘may God be pleased with him? 
(x iu 7). In the case of ‘AH Ibn Abi Talib especially, one may supplicate by another 
formula: ‘may God honour his face!" 4e; à» f, Also see supra, nn. 2, 14. 

52 These are the non-religious benefits. The religious benefits have not been 
mentioned here. These can be indicated by citing a few Traditions: Regarding the 
tooth-stick the Prophet said, “The use of a tooth-stick ... pleases the Lord” 
(al-Bukhari, Sahih, sawm 27; an-Nasà'i, Sunan, Tahara, 4). He also said, “One 
ritual prayer after the use of the tooth-stick is better than seventy ritual prayers 
without the use of it" (Ibn Hanbal, Musnad, Tahara, 169). Concerning fasting the 
Prophet said, “God says, ‘Every good act is recompensed by the reward of an act 
greater than it from ten to seven hundred times; fasting is an exception to this, for it is 
observed for Me and it is I Who shall recompense it^" {al-Bukhari, Sahih, Sawm, 2; 
Muslim, Sahih, Siyam, 164, 165; Ibn Maja, Sunan, Siyam, 1). The Prophet also said, 
"Paradise has a gate called the Rayyan. Only those who fast will enter into Pe*adise 
through it..." (al-Bukhari, Sahih, Sawm, 9; Muslim, Sahik, Siyám, 162, 164, 165). 

53 Anas Ibn Malik (d. 91 or 93 A.H.) was a companion of the Prophet and a prolific 
transmitter of Tradition. His mother gave him to the Prophet as a servant at the age 
of eight. He remained in the Prophet's service until the latter's death. Later on he 
took part in the wars of conquest. See Ibn Hajar, op. cit., 1, 84f. 

54 How a Qur'an-reciter is often cursed by the Qur'an itself is explained in the 
saying of a religious scholar in infra, p. 31. 

55 Maysara al-Ashja'i was a Traditionist. He narrated Traditions from Abu Hàzim 
and Sa'id Ibn al-Musayyib. See az-Zabidi, op. cit., 1V, 468. 
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profligate (fajir)" [— stranger because he bears it only for ostenta- 
tion (riya ), and does not act in accordance with its teachings]. ' 

Abu Sulayman ad-Darani* said, “Guards of Hell (az- 
zabaniyya)* will hasten to those holders of the Qur’an who disobey 
God (great and mightly is He!) more than to the worshippers of 
idols, since they disobey God (glorified is He!) after [holding] the 
Qur’an.”’ 

A certain religious scholar said, "When a son of Adam [i.e. man] 
reads the Qur'an, then mingles [good with evil], and then turns [to 
God] and reads it again, he is asked [by God], ‘What is your 
relationship with My speech?’ ” 

Ibn ar-Ramáàh said, “I am ashamed of knowing the Qur'an by 
heart, for I am told that people concerned with the Qur'an will be 
asked [by God] concerning that of which prophets will be asked on 
the Day of Resurrection." 

Ibn Mas'üd said, "The holder of the Qur'an should realize [the 
value of] his nightime when people are asleep, of his daytime when 
people commit excesses, of his grief when people are joyful, of his 
weeping when people laugh, of his silence when people are engaged 
in vain talk, and of his humility when people have a haughty 
deportment. The holder of the Qur'an should be gentle and soft 
minded; he should not be harsh, nor quarrelsome, nor one who 

shouts much, nor one who makes strong noises in markets, nor a 
man of hasty temper who gets angry quickly." 


5$ A Muslim is considered profligate (fajir) if he adheres to the faith in his mind, 
professes it in his words, performs certain acts prescribed by the Shari‘a, but has 
committed many great sins (kaba'ir). He is identical with fasiq. In the Hereafter he 
can be punished in Hell in proportion to his sins, but must ultimately be sent to 
Paradise. The Prophet said, ‘Those whose minds contain only-a particle of faith will 
leave Hell” (al-Bukhari, Sahih, Imam, 33), and the profligate has faith, though it is 
very weak. See al-Ghazali, Iya’, I, 117, 119f. 

57 Abū Sulayman ad-Darani (d. 205 or 215 A.H.) was a noted ascetic and a sufi 
who defined asceticism as the abandonment of everything which stands in the way 
between man and God. This definition is accepted by later süfis especially al-Ghazali 
(Quasem, Ethics, p. 169). His sayings on other spiritual themes are often quoted by 
the süfis who came after him. See al-Hujwiri Kashf, 112f.; as-Sulami, op. cit., pp. 
75-82. 

58 Az-Zabüniyya means those angels who guard Hell (Qur'an 96:18); they are 
extremely rough and violent (Qur'an 66:6). They are nineteen in number (Qur'an 


74:30). The keeper of Hell is a different angel whose name is Malik. See Qur'an 
43:77. 
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The Prophet (may God bless him and greet him!) said, “Most of 
the ostentatious people of this community [i.e. the community of 
Muslims] will be its Qur'an-readers, [since they will pretend that 
they read the Qur'an only for pleasing God, whereas what will in fact 
be present in their minds is the desire for pleasing people for worldly 
advantages]. ? nee 

The Prophet (may God bless him and greet him!) said, Read the 
Qur’an so long as it enables you to desist [from what is prohibited by 
it and to follow what is commanded by it]. If it has not enabled you 
to desist [from the things prohibited by it] you have not read it [i.e. 
not been benefited by it]." "" 

The Prophet (may God bless him and greet him!) said, “One who 
considers lawful the things declared unlawful in the Qur'an does not 
believe in it.” 9? : 

A certain righteous father (ba‘d as-salaf) said [274], "There is a 
man who starts the reading of a Qur'anic sura, and angels bless him 
until he completes it. There is another man who starts the reading of 
a Qur'anic sura, and angels curse him until he completes it." On 
being asked, "How is this possible?", he replied, “If the reader of 
the sura [practically] considers lawful the things declared lawful 
therein, and if he [practically] considers unlawful the things de- 
clared unlawful therein, then angels bless him. But if he does not do 


z ?? 
so, angels curse him. pa l 
A certain religious scholar said, “Surely a man recites the Qur'an, 


and thereby curses himself without being aware of it: He recites me 
verse], 'Take notice, God's curse is on wrongdoing people! 

(UJ! te A iJ yi), whereas he is a wrongdoer himself; he re- 
cites [the verse], "Take notice, God’s curse is on the liars! 
( Nl Ae <b! iad Y ),9 whereas he is one of them. 

Al-Hasan said [to Qur'an-readers], "You have adopted the 
recitation of the Qur'an in stages (marahil) and have made the night 
[as if] a camel; by riding on it you pass the stages of the Qur an. But 
those before you regarded it [as consisting of] messages which came 
from their Lord; they used to ponder over them at night and execute 


them by day.” € 





5 Ahmad Ibn Hanbal, Musnad, II, 175, 4, 101. 
60 Al-Tirmidhi, Sunan, Thawab al-Qur'an, 20. E 
6! Qur'an 11:18. Qur'an 3:61. 


63 From this saying of al-Hasan it is clear how great an emphasis the güfis lay first 
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Idn Mas'üd said, '"The Qur'an is sent down to people in order 
that they may act in accordance with its teachings; but they have 
taken up mere study of it as a duty. Certainly one of you reads the 
Qur'an from its beginning to its end [so thoroughly that] not a single 
letter of it is dropped out of his reading, whereas to act in 
accordance with it is dropped out.” 

In the Tradition of Ibn ‘Umar™ and the Tradition of Jundab® 
(may God be pleased with them both!) [it is mentioned that they 
said]: “We have lived for a long time and [have seen that] one of us 
was granted the faith (îmän) [by God] prior to [the revelation of 
certain suras of] the Qur'an; then he, when a sura was revealed to 
Muhammad (may God bless him and greet him!), learned about 
lawful and unlawful, commandments and threats set forth in 
that sura, and [also] those places of it where he should pause (waqpf). 
Then, a time came when I saw a man who was given the Qur'an 
prior to his acceptance of the faith; he read all the pages between the 
Opening Sura of the Book and its end, without realizing what are its 
commandments, what are its threats, and which are those places of 
it where he should pause — he scattered it like the scattering of one 
flying away." 

It has occurred in the Torah: "Man, are you not ashamed of Me? 
[Sometimes] a letter comes to you from a certain friend while you are 
walking along the road; turning aside from the road you sit, read the 
letter and ponder over each word of it so that no part of it is missed. 


——— ÁO gar HIM NES RENE IDQNE 
on understanding the meanings of the Qur'an and then on acting in accordance with 
what they understand of these meanings. The süfis are men of action, not of mere 
theories. 

64 “Abd Allah Ibn ‘Umar (d. 73 A.H./693 A.D.) was one of the most prominent 
companions of the Prophet who are most frequently quoted for Traditions. He was 
greatly admired by his contemporaries for his high moral qualities and deep piety. In 
transmitting Traditions he was most scrupulous in neither adding to nor omitting 
anything from the Traditions narrated by him. He took part in many expeditions 
during and after the Prophet’s lifetime, but, keeping himself mostly away from 
administration, he devoted all his time to religious practices. See Ibn Hajar, op. cit., 
II, 338-41. 

65 Abi Dharr Jundab al-Ghifari (d. 32 A.H./652-53 A.D.) was a companion of the 
Prophet and an early Muslim — he is claimed to have been the fifth (even the fourth) 
believer. He was noted for humility and asceticism. He was very religious and eager 
for knowledge, and is said to have matched Ibn Mas'üd in religious learning. He was 
a prolific transmitter of Tradition. See Ibn Hajar, op. cit., IV, 63ff.; Ibn 'Abd 
al-Barr, op. cit., IV, 62-65. 
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This Book of Mine [i.e. the Torah] I have sent down to you; look and 
see how detailed I have made the explanation of My speech in it for 
your sake and how repeatedly have I explained things in it in order 
that you may reflect on its length and breadth [i.e. everything that is 
mentioned in it]. Despite all this you have turned away from it. Am I 
lighter to you than your friend? O Man, [sometimes] a certain friend 
of yours sits beside you; you come forth to him with your entire being 
and are attentive to his words wholeheartedly; if anyone talks to you 
or keeps you from listening to his words, you ask [that he] desists. 
Here I am! I have come forth to you and have talked to you, but you 
have kept away from Me with your mind! Have you made Me lighter 
than your friend?''56 


——— MM M nn, 


66 This passage of the Torah al-Ghazali has quoted from al-Makki's Qut, I, 123 
where it occurs in its entirety. Al-Makki states (ibid.) that he read this passage in the 


Torah. 
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CHAPTER TWO 


EXTERNAL RULES OF QUR'AN- 
RECITATION 


81: V4 ol —. 55,4! Yi «c, Y 
Only those who are clean can touch the Qur'an. — Qur'an 56 : 79 


W":¢ os —- 55 oia poy 
Recite the Qur'an in a slow and distinct manner. — Qur’an 93 : 4 
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Muhammad 

Sad SES J ol Gly GLAM ye sl 
Read the Qur'an and weep. If you do not weep naturally, force yourselves 
to weep. — prophet Muhammad | 


The external rules of Qur'an-recitation are ten in number. [These 
rules together with a full illustration of them are as foilows]: 
[I] 

The first rule concerns the condition of the Qur'an-reciter. 

It consists in the Qur’an-reader’s being?" in a state of ritual 
ablution (wadu'), politeness and quietness, either standing or 
sitting, facing the qibla (i.e. the direction of the Ka'ba? in Mecca), 
with the head cast down, neither sitting cross-legged nor leaning 
against anything nor sitting in a haughty manner. He should sit as 
he would when sitting in front of his teacher. 

Of all the conditions [of the Qur'an-reader] the best is that he 
reads the Qur'an during ritual prayer standing and inside a 
mosque." This is one of the most excellent acts of man. If, 

67 VG'(ZE:Usly. 

65 For details of ablution see Muhammad AbulQuasem, Salvation of the Soul and 
Islamic Devotions, chap. I, sec. i(forthcoming). 

69 The Holy Ka'ba is the house ascribed to God (bayt Allah) standing, under the 
sky, in the open courtyard of the Sacred Mosque (al-Masjid al-Haram) in Mecca. In 
Islam the direction of the Ka'ba is the best of all directions. In some devotional acts 
facing the Ka'ba is a stipulation for their validity, while in others this is only 
praiseworthy. 

70 The mosque is the best of all places on the earth. The Prophet said, "The parts of 
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however, he reads it without ritual ablution while reclining on his 
side on a bed, he has also excellence, but this excellence is of a lower 


e. 

(The proofs for these views are as follows:] God (exalted is He!) 
said, "[People of understanding are] those who remember God 
standing, sitting and lying on their sides, and ponder over the crea- 
tion of the heavens and the earth” («€x 3 135435 LS abl oy Say cpl 
PLE ENTE ).! Thus God has praised all three con- 
ditions; He has, however, mentioned first the condition of standing 
in remembrance of God, then the condition of sitting and then the 
remembrance of God lying on one's side. ‘Ali (may God be pleased 
with him!) said, “One who reads the Qur'an standing in ritual 
prayer will obtain [from God the reward of] one hundred good deeds 
for reading each letter of it. One who reads the Qur'an sitting in 
ritual prayer will obtain [the reward of] fifty good deeds for reading 
each letter. One who reads the Qur'an outside ritual prayer but 
being in a state of ritual ablution will obtain [the reward ofj 
twenty-five good deeds. One who reads the Qur'an being without 
ritual ablution will obtain [the reward of] ten goods deeds.” 

That reading of the Qur'an which constitutes part of keeping vigil 
at night (qiyam bi l-layl) is more excellent [than reading it during 
daytime] for at night the mind is most free [from other matters]. 
Aba Dharr al-Ghifari (may God by pleased with him!) said, “In 
daytime many prostrations, and at.night keeping vigil for a long 
while are the most excellent." 


[2] 


The second rule concerns the amount of Qur’an-reading. 

Qur'an-readers have formed different habits of considering how 
much they read. Some of them read the entire Qur'an right through 
in a day and night, some do this twice, and some even go so far as to 
do this thrice. Some Qur'an-readers read the Qur'an in its entirety 
once in a month. 

The best thing in determining how much of the Qur'an to read is 
to rely upon the words of God's Messenger (may God bless him and 
the land dearest to God are its mosques, and the parts most hateful to God are its 
markets.” See Muslim, $ahib, Masájid, 288. 

71 Qur'an 3:191. 


35 


THE RECITATION AND INTERPRETATION OF THE QUR'AN 


three days has not understood it." This is because swift reading 
prevents the reader from reading in a slow and distinct manner 
(tarti). When ‘A’isha™ [275] (may God be pleased with her!) 
heard a man simply babbling over the Qur'an she remarked, ‘This 
man has neither read the Qur'an nor kept silent.” 

The Prophet (may God bless him and greet him!) ordered 'Abd 
Allah Ibn 'Umar (may Cod be pleased with them both!) to read the 
entire Qur'an once in every seven days. Likewise, a group of the 
Prophet's companions (may God be pleased with them!) used to 
complete the reading of the entire Qur'an on every Friday. 5 This 
group consisted of such Companions as ‘Uthman,” Zayd Ibn 
Thabit,” Ibn Mas'üd, and Ubayy Ibn Ka‘b” (may God be pleased 
with them!). 

There are, then, four grades of the reading of the Qur'an in its 


entirety: [a] To read the entire Qur'an once in a day and a night. A 








72 At-Tirmidhi, Sunan, Qur'an, 11; Abu Dawüd, Sunan, Ramadan, 8, 9; Ibn 
Maja, Sunan, Iqàma, 178. For the concept of Qur'an-reading in order to understand 
its meaning see infra, pp. 62-65. 

75 See infra, p. 41, n. 97.For details of Qur'an-reading in a slow and distinct 
manner sce infra, pp. 41-43. 

74 *Á'isha bint Abi Bakr (d. 58 A.H./678 A.D.) was a favourite wife of the Prophet. 
She has the title of "mother of the believers” (Qur'an 33:6). She was a model of piety, 
and a prolific narrator of Tradition. She was noted for her knowledge of Arab poetry 
and ability to quote it, and also for her eloquence. She was well versed in Arab 
history and other subjects. See Watt, '' 'Á'isha bint Abi Bakr,” £7", I, 307-308. 

75 Friday is selected because it is considered in Islam to be the best of all days of the 
week. The blessedness of this day adds to the excellence of a pious act performed on 
it. | 
7% *Uthman Ibn 'Affán (d. 35 A.H.), who was one of the greatest companions of the 
Prophet and his son-in-law, became the third caliph of Islam. A rich man, he spent a 
great part of his wealth for the welfare of Islam during the Prophet's lifetime. 
He suffered martyrdom. For an account of him see Ibn Hajar, op. cit., II, 455f; Ibn 
Qutayba, op. cit., pp. 191-202. 

77 Zayd Ibn Thabit al-Ans&ri (d. 45 A.H.), a companion of the Prophet, is best 
known through his part in the codification of the Qur'an during the caliphate of Abu 
Bakr. A scribe of the Prophet, he recorded part of the revelations. His quickness of 
understanding, his sagacity and his knowledge are praised by his contemporaries. He 
was a specialist in the subject of hereditary law. See Ibn Hajar, op. cit., I, 543f.; Ibn 
‘Abd al-Barr, op. cit., I, 532ff.; Ibn Qutayba, op. cit., p. 260. 

78 Ubayy Ibn Ka'b (d. 22 or 30 A.H.) was a companion of the Prophet and a 
famous Qur'an-reader. Ibn 'Abbas studied Qur'an-reading under him. See Ibn 
Qutayba, op. cit., p. 261; Shams ad-Din al-Jazari, Ghaya an-Nihaya fi Tabagat 
al-Qurra', ed. Gotthelf Bergstrasser, Cairo, 1933, I, 31-32. 


36 


EXTERNAL RULES OF QUR'AN-RECITATION 


group [of religious scholars] has disliked this. [b] Reading the entire 
Qur'an [once] in every month — by reading every day one of its 
thirty parts. This seems to be an excessive reduction in the amount 
of reading, just as the first grade is an excess in over-reading. [c — 
d] Between these two grades are two moderate grades one of which 
consists in reading the entire Qur'an once in a week, and the other in 
reading it twice [or] nearly thrice in a week. [if twice a week] it is 
preferable to complete one reading of the entire Qur'an at night and 
the other at daytime. One should complete the reading at daytime 
on Monday in the two [obligatory] rak'as of the Dawn Prayer” or 
after them, and the reading at night on Friday night in the first two 
[obligatory] rak'as of the Sunset Prayer? or after them. [This is the 
most preferable] because it welcomes the first part of the day and of 
the night with the completion of Qur'an-reading. The angels (may 
peace be upon them!) bless the Qur'an-reader until dawn, if his 
completion of Qur'an-reading occurs at night, and until evening, if 
it occurs during the daytime; thus the blessings of the two 
readings prevail throughout the day and throughout the night. 
Details concerning the amount of Qur'an-reading are as follows. 
If the Qur'an-reader is one of the devotees traversing the süfi path by 
performing good acts of the body (al-‘abidun as-salikün tariq 
al-'amal) ? he should not do less than read the entire Qur'an twice a 
week. But if the reader is one of those who are traversing the süfi 
path by performing actions of the soul (as-salikun bi a‘mal 
al-galb)® and by different types of reflection, or one of those who 
are engaged in spreading [useful] kni ./ledge, then there is nothing 
wrong in reducing the reading of the entire Qur'an to once a week. If 





79 The Dawn Prayer (Salat al-Fajr) consists of four rak'as, of which the first two are 
emphasized sunna (sunna mu akkada) and the remaining two obligatory. 


© The Sunset Prayer (Salat al-Maghrib) consists of seven rak‘zs: the first three 
rak‘as are obligatory; the next two are emphasized sunna, and the last two are 
supererogatory (nafi). 

& <8 (BE: ol). 

82 Good acts of the body, i.e. acts performed by using bodily limbs, are ritual 
prayer, pligrimage to Mecca, Qur'an-recitation, mention of the divine name, 
invocation to God, and so on. Actions of the soul include remembrance of God and 
meditation. At a certain stage of traversing the path to God (aj-fariq ila Allah) the 
novice (salik) may confine himself to the performance of bodily acts, while at another 
stage he may concentrate on mental acts. 

83 ZE has JUcY. 
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the Qur'an-reader is making penetrating reflections on different 
meanings of the Qur'an it is sufficient for him to complete its 
reading once in a month, since he is much in need of repeating [the 
reading of verses] and reflecting [on them] many times. 


53] 


The third rule concerns the mode of dividing the Qur'an [into 
several parts for the convenience of recitation]. | 

As for him who [intends to] read the entire Qur'an once in a week, 
he will divide it into seven divisions (a#z@b). 

The companions of the Prophet (may God be pleased with them!) 
certainly divided the Qur'an into several divisions [for facilitating its 
recitation].4 Thus it is related that ‘Uthman (may God be pleased 
with him!) used to read the Qur'an from the Sura of the Cow 
(al-Baqara) and reach the Sura of the Table (al-Ma ida) on Friday 
night, from the Sura of Cattle (a/-An‘am) to the Sura of Hüd on 
Saturday night, from the Sura of Joseph (Yüsuf) to the Sura of Mary 
(Maryam) on Sunday night, from the Sura of Ta Ha to the Sura of 
Ta Sin Mim, Moses (Müsa) and Pharaoh (Fir'awn) on Monday 
night, from the Sura of the Spider (al-‘Ankabut) to the Sura of Sad 
on Tuesday night, from the Sura of Progressive Revelation (Tanzil) 
to the Sura of the Most Gracious (ar-Rahman) on Wednesday night, 
and he used to complete the reading on Thursday night. Ibn Mas'ud 
used to divide the Qur'an [into seven parts] but not in this order. it 
is said that the divisions of the Qur'an are seven in number: The first 
consists of three suras, the second of five suras, the third of seven 
suras, the fourth of nine suras, the fifth of eleven suras, the sixth of 
thirteen suras, and the seventh which is known as al-mufassal 
(divided into several pieces) starts from the Sura of Qaf and ends 
with the end of the Qur'an. 

This is how the Prophet's companions (may God be pleased with 
them!) divided the Qur'an [for the convenience of reading], and they 
used to read it accordingly. On this theme is to be found a Tradition 
related from the Messenger of God (may God bless him and greet 


him!).5 This [i.e. the division of the Qur'an into seven parts] is 


$4 Ibn Maja. Sunan, Iqama, 178; Abu Dawud, Sunan, Ramadan, 9: Ibn Hanbal, 
Musnad, iV, 9. 

55 Ibn Maja. Sunan, Iqàma, 178; Abū Dawid, Sunan, Ramadan, 9; Ibn Hanbal, 
Musnad, IV, 9, 353-55, 381, 383. 
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prior to the execution of its division into five parts, ten parts, and 
[thirty] parts. Any division other than this is something newly 
introduced (muhdath). 


[4] 


The fourth rule concerns the writing of the Qur'an. 

It is praiseworthy to make the writing of the Qur'an beautiful and 
to make its [letters] clear and distinct. There is no sin iu dotting 
letters and writing different marks with red and other colours, 
because these colours adorn the Qur'an, make its [letters] distinct, 
and avert its reader from making mistakes and incorrect reading. 

Al-Hasan and Ibn Sirin,™ however, used to disapprove of 
division of the Qur'an into fifths, tenths and thirtieth parts. It is 
related that ash-Sha'bi" and Ibrahim® disliked the dotting of 
letters with red colour and the taking of a salary for this job. They 
used to say, "Keep the Qur'an free [of any superfluous things]."' 
Concerning these scholars our conjecture is that they disliked the 
opening of this door, fearing that it would lead to the creation of : 
superfluous things [in the Qur'an]. They wanted to close this door 
completely, and encourage the protection of the Qur'an from any 
change that may penetrate into it. Since the opening of this door has 
not in practice led to any forbidden thing, and since it has been 
established by the Islamic community that it is something by which 
added acquaintance [with the Qur'an] may be achieved, there is no 





% Muhammad Ibn Sirin (d. 110 A.H./728 A.D.), a Follower, was the first 
renowned Muslim interpreter of dreams. He was also a great Traditionist, a jurist and 
an ascetic of Basra. As a Traditionist he acted more seriously than as an interpreter of 
dreams, although it is as the latter that he finally came to be well known. See 
an-Nawawi, Tahdhib al-Asmà' wa l-Lughat, Egypt, n.d., I. 82ff.; T. Fahd, "Ibn 
Sirin”, EI ?, IIL, 947-48. 

87 Abu ‘Amr ‘Amir ash-Sha'bi (d. 104 or 105 A.H.) was a prominent and trust- 
worthy Traditionist who heard Traditions from more than five hundred companions 
of the Prophet. Like his father Sharahbil, he was one of the foremost of "Qur'an- 
readers” of Kufa. A great learned man, he was often consulted by the jurists in Kufa 
on legal matters. Among his many pupils was Imam Abü Hanifs. He had an in- 
exhaustable knowledge of poetry and an extremely sharp memory. See Ibn Qutayba, 
op. cit., pp. 449-51. 

88 Ibrahim Ibn Yazid an-Nakha'l (d. 96 A.H./714-15 A.D.), a Follower, was a great 
authority on jurisprudence and a scholar of Tradition. See Ibn Qutayba, op. cit., 
pp. 463f.; an-Nawawi, op. cit., I, 104f. 
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sin in it. The fact that it is a new thing introduced in Islam 
(muhdath) does not mean that it should be forbidden, for many a 
newly introduced thing is good. For example, concerning the 
establishment of congregation (jama'a) in the case of Tarawih 
Prayer" it is said that it is one of the practices newly introduced in 
Islam by 'Umar* (may God be pleased with him!) but that it is a 
good innovation (bid'a hasana). A condemnable innovation (bid'a 
madhmiima) is only that which opposes an old established sunna 
(as-sunna al-qadima) ot which tends to bring about a change in it. 
A certain religious scholar used to say, “I shall read from the 
mushaf in which letters are dotted, but shall not dot them myself." 
Awza‘i™ said, on the authority of Yahya Ibn Abi Kathir,? “The 
Qur'an was kept free [of dots, marks, and so on] in mushaf. The 


89 [his ritual prayer is performed after the Evening Prayer (Salat al-‘Isha’) in the 


lunar month of Ramadan. It is an emphasized sunna prayer for both men and 
women. Performance of this ritual prayer in congregation is a collective sunna (sunna 
kifaya) so that its performance by some people of a locality in congregation while by 
others alone is sufficient. For details about the time, number of rak'as and the 
methods of the performance of this ritual prayer see Quasem, Salvation, chap. II, sec. 
xxvi. 

% ‘Umar Ibn al-Khattab (d. 23 A.H.). Of all the companions of the Prophet, 


"Umar was the most intimate to him after Abü Bakr. For the strength of his faith, 
firmness of his mind and his acute sense of justice the Prophet once remarked: Satan 


flees away from the path along which 'Umar walks. His service to Islam during the 
lifetimes of the Prophet and Abü Bakr was great. He succeeded Abu Bakr and in the 
ten years of his caliphate rendered tremendous services to Islam — its propagation, 
territorial expansion, and administration. He is buried by the side of the graves of the 
Prophet and Abu Bakr. See Ibn Hajar op. cit., II, 511f.; Ibn Qutayba, op. cit., pp. 
179-190; Ibn ‘Abd al-Barr, op. cit., II, 450-66. 

?! This is the definition of a condemnable innovation concerning action. Regarding 
belief (i'tígad) also, condeninable innovations have come into existence. Al-Ghazali 
has explained (hya', IV, 175) how a heretic is in great danger of losing his faith. 

92 ‘Abd ar-Rabmán al-Awza'i (d. 157 A.H./774 A.D.) was the main representative 
of the ancient Syrian school of Islamic jurisprudence. He was often quoted by 
subsequent jurists, such as Abū Yüsuf and ash-Shafi‘i. He had a number of 
prominent disciples. The ancient school of the Syrians transformed itself into the 
personal school (madhhab) of al-Awza'i. It prevailed not only in Syria but also in the 
Maghrib, including Islamic Spain, before it was superseded by the school (madhhab) 
of Imam Malik, See J. Schacht, "Al-Awza'i, "EI^, 1, 272-73; Ibn Qutayba, op. cit., 
pp. 496f. 

93 Abii Nasr Yahya Ibn Abi Kathir al-Yamami (d. 129 A.H.), a Follower, was a 
devotee ('abid) and a Traditionist who narrated Traditions from several companions 
of the Prophet. See ‘Abd ar-Ra'üf al-Munawi, al-Kawakib ad-Durriyya, ed. by 
Mahmiid Hasan Rabi’, Cairo, 1938/1357, I, 180. 
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first thing people have introduced in it is the dotting at the letter ba 

(~) and the letter zà. ( =), maintaining [276] that there is no sin in 
this, for this illuminates the Qur'an. After this people have in- 
troduced big dots at the end of verses, maintaining that there is no 
sin in this, for by this the beginning of a verse can be known. After 
this people introduced marks showing the ends of suras (khawatim) 
and marks showing their beginnings (fawatih). 

Abū Bakr al-Hadhli?* said, “I asked al-Hasan concerning the 
dotting of mushafs with red colour. He enquired, “What is the 
dotting of them? I replied, ‘People place vowel marks according to 
the grammatical rules of Arabic.’ He said, ‘As for the desinential 
syntax (irab) of the Qur'an, there is no sin in it.’ " Khalid 
al-Hidhdha’® said, “I visited Ibn Sirin and saw him reading from a 
dotted mushaf. He of course used to dislike dots.” 

It is said that Hajjaj® is the one who introduced the system [of 
dotting, marking and so on in the Qur'an]: He brought the Qur'an- 


readers [of Basra and Kufa] to his court, and they enumerated 


words of the Qur'an, [its verses] and its letters, made its parts equal, 
and divided it into thirty parts and into other parts [such as fifths 


and tenths]. 
[5] 1 


The fifth rule is to read the Qur'an in a slow and distinct manner 


(tartil).* | 
This manner of reading is praiseworthy (mustahab) in the case of 
the Qur'an because, as we shall soon discuss, ? the purpose of 


94 Abii Bakr Salman (or Rib) al-Hadhli (d. 197 A.H.) was a Follower and a 
Traditionist who narrated Traditions on the authority of al-Hasan, ash-Sha‘bi, and 
on whose authority Abü Nu‘aym and Muslim Ibn Ibrahim narrated Traditions. See 
az-Zabidi, op. cit., IV, 477. 

95 Khalid Ibn Mihran al-Hidhdha’ (d. 141 A.H.) was a leading, trustworthy 
Traditionist, See ibid.; Ibn Qutayba, op. cit. , p. 501. 

% Hajjaj Ibn Yusuf ath-Thaqafi (d. 95 A.H./714 A.D.) was the most famous and 
the ablest governor of the Umayyads. The method which made him famous was 
indeed notorious — extreme severity, atrocities and bloodshed far more than was 
necessary. He shed blood even in the Holy city of Mecca and bombarded the Holy 
Ka'ba and the pilgrims there. He, however, did a few good things, one of which was 
the division of the Qur'an into separate parts and the introduction of vowel points in 
it. See Ibn Qutayba, op. cit., p. 548. | 

97 This is commanded in the Qur'anic verse (73:4), "Recite the Qur'an in a slow 
and distinct manner." 36 See infra, pp. 62-5. 
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reading the Qur'an is reflection [on its meaning] (tafakkur), and 
reading in a slow and distinct manner assists this. For this reason 
Umm Salama? (may God be pleased with her!) described the 
Qur'an-reading of the Messenger of God (may God bless him and 
greet him!), when she was asked concerning it; immediately [after 
being asked] she began to describe its recitation as clear and distinct 
in respect of every letter. ‘Abd Allah Ibn ‘Abbas! (may God be 
pleased with them both!) said, “That I read the Sura of the Cow 
(al-Baqara)'"" and the Sura of the House of ‘Imran (A/ "Imrán)'? 
in a slow and distinct manner while pondering over them, is better 
for me than to read the entire Qur'an babbling.” He also said, 
“That I read [the sura beginning with] ‘When the earth is shaken 
(Gdhà zulzilat)*5 and the Sura of the Clatterer (al-Qari'a) "5 , 
reflecting over them, is better for me than to read the Sura of the 
Cow and the Sura of the House of ‘Imran babbling.” Mujahid” 
-Was asked concerning two men who started ritual prayer and who 


% Umm Salama (d. 59 A.H.) was a wife of the Prophet. She has the title of 
“mother of the believers” (Qur'an 33:6). The Prophet married her in 4 A.H. She died 
one year and several days after the death of ‘A’isha. See Ibn Hajar, op. cit., IV, 
439ff.; Ibn ‘Abd al-Barr, op. cit., IV, 436f. 

100 An-Nasá'i, Sunan, Iftit&b, 83, Qiy&m al-layl, 13; at-Tirmidhi, Sunan, Thawab 
al-Qur'an 23; Ibn Hanbal, Musnad, VI, 30, 294. 

101 ‘Abd Allah Ibn ‘Abbas (d. 68 A.H.) was a cousin and a great companion of the 
Prophet. In the early period of Islam he was called 'the learned man of Islamic 
community.’ He is also called ‘the leader of the exegetes of the Qur'an.' See Ibn Hajar, 
op. cit. , II, 322-26. 

102 This is the second sura of the Qur'an consisting of two hundred and eighty-six 
verses. The Verse of the Throne (Ayat al-Kursi) is included in it. 

103 This is the third Qur'anic sura consisting of two hundred verses. 

104 «S is omitted in BE. 

105 This is the ninety-ninth sura of the Qur'an consisting of only eight verses which 
deal with the Day of Resurrection and the consequences of man's actions. There is a 
Tradition (Ibn Hanbal, Musnad, 1II, 148, 221) that this sura is equal to a fourth part 
of the Qur'an in respect of value. 

106 This is the one hundred and first sura consisting of only eleven verses which 
speak of the Doomsday, the weighing of man's actions in the Balance and their 
consequences in the form of happiness in Paradise or punishment in Hell. 

107 Mujahid Ibn Jubayr (d. 100 or 101 or 102 or 103 A.H.), a great Follower and 
a disciple of Ibn ‘Abbas, was an authority on Qur'anic exegesis. His opinions on this 
subject are often quoted by subsequent writers on the Qur'an, such as al-Ghazali and 
al-Makki. He was also a scholar of jurisprudence and Tradition. He died while in 
prostration before God. See Ibn Qutayba, op. cit., pp. 444f.; an-Nawawi, op. ci., II, 
83. 
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stood in that prayer for the same duration, but one of whom read 
only the Sura of the Cow and the other the Qur'an in its entirety. He 
replied, “They are equal in respect of merit." 
Know that reading the Qur'an in a slow and distinct manner is 
praiseworthy not merely because it assists pondering (tadabbur) over 
it, since for a non-Arab ('ajami) who does not understand the 


meaning of the Qur'an it is also praiseworthy to read it in a slow and 


distinct manner with pauses between the sentences, because this is 
nearer to the reverence and respect [which the Qur'an deserves] and 
stronger in its impression on the soul than babbling with haste. 


[6] 


1 ie sixth rule is weeping [while reading the Qur'an]. 

Weeping while reading the Qur'an is praiseworthy (mustahab). 
The Messenger of God (may God bless him and greet him!) 
commanded, “Recite the Qur'an and weep. If you do not weep 
naturally, then force yourself to weep.'''* The Prophet (may God 
bless him and greet him!) declared, ''One who does not chant with 
the Qur'an is not one of us.” Salih al-Murri!' said, “I read the 
Qur'an to the Messenger of God (may God bless him and greet him!) 
in my sleep. He asked me, ‘Salih, this is only the reading of the 
Qur'an, but where is the weeping?’ ” ‘Atd Allah Ibn ‘Abbas (may 
God be pleased with them both!) said, "When you read [the Qur'anic 
verse of] prostration in which occurs the word subhana, do not 
hasten to prostrate until you weep. If the eyes of anyone of you do 
not weep his mind should weep [i.e. be filled with grief and fear of 
God]." 

The method of forcing oneself to weep consists in bringing grief to 
the mind. From this grief will be produced weeping. The Prophet 
(may God bless him and greet him!) said, "Surely the Qur'an was 
revealed with grief. So when you read it you should force yourself to 

108 Ibn Maja, Sunan, Iqama, 176, Zuhd, 19. In the Qur'an (17: 109) also weeping is 
praised. The Prophet himself was seen weeping at Qur'an-recitation. See infra, n. 
ge Al-Bukharil, Sahih, Tawhid, 44; Ibn Hanbal, Musnad, i, 172, 175, 179; 
ad-Darimi, Sunan, Sala, 171, Fada’il al Qur'an, 34. 

110 Salih al-Murri (d. 178 A.H.) was a famous ascetic of Basra. He was also a 
preacher and a Traditionist. See az-Zabidi, op. cit. , 1, 199, IV, 479. 

111 Qur'an 17:107-109. For details of prostration due to Qur'an-reading see infra, 
pp. 44-7; Quasem, Salvation, chap. II, see. xxxv. 
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be aggrieved." The method of bringing grief [to the mind] of the 
Qur'an-reader is through reflecting on the threats, warnings, 
covenants and promises which are contained in the Qur'an. Then 
he will reflect on his shortcomings in respect of the commandments 
of the Qur'an and its threats [of punishment]. Thus he will 
necessarily be aggrieved and will weep. Should he not feel grief and 
weep as do those who have purified souls, he should weep for his lack 
of grief and tears, because this is the greatest of all misfortunes. 


[7] 


The seventh rule is to fulfil the right (haqq) of the Qur'anic verses 
recited. 

Thus when the Qur'an-reader reads a verse necessitating prostra- 
tion before God he will prostrate himself. Likewise, if he hears [the 
recitation of] a verse of prostration by another person he will 
prostrate himself when the reciter prostrates. He will prostrate only 
when he is physically and ritually clean.""* There are fourteen verses 
of prostration in the Qur'an.!? In the Sura of Pilgrimage (al-Hajj) 
there are two verses of prostration."4 There is no verse of prostra- 
tion in the Sura of Sad.!!5 

The minimum requirement of prostration [due to Qur'an- 
reacing] is that the prostrater prostrates by putting his forehead on 
the ground, [without uttering Allāhu akbar (4-5 À! or God is the 
greatest) and without any supplication]. Its perfect form is for him 
to utter Allahu akbar and then prostrate himself and, while 
prostrate, supplicate with that supplication which is appropriate 

to the verse of prostration recited. For example, if he has read the 


112 The problem of cleanliness, physical and ritual, is discussed in great detail in 
Quasem, Salvation, chap. I. 

113 According to the Hanafi school (madhhab) of Islamic jurisprudence, these verses 
are: 7:206, 13:15, 16:49, 17:107, 19:58, 22:18, 25:60, 27:25, 32:15, 38:39, 41:37, 
55:62, 84:21, 96:19. This is recorded in the mushaf of ‘Uthman, and is the reliable 
view. 

114 This view of al-Ghazali agrees with that of the Shafi'i and Hanbali schools of 
jurisprudence. According to the Hanafi school, however, there is only one verse of 
prostration (22:18) in the Sura of Pilgrimage, the twenty-second sura of the Qur'an. 
See az-Zabidi, op. cit., IV, 480-81. 

li5This view of al-Ghazali, like that of some other jurists, disagrees with the 
opinion of the Hanafi school which affirms the existence of a verse of prostration 
(38:34) in the Sura of Sàd, the thirty-eighth sura of the Qur'an. 
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words of God (exalted is Hel), “They fall down prostrate and 
celebrate the praise of their Lord and are not arrogant" ( Jax- 1, s 
Og Y pereo Im 53 he will supplicate: 


God, make me one of those who prostráte themselves before 
You for Your pleasure and who glorify You .with Your 
praise. I seek Your protection from being one of those who 
are arrogant against Your command or against Your 
friends [i.e. saints]. 
(enema! Ob hagel -daea areal thers) Gate ltt ce deed eel 
y (RUM pest tal ue 
(Allahumma, | aj'alni min as-sdjidina li-wajhika, al- 
musabbihina bi-hamdika. Wa a'üdhu bi-ka, ‘an aküna min 
al-mustakbirina ‘an amrika, aw ‘ald awliyà'ika). 


On reading the words of God (exalted is He!), “They weep while they 
prostrate themselves, and this adds to their humility” 
(ue eye, coe GOW o) ), 7 the Qur’an-reader will supplicate: 


God, make me one of those who weep for fear of You, and 
who are humble towards You. 

(2 atd LI LSU ca cda all 

(Allahumma, aj'alni min al-bakina ilayka, al-kháshi'ina 
laka). 


In this way the Qur'an-reader will supplicate "while making every 
prostration [due to his reading or hearing a verse of prostration]. 

In the case of prostration due to Qur'an-reading it is necessary to 
fulfil those stipulations which are meant for ritual prayer (shurüt 
as-sala), such as covering one's private parts (satr al-'awra), 
facing the gibla (i.e. the direction of the Ka'ba'? in Mecca), and 
cleanliness of clothing and body against ritual impurity (hadath) 

and physical filth (khubuth).?*^ A man who is not clean when 


116 Qur'an 32:15. 117 Qur'an 17:109. 

118 The legal definition of private parts is as follows: In the case of a man, whether 
free or slave, they are that part of the body which lies between his navel and the end of 
his knees. In the case of a slave woman her belly and back are also included. For a 
free woman the private parts are her entire body except the face, the palms together 
with the back of the hands, and the feet, both their inward and outward sides. Sec 
Hasan Ibn ‘Ammat ash-Shurunbalali, Matn Nur al-Idàh, Cairo, 1389/1969, p. 43. 

119 See supra, n. 69. 

120 For details about cleanliness see Quasem, Salvation, chap. I. 
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hearing [the recitation of a verse of prostration by another man], will 
prostrate when he becomes clean. 

It is said that, in the perfect form of prostration due to Qur'an- 
reading, the prostrater will utter Allahu akbar, lifting his hands 
[level with his shoulders], thereby making all other things unlawful 
to himself. '?! Then he will again utter Allahu akbar while inclining 
towards prostration. [Then he will prostrate himself]. Then he will 
utter Allahu akbar while lifting the head [from prostration], and 
then will make the salutation [to the right and to the left as he 
withdraws from prostration]. Some authorities have added [277] to 
this the reading of the formula of Witnessing (at-tashahhud).? 
There is no basis for these views except an analogy (qiyds) with the 
prostration of ritual prayer. This analogy, however, is far [from 
being sound], because what has occurred [in the Qur'an] is only the 
command of prostration, and so this command should be obeyed [by 
prostration only]. The utterance of Allahu akbar while inclining 
towards prostration is nearer to the beginning [and so this should be 
done]; all other things are far [from what can be supported by 
Islamic jurisprudence]. 

The follower of the imam,’ [in a ritual prayer performed in 





121 In legal terminology this is called tarima, i.c. that by which every irrelevant act 


becomes unlawful to the devotee. It is necessary at the start of all kinds of ritual 
prayer. 

122 This is the formula read at the end of the second and the fourth rak'a of a ritual 
prayer. It is also read at the end of the third raka if the ritual prayer is of only three 
rak'as. The Hanafi school of jurisprudence prescribes the Witnessing of 'Abd Allah 
Ibn Mas'üd — the Witnessing which the Prophet taught him. The Shafii school, 
however, prescribes a different Witnessing. 

123 Imam (leader) in this context means the man who leads a group of people in a 
ritual prayer. He will be granted a great reward on the Day of Judgement should he 
lead the prayer to the satisfaction of the congregation. See supra, n. 26. Performance 
of ritual prayer in congregation is very meritorious and is emphasized in the Qur'an 
(62:9) and the Sunna. The Prophet declared, "A ritual prayer in congregation is 
twenty-seven times more excellent than a ritual prayer performed by a single person" 
(al-Bukhari, Sakis, adhan, 29; Muslim, Sabi, Masajid, 245, 247). Once when some 
people remained absent from a certain ritual prayer in congregation the Prophet 
warned: ''I intended to order a man to lead the ritual prayer and myself go to those 
who did not attend it and burn their houses" (al-Bukhari, Sahih, Adhan, 29; 
an-Nasa'i, Sunan, Imama, 49; Ibn Maja, Sunan, Masajid, 17). Despite this stress of 
the Prophet the Shi'as do not perform ritual prayer in congregation. What has led 
them to this is their view on imāma, leadership of the Islamic community. For details 
of ritual prayer in congregation see Quasem, Salvation, chap. II, sec. xi. 
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congregation], should prostrate himself when his imām prostrates. 
A man, if he be a follower (ma 'müm) of an imam, will not prostrate 
himself because of his own recitation [of a verse of prostration}. 1 


[8] 


The eighth rule [concerns supplication before, after and during the 
Qur'an-reading]. At the start of his Qur’an-reading,' the Qur'an- 
reader will supplicate: 


I seek the protection of God, the All-hearing, the All- 
knowing, against the rejected Satan. ‘Lord, I seek refuge 
with You from the incitements of Satans, and I seekrefuge 
with You, Lord, lest they should approach me.’ 12% 
(P JE chem ye asy! iuo) iem JE GUAE ye LUE peel db yet 
layaw Ol oy chisel, 
(A'udhu bi-Allahi as-sarmi i al-‘alimi, min ash-Shaytüni ar- 
rajimi. ‘Rabbi, a'udhu bika min hamazati ash-Shayatini, 
wa a'udhu bika rabbi ‘an yahdurüni ). 


He should also supplicate by reading [the sura which starts with] 
"Proclaim: I seek the protection of the Lord of mankind" 
(AJ Gy 3x! J! and [the sura which starts with] "Praise be to 
God!" à so , 13 

On compietion of Qur'an-reading, the Qur'an-reader should 
supplicate: 


God (exalted is He!) has spoken the truth, and His 
Messenger (may God bless him and greet him!) has con- 





124 For more details of prostration due to one's reading or hearing a Qur'anic verse 
of prostration see Quasem, Salvation, chap. II, sec. xxxv. 

125 Qur'an 16:98 — “When you read the Qur'an, seek the protection of God 
against Satan, the rejected." 

126 Qur'an 23:97. 

127 This is the hundred and fourteenth sura of the Qur'an consisting of only six 
short verses. This and its preceding sura are together known as the Mu ‘awwidhatan 
(the suras of taking refuge with God) and are the best protective formulae to ward off 
evil, especially demonic suggestions. The practice of taking refuge with God is 
commanded at various points in the Qur'an. See az-Zabidi, op. cit., IV, 491. 

128 This is the Opening Sura of the Qur'an consisting of only seven short verses 
which contain the gist of all Qur’anic verses and which constitute the key to all seven 
doors of Paradise. This sura is distinguished as the best of all Qur'anic suras. See 
Quasem, Jewels, chaps. XII, XIH, XVII. 
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veyed [it to us]. God, benefit us with the Qur'an and bless 
us in it. Praise be to God, the Lord of all the worlds! I seek 
the forgiveness of God, the Ever Living, the Self-subsisting 
and All-sustaining. 
(aeai 4.9 LI oU, ie aas gill ploy de dil glue abil Spey ploy «ged ail Gare 
(aye) gol dh PT PEU Oy dh 
(Sadaga Allahu ta'ala, wa ballagha rasülu Allahi, salla 
Allahu 'alayhi wa sallama. Allahumma, anfa'na bihi, wa 
bürik lana fihi. Al-hamdu li-Allahi rabbi al-'alamina, wa 
astaghfiru Allaha al-hayya al-qayyuma). 


During the Qur'an-reading, when the Qur’an-reader reads a verse 
on glorification of God, he will glorify Him and magnify Him. When 
he reads a verse on supplication [to God] and forgiveness [of Him], 
he will supplicate and seek forgiveness. If he reads a verse telling of 
any hopeful matter he will pray to God [for it]. But if he reads a 
verse on a frightening matter, he will seek the protection [of God 
from it]. He will do these with his tongue or with his mind. Thus, [in 
place of glorification of God] he will say: Glory be to God! (subhana 
Allahi); [in place of seeking refuge with God] he will say: We seek 
the protection of God (na'udhu bi-Allahi); and [in place of making 
petition to God] he will say: God, grant us sustenance; God, bestow 
mercy upon us (Allahumma arzuqna, Allahumma arhimna). 

Hudhayfa!? said, "Once I performed my ritual prayer behind 
God's (exalted is Hel) Messenger (may God bless him and greet 
him!).!° He started the Qur'an-reading of [that ritual prayer] with 
the Sura of the Cow (Sura al-Baqara). On reading every verse on 
divine mercy he prayed to God for it. On reading evety verse on 
chastisement he sought refuge with God. On reading every verse on 
the purification of God (tanzih) he glorified Him.!'?! On completion 

129 Hidhayfa Ibn al-Yaman (d. 36 A.H.) was a great companion of the Prophet. He 
took part in the battle of Uhud and was selected by the Prophet to obtain information 
on the Quraysh at the battle of Ditch. He was the governor of Midian during the 
caliphate of ‘Umar. He narrated many Traditions from the Prophet and ‘Umar. He 
was known to the Companions as "the possessor of secret knowledge of the Prophet". 
He used to ask the Prophet about hidden defects of the soul, secret traits of the 
hypocrites, and future disturbances (fitam). For this reason sufis often quote his 
sayings on these matters. See Ibn Hajar op. cit., I, 316f.; Ibn ‘Abd al-Barr, op. cit., I, 
276ff. ; al-Munawi, op. cit. , I, 5Of. 

13041, «Je Ail LA (BE phus Ji e, ede | US abl ie ), 
131 Muslim, $ahih, Musafirin, 203. 
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of the reading of the sura he supplicated by reading that [supplica- 
tion-formula] which he (may God's blessings and greetings be upon 
him!"? used to read on completing the reading of the entire Qur'an. 
[This formula is as follows:] 


God, bestow mercy upon me through the Qur'an, and make 
it for me a leader [who leads to the truth], a light, a guide, 
and a mercy. God, remind me of that whic'. I have 
forgotten [when reading the Qur'an], teach n ¢ chose parts 
of the Qur'an of which I am ignorant, grant me its 
recitation 'in the hours of the night and different parts of 
the day,'!? and make it a point in my favour, O Lord of all 
the worlds.” 1 
(ou ta So eel iy Grey yy GLE J dash oy eal atl 
e) ly m y Uelh ll Obl, UL L a y cam la a idey 
: 0 CJUI 
(Allahumma, arhimni bi-l-Qur ani, wa aj'alhu li imdmàán 
wa nuran wa hudan wa rahmatan. Allahumma, dhakkirni 
minhu mā nasitu, wa 'allimni minhu mà jahiltu, wa 
arzuqni tilawatahu dna’ al-layli wa atrafa an-nahari, wa 
aj‘alhu li hujjatan, ya rabba al-‘alamina). 


[9] 


The ninth rule concerns the reading of the Qur’an aloud. 

There is no doubt that it is necessary to read the Qur'an loud 
enough so that the reader can hear it himself because reading means 
distinguishing clearly between sounds; thus sound is necessary, and 
the smallest degree of it is that which he can hear himself. If he 
cannot hear himself in a ritual prayer (sala), his prayer is not 
correct. 

As for reading so loud that he can be heard by others, it is to be 


considered praiseworthy in one respect and undesirable in another. 


132 ay «Ac Ai ilo d, (BE: Ay d ciue ua, ), 

133 Qur'an 20:130. 

134 It is praiseworthy (mustahab) to supplicate on completion of a reading of the 
Qur'an in its entirety. This supplication is received by God, and His mercy descends 
upon the supplicant. For these reasons the companions of the Prophet and those who 
followed them used to gather together the members of their families and other people 
to supplicate on completion of their recitations of the entire Qur'an. See az-Zabidi, 
op. cit. , IV, 492. 
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The proofs that silent reading of the Qur'an is praiseworthy are [as 
follows]: It is related that the Prophet (may God bless him and greet 
him!) said, “The excellence of silent reading of the Qur'an com- 
pared with reading it aloud is like the excellence of secret almsgiving 
compared with public almsgiving." In other words this Tradition 
runs thus: ‘One who reads the Qur'an aloud is like one who gives 
alms publicly, and one who reads the Qur'an silently is like one who 
gives alms secretly." 5 In a generally received Tradition [one finds 
that the Prophet said]: “A secret good act is more excellent than a 
public good act by seventy times." Likewise is the saying of the 
Prophet (may God bless him and greet him!): “The best measure of 
sustenance (rizq) is that which is sufficient, and the best mode of 
invocation of God (dhikr) is that which is secret." !* 

In a Tradition [ore finds that the Prophet warned]: "Some of you 
will not read the Qur'an aloud near others during the time between 
the Sunset Prayer (Maghrib) and the Evening Prayer (‘Isha’).” ! 
One night, in the Mosque of the Messenger of God (may God bless 
him and greet him!), Sa‘id Ibn al-Musayyab"* heard ‘Umar Ibn 
‘Abd al-'Aziz!? reading the Qur'an aloud in his ritual prayer — 
and he was a man of sweet voice. Sa‘id ordered his slave, ‘‘Go to this 
devotee and ask him to lower his voice." The slave said [to Sa'id], 
“The mosque is not reserved for us only; that devotee has also a 
share in it." [Rejecting this argument of his slave] Sa'id [himself] 
raised his voice, saying, ''Devotee, if you intend to obtain the 
pleasure of God (great and mighty is He!) by your ritual prayer, then 
lower your voice. If, however, you intend to obtain the pleasure of 

people [you should know that] they will never be sufficient in respect 


135 Abi Dawid, Sunan, Tatawwu', 25, an-Nasa'i, Sunan, Zakà, 68; at- Tirmidhi, 
Sunan, Thawab al-Qur'an, 20; Ibn Hanbal, Musnad, IV, 151, 158, 201. 

136 Ibn Hanbal, Musnad, I, 172, 180, 187. 

137 Ibn Hanbal, Musnad, II, 36, 67, 129, IV, 344 (with variation). 

138 Sa‘id Ibn al-Musayyab (d. 93 or 94 A.H.), a leading Follower, was the greatest 
jurist of the Hijaz in his time. He was also a great interpreter of dreams and a noted 
Traditionist who transmitted Traditions from many prominent companions of the 
Prophet. In knowledge and piety he was the greatest, of all Followers. See an-Nawawi, 
op. cit., 1, 219ff.; Ibn Qutayba, op. cit. , pp. 437f. 

139 ‘Umar Ibn ‘Abd al-’Aziz (d. 101 A.H.) was a Follower and an Umayyad caliph 
(717-20 A.D.) who in all his affairs, personal and administrative, tried to imitate the 
caliph ‘Umar Ibn al-Khattab. Al-Ghazali calls him “the greatest ascetic of his time". 

‘He had correspondences with al-Hasan al-Bagri on piety and asecticism. See 
al-Ghazali, Jhyà' 1, 69; Ibn Qutayba, op. cit., pp. 362f 
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of anything against God.” "Umar remained silent and shortened the 
rak'a of his ritual prayer. On salutation [to his right side and left 
side by which he withdrew from the ritual prayer], he took his shoes 
and departed. At that time he was the governor of Medina. 

The proofs that reading the Qur'an aloud is praiseworthy are [as 
follows]: It is related that the Prophet (may God bless him and greet 
him!) once heard a group of his companions reading the Qur'an 
aloud in the supererogatory ritual prayer performed after midnight 
(salat al-layl) and approved of this. The Prophet (may God bless 
him [278] and greet him!) [also] said, “If one of you keeps vigil at 
night performing supererogatory ritual prayers, he should read the 
Qur'an aloud, because the angels as well as those who are staying at 
his house listen to his Qur'an-reading and pray to God with his 
ritual prayer." Once the Prophet (may God bless him and greet 
him!) passed by three of his companions (may God be pleased with 
them!) who were engaged in different modes of Qur'an-reading: He 
passed by Abu Bakr'4! (may God be pleased with him!) who was 
reading the Qur'an silently. The Prophet asked him concerning the 
reason for this. He replied, "[I am reading silently because] the One 
to Whom I am whispering can hear me." The Prophet passed by 
‘Umar (may God be pleased with him!) who was reading the Qur'an 
aloud. He asked him the reason for this. ‘Umar replied. "[By 
reading aloud] I am awakening those who are asleep and [also] 
threatening Satan." The Prophet passed by Bilal M? who was 

reading some verses from one sura and other verses frcm other 
auras: The Prophet asked him the (eset Hess c 

140 Al-Bukhari, Sahih, Maghazi, 38; Muslim, Sahih, Fada’il as-Sahaba, 166; Abi 
Dawud, Sunan, Tatawwu', 25. : 


141 Abū Bakr as-Siddiq (d. 13 A.H.) was the first of all adult male persons to accept 
Islam. He was a father-in-law of the Prophet and his greatest companion. As the first 
successor of the Prophet he served Islam for two years. His service to the cause of 
Islam both during and after the Prophet's lifetime was only next to that of the Prophet 
himself. For details see Ibn Qutayba, op. cit. , pp. 167-78. 

142 Bilal Ibn Abi Rabah was a companion of the Prophet and is best known as his 
mu'adhdhin (one who calls to ritual prayer). He was an early convert to Islam — 
having been the second adult after Abu Bakr. He accompanied the Prophet on all 
expeditions. In addition to being his mu adhdhin he was aiso the Prophet's 
‘mace-bearer’, his steward, his personal servant, and, on occasions, his ‘adjutant’. He 
attained high prestige during his lifetime. The date of his death is variously given as 
17; 18, 20, or 21 A.H./638, 639, 641, or 642 A.D. For details see W. ‘Arafat, “Bilal 
b. Rabah,” ET?, I, 1215. 
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mingling [some] good things with other good things." The Prophet 
(may God bless him and greet him!) remarked, ‘‘Everyone of you 
has done good and right.” 

The method of reconciliation among these [apparently conflict- 
ing] Traditions is that the silent reading of the Qur'an is furthest 
from ostentation (riya')!9 and affectation, and hence it is better 
[than reading aloud} in the case of a Qur'an-reader who is afraid of 
these for himself. If, however, he has no fear of these, and if loud 
reading of the Qur'an does not disturb (lit. confuse the time to) 
another devotee, then reading with a loud voice is better, [a] because 
it involves more effort, [b] because its benefit is also linked up with 
others — a good which involves other people is better than a good 
which cleaves to its agent only —, [c] because loud reading awakens 
the mind of the Qur'an-reader, unites his care for reflection on Ithe 
meaning of] the Qur'an and turns his ear to it, [d] because loud 
reading repels sleep by raising the voice, [e] because it adds to his 
energy for Qur'an-reading and lessens his laziness, [f] because 
waking a sleeping man can be expected from loud reading, in which 
case the Qur'an-reader will be the cause of the man's revival [from 
laziness which led him to sleep], and [g] because sometimes, having 
seen the loud reader, a workless, idle man gets energized because of 
his energy and encouraged to serve [God]. 

When one of these intentions is present loud reading of the 
Qur'an is better [than silent reading]. Should all these intentions 
join together the reward of Qur'an-reading would multiply. Because 
of many intentions good acts of the pious grow, and the rewards they 
obtain multiply. If in a single act there are ten intentions ten rewards 
are to be obtained from it. : 

For this reason wè say that reading from mushafs is better [than 
reading the Qur'an from memory], for, [in the former case], to the 
action of reading are added looking at the mushaf, thinking about 
it, and carrying it; so the reward of Qur'an-reading will increase 
because of the addition of these. It is said that reading the entire 
Qur'an once from the mushaf is equal [in value] to reading it in its 
Du M LU EL ru Rec E EE HOC EROR HEUS 


143 Ostentation is defined as the desire to please men through a devotional act. It 
renders the act not only void but also sinful. It is strongly prohibited in the Qur'an 
(4:142, 107:6, 2:264, 4:38, 8:47) and in Tradition where it is called the lesser 
polytheism (Ibn Hanbal, Musnad, V, 428, 429). Devotional acts must be performed 
only for God alone. See Qur'an 18:110. 
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entirety seven times from memory, because looking at a mushaf is 
also an act of devotion to God ('ibada). ‘Uthman (may God be 
pleased with him!) tore two mushafs by reading much from them. 
Many Companions used to read from mushafs, and they were 
unhappy when a day in which they did not look at mushafs passed. 
A certain Egyption jurist (faqih) visited ash-Shafi'1!^ (may God be 
pleased with him!) at dawn when he had in front of him a mushaf 
[from which he was reading]. Ash-Shàfi'i said to him, “Excessive 
study of jurisprudence ' has prevented you from reading the 
Qur'an. [For my part] I perform the Dawn Prayer in darkness and 
then put the mushaf in front of me [for reading from it]; I do not 
shut it until there is day-light.” 


[10] 


The tenth rule is to read the Qur'an beautifully and in a slow and 
distinct manner," by controlling the voice though not with that 
excessive stretch which changes the prose order (nazm). 

This is sunna. The Prophet (may God bless him and greet him!) 
said, ‘‘Adorn the Qur'an with your voices." He (may God bless 
him and greet him!) [also] said, “God does not listen to anything as 
much as He does to man's sweet voice at Qur'an-reading.'"!* He 
(may God bless him and greet him!) [further] said, “One who does 
not chant (yataghanná) with the Qur'an is not one of us.” Some 
authorities have said that by the word yataghanná' the Prophet 
meant ‘to feel independent’, while others have said that he meant by 
it ‘chanting melodiously and by controlling the tones of voice'. This 
latter view is nearest [to the truth] in the opinion of philologists. It is 
related that once at night [after the Evening Prayer (Salat al- 'Isha")] 
the Messenger of God (may God bless him and greet him!) was 
waiting for ‘A’isha (may God be pleased with her!) [to come to 
^ Muhammad Ibn Idris ash-Shafi'i (d. 204 A.H.) was the founder of the Shafi te 

school (rmadhhab) of jurisprudence. See al-Ghazali, kya’, I, 24-27 where an account 
of his piety and devotion is given. This account is expressly based upon Shaykh Nasr 


Ibn Ibráhim al-Magdisi's work on the good traits of Imam Shafi‘. 
145 «441 (BE: Sal), 
H6 Qur'an 73:4 — “Recite the Qur'an in a slow and distinct manner." 
147 Abu Dawid, Sunan, Witr, 20: an-Nasa'i, Sunan, Iftitáh, 83; Ibn Maja, Sunan, 


Iqama, 176; al-Bukhari, Sahik, Tawhid, 52. 


148 Al-Bukhari, Sahip, Tawhid, 32, 52, Fada'il al-Qur'an, 19; Muslim, Sahih, 
Mosifirin, 232, 233, 234. 
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the house from the mosque]. She came late. The Prophet asked her, 
“What has prevented you [from returning earlier]?” She replied, 


“Messenger of God, I was listening to the Qur'an-reading of a man; — 


I have never heard any voice sweeter than his." The Prophet (may 
God bless him and greet him!) stood up, [went to the mosque], and 
listened to his Qur'an-reading for a long time. On returning to the 
house he (may God bless him and greet him!) said, "This man is 
Salim, a freed slave of Abū Hudhayfa.!9 Praise be to God Who has 
made a man like him in my community!" One night the Prophet 
(may God bless him and greet him!) also listened to the Qur'an- 
reading of ‘Abd Allah Ibn Mas'üd, and with the Prophet were Abu 
Bakr and 'Umar (may God be pleased with them both!). They stood 
still for a long time [listening]. Then the Prophet [279] (may God 
bless him and greet him!) said, "One who wants to read the Qur'an 
as fresh as it was revealed should read it following the reading of Ibn 
Umm 'Abd."!* The Prophet (may God bless him and greet him!) 
asked Ibn Mas'üd, "Read the Qur'an to me.” He replied, ''Messen- 
ger of God, I should read it to you, and it is to you that it was 
revealed!" The Prophet (may God bless him and greet him!) said “I 
should like to hear it from others." Then Ibn Mas'üd went on 
reading, and the eyes of the Messenger of God (may God bless him 
and greet him!) were shedding tears. The Prophet (may God 
bless him and greet him!) listened to the Qur'an-reading of Abu 
Misa,’ and remarked, ‘This man is bestowed with the sweet voice 


Pee 
149 Salim, a freed slave of Abu Hudhayfa Ibn 'Utba Ibn Rabia, was one of those 


companions of the Prophet who migrated to Medina at an early stage, and who took 
part at the battle of Badr. The Prophet specified four of his companions from whom 
others should learn Qur'an-reading, and Salim was one of these four. Abu Hudhayfa 
was also a companion of the Prophet. Both Salim and Abu Hudhayfa together 
became martyrs at the battle of Yamama during the caliphate of Abü Bakr. See Ibn 
'Abd al-Barr, op. cit. , IT, 68ff.; Ibn Hajar, op. cit. , II, 6ff. 

150 Ibn Maja, Sunan, Muqaddama, 11; Ibn Hanbal, Musnad, I, 7, 26, 38, 445. 

151 Al-Bukhari, $ahih, Fada'il as-Sababa, 25, Fadá'il al-Qur'an, 33, 35; at- 
Tirmidhi, Sunan, Jana'iz, 14; an-Nasa'i, Sunan, Jana'iz, 27. The eyes of the Prophet 
shed tears when Ibn Mas'üd recited the verse (4:41), "How will it be when [on the Day 
of Judgement] We shall bring a witness from every people, and shall bring you [i.e. 
the Prophet] as a witness against these?” " 

152 Abu Musa 'Abd Allah Ibn Qays al-Ansari (d. 42 or 44 A.H.), a companion of 
the Prophet, was an early Muslim. The Prophet appointed him the governor of part 
of the Yemen. ‘Umar and ‘Uthmin appointed him the governor of Basra and Kufa 
respectively. He was ‘Ali’s judge at Siffin. He was a great narrator of Traditions and 
an expert in legal matters. He was well known for his sweet voice at Qur'an-recitation. 
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of [the prophet] David.”!® This remark reached the ear of Abu 
Musa who then said, “Messenger of God, had I known that you were 
listening I would have adorned it fully.”'* Haytham,'* the 
Qur'an-reader, saw the Prophet (may God bless him and greet him!) 
in a dream and then related, "He asked me [in the dream], 'Are you 
that Haytham who adorns the Qur'an with your voice?' I replied, 
‘Yes’. He prayed for me saying, ‘May God grant you a good 
recompense! ” It is related in a Tradition: When several companions 
of the Messenger of God (may God bless him and greet him!) 
assembled, they used to order one of them to read a sura of the 
Qur'an. ‘Umar used to request Abu Miisa (may God be pleased with 
them both!), "Remind us of our Lord". So he used to read the 
Qur'an until about the middle of the time allowed for ritual prayer. 
Someone used to say, "The Commander of the Believers, ritual 
prayer, ritual prayer!” He replied, “Are we not already in prayer?," 
indicating to the words of God (great and mighty is He!), “The 
remembrance of God is the greatest" -Í à $539.15 The Prophet 
(may God bless him and greet him!) said, “For one who listens to the 
recitation of a verse from the Book of God (great and mighty is He!), 
it will be a [means of] light. on the Day of Resurrection, "!'? It is 
mentioned in a Tradition that for him [the reward of] ten good deeds 
will be recorded. Since the reward of listening to Qur'an-recitation is 
great, and since it is the reciter who is the cause of it, he will partake 
in the reward, except if the motive of his recitation is ostentation 
(riya") and affectation. '* 





See Ibn Hajar, op. cit. , II, 351f.; Ibn ‘Abd al-Barr, op. cit., II, 363ff. 

153 For this meaning of the phrase ‘mazdmir al Dáwüd' see az-Zabidi, op. cit., IV, 
499. For the sweet voice of the prophet David see at-Tabari, Tarikh al-Umam wa 
I-Mulük, Egypt, n.d., I, 248. 

154 Al-Bukhari, Sahih, Fadá'il al-Qur'an, 31; Muslim, Sahih, Musifirin, 235, 236. 

155 AI-Haytham Ibn Humayd ai-Ghassani was very famous for Qur'an-recitation. 
He was a trustworthy (thiqa) Traditionist as well. Sce Ibn Qutayba, op. cit., p. 533. 

1% Qur'an 29:45. 157 [bn Hanbal, Musnad, II, 341. 

158 See supra, n. 143. 


CHAPTER THREE 


MENTAL TASKS IN QUR'AN- 
RECITATION 


Y : M ois — S ogg eU io Ge es ADI Lal cpl 
Those whom We have given the Book (Qur'an) recite it as it should be 
recited; they believe in it. — Qur’an 2: 121 

AY:Y& ois — fast oy ae e obl o, 22 Wl 
Do they not ponder over the Qur'an, or is it that their minds are locked up 
from within? — Qur'an 87 : 24 

Ashe Meu, ol asl duc sl 

Read the Qur'an and seek to know its deep, strange meanings. — prophet 
Muhammad 


MENTAL TASKS IN QUR'AN-RECITATION ARE 
TEN IN NUMBER 
The mental tasks in recitation of the Qur'an are [first] under- 
standing the origin ofthe speech [i.e. the Qur'an], then magnification 
of it, then paying attention to it, then pondering over it, then 
understanding [its meanings], then getting rid of obstacles to this 
understanding, then specification [of all addresses of the Qur'an 
with oneself], then influencing the mind [with the theme of verses 
recited], then gradual rising [to the highest stage of recitation], and 
then the denial of one's own ability and power [independent of God]. 


[1] 

The first mental task is understanding the magnification of the 
divine speech [i.e. the Qur'an] and its elevated nature, and the 
bounty of God (glorified and exalted is He!) and His kindness 
towards His creatures [i.e. men] in descending from the throne of 
His majesty to the level of their understanding. 

The Qur'an-reader should consider how God showed kindness 
towards men in delivering to their understanding the meanings of 
His speech which is His eternal attribute existing with His 


essence.! [He should also consider] how that attribute is revealed 


159 This is the Ash'arite view which is in sharp contrast with the well known 
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to them in the form of letters and sounds which are attributes of 
human beings, because man is unable to reach the stage of 
understanding the attributes of God (great and mighty is He!) 
except through his own attributes. If the inmost majesty of His 
speech were not concealed in the garment of letters, neither His 
throne nor [even] the subsoil would have remained fixed as a result 
of hearing His speech, and all that is between these two would have 
been reduced to nothing because of the greatness of His authority 
and the majesty of His light. If God (great and mighty is He!) had 
not strengthened Moses (may peace be upon him!) he would not 
have been able to hear His words in the way the mountain could not 
bear the beginnings of His manifestation so that it broke into 
bits.160 : 

It is not possible to make the magnification of divine speec 
intelligible to men except through examples on the levels of their 
understanding. For this reason a certain gnostic ("arif) explained the 
divine speech by saying, "Every letter of the words of God (great and 
mighty is He!) in the Preserved Tablet (al-Lawh al-Mahfüz)'s'is 


162 


greater than the mountain Qaf;'"^ and if the angels (may peace be. 


heretical theory of the Mu'tazilites that the divine speech is created (Addith). In the 
Jawahir, p. 19 al-Ghazali strongly criticizes this theory. 

160 This refers to the Qur'anic verse (7:143): “When Moses arrived at the Tryst at 
Our appointed time and his Lord spoke to him, he said, ‘Lord, show Yourself to me 
that I may see You.’ He replied, ‘You can never see Me, but look towards the 
mountain; if it remains firm in its place. you will soon see Me.' When his Lord 
manifested Himself on the mountain, He broke it into bits and Moses fell into a faint. 
When he recovered he exclaimed, ‘Glory be to You! I turn wholly towards You, and I 
am the foremost among those who believe.’ ” 

161 The Preserved Tablet is commonly understood to be in heaven. It contains the 
originals of all revealed Books including the Qur'an (Qur'an 13:39). Everything which 
God has decreed to bring into being from the beginning of creation to Doomsday is 
recorded in it (Qur'an 22:52). It is referred to sometimes as the Tablet, sometimes as 
a Clear Book, and sometimes as a Clear Imam. See az-Zamakhshari, op. cit., II, 363, 
539; al-Ghazali, Ihya', IV, 504-505. 

162 Qaf is the name of the mountain range surrounding the earth. Like the Hebrews 
and the Greeks in the period of Homer, Hesiod and the Ionian physicists, the ancient 
Arabs usually regarded the earth as a quite flat, circular disc. The mountain Qaf is 
separated from the disc of the earth by a region impassable to men. Another view 
connected with Greek and Iranian ideas regards the earth as immediately surrounded 
by a stinking, unnavigable body of water called al-Babr al-Muhit, or Ugiyanis 
(Okeanos) which in whole or part is veiled in deep darkness and whose shores no one 
knows. The whole, earth and sea, is then held together by the mountain wall Qaf as 
by a ring. See M. Streck, "Kaf", EJ, 11, 614-615. 
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upon them!) join together to bear a single letter they will not be able 
to do so until Israfil '? (may peace be upon him!) who is the angel 
entrusted with the Preserved Tablet, comes to it and lifts it; and he 
becomes able to bear it by the permission of God (great and mighty 
is Hel) and by His mercy, not by his own power and ability but God 
(great and mighty is He!) has bestowed upon him the power to do 
this and employed him in this task.” — 

Á certain wise man has very carefully explained the manner of 
God's kindness in delivering the meanings of His speech, despite its 
exalted nature, to man's understanding and His strengthening him 
despite his imperfect status. This wise man has set forth a parable 
which he told in full. This as follows: A wise man invited [280] a 
certain king to the Shari‘a (revealed law) of prophets (may peace be 
upon them!). The king questioned him concerning several matters 
[related to the oneness of God]. The wise man answered in such a 
way that the king was able to understand.’ Then the king asked 
him, "Tell me, concerning that which the prophets bring [from 
God], when a claim is made [by them] that it is not the speech of a 
human being but the speech of God (great and mighty is He!), how 
can man understand it?" The wise man replied, “We have seen that 
when a man seeks to make some lower animals and birds understand 
what he wants them to do, such as to proceed, to delay, to come 
forth, and to turn back, and [when he] sees that the discriminating 
sense of these lower animals [and birds] falls short of understanding 
his speech which proceeds from the lights of his intellects and which 
has beauty, adornment and flowering of order — then he descends 
to the level of the discriminating sense of the lower animals and 
delivers his intentions to these animals through sounds made 

suitable to them, such as calling and whistling, and through sounds 


163 Israfil is the greatest of all angels. His greatness is brought to the mind by such 
expression as: While his feet are under the seventh earth, his head reaches up to the 
pillars of the throne of God. He is in charge of the Preserved Tablet. He is called the 
possessor of the trumpet, because since the start of creation he has continually been 
holding the trumpet to his mouth and will have been continually holding it in the 
same way until the Doomsday in order to be able to blow at once as soon as God gives 
the order for the blast. He will blow it twice. When the first sounding is given all that 
is in the heavens and all that is in the earth will be struck senseless, save only those 
whom God pleases. [After forty years] he will blow it again and they will immediately 

‘be standing up looking around (Qur'an 39:62), and then will move towards the field 
of resurrection for judgement. 
164 443 4 (BE: 445 daw Y). 


MENTAL TASKS IN QUR'AN-RECITATION 


near to their own sounds so that they may be able to understand 
him. 

"In like manner, human beings are unable to understand the 
speech of God (great and mighty is He!) to its inmost depth and to 
the perfection of its attributes. So it, in sounds which they (i.e. 
human beings) use among themselves and through which they have 
heard divine wisdom, has become like the sound of calling and 
whistling which the lower animals have heard from men. This did 
not prevent the meanings of divine wisdom, hidden in those 
attributes, from making the speech, i.e. sounds, noble because of 
the nobility of divine wisdom and magnified because of the magnifi- 
cation of it. The sounds have become [like] the body and the 
dwelling place for divine wisdom, and divine wisdom has become 
[like] the soul and spirit for the sounds. Just as human bodies are 
honoured and respected because they are the dwelling place for the 
soul,’ so the sounds of divine speech are considered noble because 
of the divine wisdom that exists in them. The divine speech has an 
exalted status, a high grade, a subduing authority, and is an executor 
of judgement in respect of truth and falsehood. It is the just judge, 
the pleasing witness, and one which commands and prohibits. 
Falsehood has no power to stand up in front of divine speech filled 
with wisdom,'*? just as a shadow is unable to stand up in front of 
sun-rays. Human beings have no power to penetrate into the depth 
of divine wisdom, just as they have no power to penetrate with their 
eyes into the light of the sun itself. They, however, attain from the 
light of the sun itself only that which their eyes can bear and which 
enables them to seek information about their needs. Divine speech 
then is like a veiled king whose face is unknown [but] whose decree ts 
carried out, like the sun which is mighty and obvious [but] the 
essence of which is hidden, and like shining stars by which one, 
although not acquainted with their course, goes in the right way. it 
is, then, the key to precious treasures, a drink of life from which, if 


anyone drinks, he does not die, and a medicine from which, if 


165 Cf. Qur, 1, 101. 

166 In Islam the soul is the real man while the body is only its necessaty vehicle or 
instrument. Through this instrument the soul achieves perfection and provision for its 
eternal life in the Hereafter. For a discussion on this see Quasem, Ethics, pp. 44-48, 
72-74, 

167 Cf. Qur'an 41:42. 

( 


59 


THE RECITATION AND INTERPRETATION OF THE QUR'AN 


anyone takes a dose, he does not fall ill.’ 168 

The words of the wise man are a fragment of what is needed for 
one to understand the meaning of divine speech. More than this is 
not appropriate to the science of practical religion (‘ilm al- 
mu ‘amala). So one should be content with this. 


[2] 


The second mental task is magnification of the Speaker [in the 
Qur'an]. 

At the start of Qur'an-recitation the reciter should bring to his 
mind magnification of the One Who speaks [in the Qur'an, i.e. 
God], and should realize that what he is reading is not the speech of 
a human being, and that in the recitation of the speech of God 
(great and mighty is He!) there is an extreme danger, because God 
(exalted is He!) said, "Only those who are clean can touch it" 
(23,45! Viewer 1? Just as the external side of the leather of mushaf 
and its pages are protected against the external skin of a person who 
touches it except when he is pure [both physically and ritually], so 
also its internal meaning is veiled, by the authority of tts greatness 
and might, from the internal aspect of the reciter’s mind, except 
when it is pure from all defilement and is illuminated by the light of 
magnification and reverence. Just as every hand is not fit for 
touching the leather of mushaf, so also every tongue is not fit to 
recite its letters, nor every mind fit to understand its meanings. It is 
due to such magnification that ‘Ikrima Ibn Abi Jahal,? when he 
opened the mushaf for reading, used to fall faint saying, ‘“This is the 
speech of my Lord, this is the speech of my Lord!" Thus the 
magnification-of the speech [i.e. the Qur'an] is [in effect] the 
magnification of the Speaker [i.e. God]. 

Magnification of the Speaker [in the Qur'an, i.e. God] will never 

come to [the mind of] the Qur'an-reciter unless he reflects on Hi 


—— 


168 Al-Ghazali has taken this parable from al-Makki's Qar, I, 101-102. 
169 Qur'an 56:79. 


170 ‘Ikrima Ibn Abi Jahal(d. 15. A.H./636 A.D.) was a companion of the Prophet. 


He embraced Islam in 8 A.H. Just as before conversion he took a leading part against 
Islam so also after conversion he showed great zeal for it, and both during and after 
the lifetime of the Prophet rendered remarkable services to the cause of Islam. He 
died as a martyr (shahid) in the fighting in Syria. See Ibn, ‘Abd al-Barr, op. cit., IH, 
148-51. 
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attributes, His majesty and His works. Thus when the idea of the 
throne [of God], of the heavens, of the earth, and of all that is 
between these two, such as the jinn,"! man, other moving 
creatures, and trees, comes to his mind, and he knows with certainty 
[a] that the creator of all of these, who has power over them and who 
sustains them, is the One Who has no partner, and [b] that all, 
being within the grip of His power, move between His bounty and 
mercy and between His revenge and assault — if He bestows favour 
upon them this is through His bounty and if He punishes them this is 
by His justice! —, and [c] that He is the One Who says, ‘These 
[i.e. the people on the right] will go to Paradise and I do not hesitate 
to do this, and these [i.e. the people on the left] will go to Hell and I 
do not hesitate to do this", and this is the end of magnification and 
elevation — then reflection on these and other.similar things will 
bring to the mind of the Qur'an-reader the magnification of the 
Speaker [in the Qur'an, i.e. God] first and then the magnification of 
the speech [i.e. the Qur'an]. 


[3] 


The third mental task is to pay attention and abandon the inner 
utterances of the soul (hadith an-nafs). 

In the explanation of [the verse], “Yahya, hold fast the 
Book” (iù Cis , ou U,! it is said that "hold fast" means to 
read with serious endeavour and diligence. Holding the Book with 
serious endeavour consists in one's being isolated with it when 
reading it and turning all one's attention to it and away from other 
things. A certain gnostic was asked, "When you read the Qur'an 
does your soul make inner utterances concerning any matter?" He 


replied, *'Is there anything preferable to the Qur'an so that my soul 


171 See supra, n. 11. 

172 This is an article of faith ('agida) according to the People of the Sunna and the 
Community (Ahl as-Sunna wa -Jamá'a). For an explanation of it see al-Ghazali, 
Ihya', I, 91. 

173 Yahya Ibn Zakariyya (John the Baptist) was a prophet mentioned in the Qur'an 
along with Jesus, Elijah (ilyas) and a few other prophets (Qur'an 3:39, 6:85, 19:7, 
19:12, 21:90). The Book mentioned in the Qur'anic verse 19:12 is the Torah, the 
Pentateuch. Yahya did not receive a special revelation from God; his mission was only 
to confirm the word of God; God gave him understanding of the Torah. See B. Carra 
de Vaux, “Yahya,” SET, p. 640. 

174 Qur'an 19:12. 
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may make inner utterances concerning it?" A certain righteous 
father (ba'd as-salaf), if he read a verse without giving the full 
attention of his mind to it, used to read it a second time. 

This attribute [i.e. attention of the mind to the verses recited] is 
generated from the preceding attribute which is magnification [of 
the Speaker], because a person who magnifies the speech [of God] 
which he is reciting draws a good omen from it, has warm relations 
with it and is not inattentive to it. In the Qur'an is present that with 
which the soul can have warm relations if the reciter is fit for it. How 
can it seek an intimate connection with the thought of anything 
other than the Qur'an, seeing that the reciter is in a pleasant 
place 5 and a place relieved of cares [281], and one who is relieved 
of cares in a pleasant place!” does not think of another place? It is 
said that in the Qur'an are to be found fields, gardens, closets, 
brides, brocades, meadows, and khans. All mims are the fieids of 
the Qur'an; all ra's are the gradens; all ha's are its closets; all suras 
starting with the glorification of God are its brides, all suras starting 
with the letters kā mim are its brocades, all the suras in which laws, 
stories, etc. are expounded are its meadows, and all other parts of it 
are its. khans. When the Qur’an-reader enters into the fields of the 
Qur'an, plucks different types of fruits from its gardens, enters into 
its closets, views the brides, wears the brocades, is relieved of cares, 
and dwells in the khans, then all these absorb him wholly and keep 
him from things other than these; consequently his mind cannot be 
inattentive, nor can his thought be separated. 


[4] 


The fourth mental task is pondering [over the verse recited]. " 
This is more than attention of the mind, because sometimes [it so 
happens that] a man who is reading the Qur'an is not thinking about 
anything else but is confining himself to listening to it, whereas he is 
not pondering over it. 

The purpose of reading the Qur'an is to ponder over it. For this 
reason it is sunna to read the Qur'an in a slow and distinct manner 

(tartil).!* Reading the Qur'an in this manner outwardly is sunna in 
175 «—^ (BE: ey). 176 ie ul (BE: le JI). 


177 Cf. Qur'an 47:24 — “Do they not ponder over the Qur'an or is it that their 
minds are locked up from within?" 


178 Cf. Qur'an 73:4 — “Recite the Qur'an in a slow and distinct manner.” 
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order that pondering over it inwardly may be strengthened. ‘Ali Ibn 
Abi Talib (may God be pleased with him!) said, "There is no good in 
a devotional act which is not understood [by its agent], nor in 
Qur'an-reading which is not pondered over.” 

Since pondering over verses is only strengthened by repetition the 
reciter should repeat them, except when he is performing ritual 
prayer following an imām."? [In this case] if he is still engaged in 
pondering on a verse [recited by the imam] whereas the imdm has 
passed on to another verse, he will be a sinner. He is like a man 
whose astonishment at a sentence uttered by a person whispering to 
him keeps him from understanding the remaining part of what that 
person says. Likewise {the follower will be a sinner] if he is engaged 
in the glorification of God in the bowing (tasbih ar-rukü')'9 but is 
still thinking on a verse [read by his imam or by himself]. This is an 
evil suggestion [given by Satan]. It is related from 'Amir Ibn 'Abd 
Qays!?! that he said, "Evil suggestions overwhelm me in ritual 
prayer." He was asked ''Concerning wordly matters?" He replied, 
“I would prefer to be pierced by spear-heads to that. But my mind 
is engaged in thought about standing in front of God (great and 
mighty is He!) [on the Day of J udgement],'® and about how I shall 
depart from there [being one of those received by God or those 
rejected]." He considered this an evil suggestion [despite its being a 
religious thought] It was really an evil suggestion, because it kept 
him from understanding the ritual prayer in which he was engaged. 
Satan is only able to deceive a man like him by engaging him in an 
important religious thought but thereby preventing him from that 
which is the best. When the words of ‘Amir were mentioned to 
al-Hasan he said, “If you are truthful in relating his words, God has 
not ordered that for us.” 

[t is related that [one night] the Prophet (may God bless him and 


179 See supra, n. 123. 

180 The formula of this glorification is: ez s ot — (glorified is my Lord, the 
great!). 

181 ‘Amir [bn ‘Abd Qays, al-‘Anbari, a Follower, was an ascetic and Traditionist of 
Basra. He died in Damascus during the caliphate of Mu‘awiya. In the eyes of 
posterity he is not only an eloquent man whose sayings have been preserved, but 
süfism, which includes him among the eight principal ascetics among the Followers, 
still recognizes him as a forerunner and attributes to him a number of miracles. See 
al-Munawi, op. cit., 1, 1288. 

182 This refers to the Qur'anic verse 79:40-41. 
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greet him!) read "In the name of God, Most Gracious, Ever 
Merciful" gesi 4l 18 and repeated it twenty times. Cer- 
tainly he (may God bless him and greet him!) repeated it in order to 
ponder over its meanings. It is related from Abü Dharr that he said, 
“One night the Messenger of God (may God bless him and greet 
him!) kept vigil at night along with us. He kept vigil repeating a 
single verse which is, ‘If You punish them [i.e. people] surely they 
are your servants, and if You forgive them surely You are the Mighty, 
the Wise’ ( amy! syt EG vd AS oly Sole eel serus Gl), 184 "7 185 
Tamim ad-Dari'® kept vigil one night with this verse: “Do those 
who commit evil deeds imagine that We shall make them as those 
who believe and do good deeds in life and in death? How evil is that 
which they judge!" (41.5. 21!» ze! pM Ce aSa id Ibn Jubayr 188 
kept vigil one night repeatedly reciting the verse, ' [A command will 
go forth on the Day of Judgement:] Separate Yourselves [from the 

righteous] this day, O you guilty ones" (oss JE Let Ley JE Loa, ), 189 
A certain righteous father said, “I start reading a sura and then 
some [wonderful meanings] which I view in it keeps me from 
completing it until the dawn appears.” A certain pious man used to 
say, "I do not reckon that there is any reward for reading a 
verse which I do not understand and to which my mind does not 
give attention [when I read it].” It is related from Abū Sulayman 
ad-Darani that he said, “I certainly recite a verse and then remain 
with it thinking for four or five nights. Unless I cut off my thinking 
on it I do not pass on to another verse.” It is related from a certain 
righteous father that he remained in the Sura of Hud! for six 
months, continuously repeating it and pondering over it. A certain 
__gnostic said, "I completed the reading of the entire Qur'an 

183 Our'an 1:1. 184 Qur'an 5:118. 

185 An-Nasa‘i, Sunan, Iftitáh, 69; Ibn Maja, Sunan, iqama, 179. 

I Tamim ad-Dari was a great companion of the Prophet. He led an ascetic life 
and was regular in keeping vigil at night. He died in Syria. See al-Munawi, op. cit., I, 
50; Ibn Hajar, op. cit., I, 186; Ibn 'Abd al-Barr, op. cit. , I, 186f. 

187 Qur'an 45:21. 

188 Sa‘id Ibn Jubayr (d. 95 A.H.), one of the leading Followers, was noted for his 
knowledge of Qur'anic exegesis, Tradition and jurisprudence, and for his devotion 
and piety. He transmitted Traditions from a number of great companions of the 
Prophet. He was killed by Hajjaj Ibn Yüsuf. See an-Nawawi, op. cit., I, 216f. 

189 Qur'an 36:59. 

190 This is the eleventh sura of-the Qur'an consisting of one hundred and 
twenty-three verses. The Prophet said that this sura made his hair white, because in 
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[sometimes] on every Friday, [sometimes] every month, and 
[sometimes] every year. For the last thirty years I have been trying to 
complete the reading of the entire Qur'an [with deep understanding 
of its meanings] but have not yet been able to do so." These 
differences are according to different depths of his pondering over 
the Qur'an and of his discovery of its meanings. This gnostic also 
used to say, “I have put myself in the place of servants in the matter 
of devotion. I perform acts of devotion on four different courses — 
by the day, by the week (Friday), by the month and by the year.” 


[5] 


The fifth mental task is understanding [the meaning of verses 
recited]. 

This is to seek, from [the meaning of] every verse [recited], 
explanations which befit it, since the Qur'an encompasses the 
discussion of the attributes of God (great and mighty is He!), 
discussion of His works, the discussion of the circumstances of 
prophets (may peace be upon them!), the discussion of the circum- 
stances of those who considered them false and of how they were 
destroyed, the description of God's commandments and threats, 
and the description of Paradise and Hell. '?! 

As for the attributes of God (great and mighty is He!), they are 
put, for example, in His(exalted is He!) words, "Like Him there is 
nothing. He is All-hearing, All-seeing" ( CuMbn, e pi al p 
7723 );'? and in His ( exalted is He!) words, “He [i.e. God] is the 
Sovereign, the Most Holy, the Source of Peace, the Bestower of 
Security, the Protector, the Mighty, the Subduer, the Exalted” 
(EJ! UJ LE LE eS UI pM usa Gul ).193 The 
Qur'an-reader should reflect on the meanings of these names and 
attributes of God so that deep connotations may be disclosed to him. 
Underneath them are hidden meanings [282] which can only be 
disclosed to those especially favoured [by God] to understand them. 


It is to this that 'Ali (may God be pleased with him!) indicated by his 
A Ay 00 be pleased with him?) indicated by his 


this sura God commanded him, “Continue to stand upright, as you have been 
commanded, along with those who have turned wholly to God with you; do not exceed 
the bounds; surely God sees very well ail that you do" (11:12). This uprightness is not 
an easy matter. P 

191 All this is discussed in some detail in al-Ghazali's Jawahir, pp. 9-17. 

1922 Qur'an 42:11. i 193 Qur'an 59:23. 
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words, ““The Messenger of God (may God bless him and greet him!) 
did not hide from me anything which he concealed from people, 
except that God (great and mighty is He!) bestows upon a man 
understanding of. His Book."^* The Qur'an-reader should be 
greedy in seeking this understanding. Ibn Mas'üd (may God be 
pleased with him!) said, "One who wants to acquire [the core 
principles of] the knowledge of the ancients and the moderns should 
deeply study the Qur'an". The greatest of all forms of knowledge of 
the Qur'an is under the names of God (great and mighty is He!) and 
His attributes; most people could only know about them certain 
matters suitable to their understanding and could not obtain 
knowledge of their depths. 

As for the works of God (exalted is He!), they are discussed, for 
example, in His discussion of the creation of the heavens, the earth, 
and other things [such as rivers and mountains]. The Qur'an- 
reciter should understand from them the attributes of God (great 
and mighty is Hel), since the existence of a work proves the existence 
of its Agent, and the greatness of the former proves the greatness of 
the latter. So he should view in the act the Agent and not the act. 
One who knows the True One sees Him in everything since 
everything originates from Him, returns to Him, subsists by Him 
and belongs to Him. Thus He is the all in reality. He who does not 
see Him in everything which he sees, is as if he does not know Him. 
One who knows Him knows that 'everything save God is false’ !*5 
and that 'everything will perish except Himself (lit. His face).'!* 
The meaning of this is not that everything will be falsehood in a 
second condition; rather it is falsehood now if its essence is 


194 An-Nasa'l, Sunan, Qasáma, 13; al-Bukhari, Sahih, Diyyat, 24, 31; Ibn Hanbal, 
Musnad, 1, 79. 

195 This expression seems to have been derived from the well known Diwan of Labid 
Ibn Rabi'a (d. 40, 41 or 42 A.H.), an Arab poet of the pagan period who lived into 
the days of Islam and who became a companion of the Prophet in 9 A.H. (an Nawawi, 
op. cit., 11, 70f.; Ibn Hajar, op. cit., Ill, 307-309; Ibn ‘Abd al-Barr, op. cit., HI, 
306-310. The verse of the Diwan which seems to have influenced al-Ghazali’s 


ft) Berd ead K, — Job ah ele at Jo M 

The Prophet called this verse: “The truest words which any poet has ever spoken.” 
See al-Bukhara, Sahih, Adab, 90, Manaqib al-Ansar, 26; Muslim, Sahih, Shi'r, 3-6; 
Ibn Maja, Sunan, Adab, 41. As-Sarraj has also cited this verse of Labid in his Luma’, 


p. 110. 
1% Qur'an 28:88. 


expression is: 
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Missi > ps rar but is not falsehood if its existence is 
; | of the fact that it exists through God ( 
and mighty is He!) and His power. So it has exi AE e 
following [God] and is sheer falsehoo Has qns diua 
[from God]. This is one of the neige b salis ee ee 
through mystical intuition. eas 
For this reason the Qur'an-reader — 
God (great and mighty is He!) which Mur e ici sb A 
that which you sow?” Oy p35 L L3), 17. “Haye you n e NE 
D that you emit? 5o, L aul st), 8 “Have RE 
water that you drink?" (5, i (Jl I cul 30,19 “Have fl 
ed on the fire that you kindle?” 5,5 | ,: pv "TT Sod 
confine his thoughts to water, fire, aid SS E oM aie | 
he should reflect on the sperm-drop and know first that i is a : i 
quantity of water-like substance the parts of which Peace 
eae Then he should consider how it is [gradually] divided oe 
ae , bones, nerves and veins and how its limbs take different 
ret — head, hands, legs, liver, heart, and others. Then he 
S ould consider those noble attributes that make themselves 
fest in It — hearing, seeing, thinking and others. Then he should 
d the condemnable attributes that appear in it — aes 
vidi pride, ignorance, lying and quarrelling, as God {exalted x 
e!) said, “Has not man considered that We have created him from 
a mere Spetrri-drop? Then he clearly disputes [the existence of his 
reator]! Coa pah ya Dl fiil oe ola Gl GLI, p» i Then th 
Qur'an-reader will reflect on these wonders so that he ma dites 
from them to a higher wonder of these wonders which isthe Dui 
from which these wonders havé proceeded. He will persistentl is 
de the making so that he will see the Maker. ^ A 
s for the circumstances of the prophets (may peace 
osi Sa the Qur’an-reader hears how they "! d inis 
An ane ape some of them were [even] killed he should 
independence fie ris pulsis pry vie dor iii 
gers and from those to whom they 


were sent, and that if He destroyed all of them this will not £f 
aitect 


197 Qur'an 56:63. help to the 
199 Our’ p 
Qur'an 96:68. 200 Qur'an 56:71. 19 Qur'an 56:58. 
202 “el which is omitted in BE. : 201 Qur'an 36:77. 
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Messengers in the end, he should understand the power of God 
(great and mighty is He!) and His will to further the truth. 

As for the cireumstances of the deniers of God, e.g. the people of 
‘Ad™ and the people of Thamiid”™ and the evil that happened to 
them, the Qur'an-reader's understanding of these should result ina 
feeling of fear of God's assault and His revenge; and he should give 
special consideration to his [own] portion of these and remember 
that if he is inattentive [to his religious duties] and ill-mannered 
and is deceived by the delay of punishment which is accorded to 
him, divine revenge may overtake him and the sentence [of punish- 
ment] may be executed. E 

Likewise, when the Qur'an-reader hears the descriptions ot 
Paradise and Hell and all other things in the Qur'an, e.g. promises 
and threats, hope and fear, he should try to understand the 
meanings proper to each case. It is not possible to enquire about 
that which will be understood from this description, ? for that has 
no end, but everyone gets from it that measure of valid under- 

standing which is vouchsafed to him. ‘There is nothing green nor dry 
but is is recordedin a ClearBook' ( a CLS |,» Y! | o Y, by W ).07 
‘Tell [people]: If the ocean became ink for [transcribing] the words of 
my Lord, surely the ocean would be exhausted before the words of my 
lord came to an end, even though We augmented it with the like of it 
(Coy es e$ ais QE LS XM ad) gy OLD fols x JI lS J ys 

iaa «lia; Ute ).208 It is for this reason that ‘Ali (may God be pleased 


. with him!) said, “If I will I can load seventy camels with the exegesis 
- of the Sura of the Opening of the Book." The purpose of what we 


have discussed above is only to indicate the method of understanding 
[Qur'anic verses] so that the door of it may be opened to the reciter. 


Se Ee ee ig a Oe ee ee Mk E 


r 


203 *Ád is an ancient tribe mentioned in the Qur'an as well as in pre-Islamic poetry. 
It was a mighty nation that lived immediately after the time of the prophet Noah, 
and became haughty on account of its great prosperity. It disobeyed the prophet Hud 
who was one of its people, and on account of this, they were, with the exception of 
Hüd and a few pious men, swept away by a violent storm. See Qur'an 7:65, 74, 9:70, 
11:50, 59, 60, 14:9, passim. l 

204 Thamüd is the name of one of those old Arabian peoples whichhad disappeared 
some time before the advent of Islam. The prophet Salih was sent to guide this people 
along the right path. The whole people w: s destroyed when it disobeyed him. See 
Qur'an 7:73, 9:70, 11:61, 68, 95, 14:9, passim. 

205 +. (ZB: =~). 206 «a is omitted in bE. 


798 Qur'an 18:109. 


297 Qur'an 6:59. 
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To fathom it is not the coveted thing in this respect. One who has no 
understanding of what is in the Qur'an, even though this under- 
standing is of the smallest degree, is included in the words of God 
(exalted is He!), "Some of them appear to listen to you [i.e. 
Muhammad], but when they [283] go forth from your presence they 
ask those who have been given knowledge: What has he been talking 
about just now? These are they whose minds God has sealed up” 
( Jl Isl : al adi lal cea Ils, Jace Q^ tye > Val = I pU U^ me 

res quie di ab oil! AS) fü ).“” That by which God sealed up 
[their minds] consists in the obstacles which we shall soon discuss in 

connection with the obstacles of understanding [the Qur'an]. It is 
said [by a gnostic], “A novice cannot be a [perfect] novice until he 
finds in the Qur'an everything that he wants and until he can 
distinguish between decreasing and increasing benefits [from 
reading it] and feels sufficient with his Master as opposed to people.” 


[6] 


The sixth mental task is getting rid of the obstacles to the 
understanding of the Qur'an. 

Most people are hindered from understanding the meanings of 
the Qur'an for reasons and veils let down on their minds by Satan so 
that the wonders of the secrets of the Qur'an have become obscure to 
them. The Prophet (may God bless him and greet him!) said, “Had 
it not been the case that Satans hover round about the minds of the 
sons of Adam, they would have been able to look at the invisible 
world (malakut)." The meanings of the Qur'an are among the 
sum-total of the invisible world. Everything which is beyond the 
senses and which can only be apprehended by the light of spiritual 
insight (nur al-basira) belongs to the invisible world. 

The veils obstructing the understanding of the Qur'an are four in 
number. The first is the direction of all care to the exact pronuncia- 
tion of the letters, by producing them from their right places [in the 
mouth and tongue]. This is done by a Satan entrusted with Qur'an- 
readers in order to turn them away from understanding the 
meanings of the words of God (great and mighty is He!). This Satan 


always induces them to echo the letters [of the divine speech], 


making them imagine that they have not come out from the right 


places. When the thought of a Qur'an-reader is thus confined to 
M35 Ours db eri uus conne to 
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right places for pronouncing the letters of the Qur'an how can its 
meanings be fully clear to him? The greatest laughing-stock of Satan 
is one who obeys him in a deception like this. 

The second veil is the Qur'an-reader's being a purely dogmatic 
follower (muqallid). of a school of thought (madhhab) which is 
derived from an authority, and on which he has remained very firm 
with a strong mental zeal, by merely following what he has heard, 
without arriving at it by spiritual insight and mystical vision 
(mushahada). This is a person whose belief has shackled him from 
going beyond it. So it is not possible that any idea other than that in 
which he has believed should come to his mind. Thus his considera- 
tion is limited to what he has heard. If a distant flash of lightning [of 
knowledge] is seen and one of the meanings [of a Qur'anic verse] 
which is opposite to the meaning he heard [from an authority] 
appears to him, then the Satan of purely following a school of 
thought dogmatically attacks him severely, saying, “How can this 
[new] meaning come to your mind, seeing that it is contradictory to 
the meaning in which your forefathers believed?" So he considers 
the new meaning as a deception from Satan, and he remains at a 
distance from it and guards himself against the like of it. _ 

For a reason similar to this the süfis have said that knowledge 
(ilm) is a veil [between man and God], and by this knowledge they 
have meant those beliefs ('aqa'id) which most people have been 
firmly holding either by dogmatically following an authority or by 
mere reliance on casuistic sentences written by zealots of schools of 
thought and delivered to them. As for the real knowledge which is 
the uncovering of the actual condition of the thing known and which 
is a vision hy the light of spiritual insight, how can it be a veil, seeing 
that it is the ultimate object of desire? 

Pure dogmatic following of an authority (taqlid) is sometimes 
false [in itself] and is, therefore, an obstacle to the understanding of 
the meaning [of the Qur’an]. An example of this is a man who has a 
[purely dogmatic] belief that God's istiwa' on the throne?" means 
His being settled on it physically. Then in the case of [the divine 
name] ‘the Holy One’ (al-Quddiis)}"" for example, there comes to 
his mind the meaning that He is pure from all that is ascribable to 
His creation; but that purely dogmatic belief of his does not make it 
possible for this meaning to be firmly implanted in his mind. Had it 

210 Qur'an 7:54, 10:3, 13:2. 20:5, 25:59, 33:4, 57:4. 211 Qur'an 59:23, 62:1. 
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become strengthened in his mind it would have led to a second 
meaning and a third, which would be inter-connected. But he 
hastens to drive this meaning away from his mind, because it 


. contradicts his false belief which is held purely dogmatically. 


Sometimes purely dogmatic following of an authority is true [in 
itself], but it too becomes an obstacle to understanding [the 
meanings of the Qur'an] and to the unveiling of them. The truth in 
which man is obliged to believe has stages and grades, and it has an 
external beginning and an internal end. Concentration of man's 
nature on the external aspect prevents him from reaching the 
internal end. [This constitutes a veil], as we have discussed in 
connection with the distinction between the external and internal 
knowledge made in The Book of the Articles of Faith. ?? 

The third veil is man's insistence upon sin, or his being charac- 
terized by pride, or his being, in general, afflicted with worldly 
passion which he follows. These cause the darkness of the soul and 
its rust??? and are comparable to dirt accumulating upon a mirror. 
So they prevent the truth from reflecting upon the soul. They 
constitute the greatest of all veils of the soul, and it is by them that 
most people are veiled [from the meanings of the Qur'an]. When 
worldly desires greatly accumulate [in the soul] the meanings of 
divine speech are greatly veiled. When [worldly] burdens on the soul 
are made light, reflection on its meaning becomes near. Thus the 
soul is like a mirror, desires are like rust, the meanings of the 
Qur'an are like forms which are visible in a mirror, and training the 
soul by removing [worldly] desires is like polishing of the mirror. 

For this reason the Prophet (may God bless him and greet him!) 
said, “If my community considers gold and silver coins (i.e. wealth] 
as something great, the awe of Islam will be pulled away from it [by 
God]. If it abandons the imperatives of goodness and the prohibition 
of evil it will be deprived of the blessings of revelation." — Fudayl 
commented, “That is, they will be deprived of the understanding of 
the Qur'an." God (great and mighty is He!) has made 'turning to 
Him in repentance’ (inába) a stipulation for the understanding of 
the Qur'an and for the receipt of admonition. Thus He (exalted is 
He!) said, “... a matter for contemplation and a source of admoni- 

Sus Mg is the second ‘book’ of the Ibya' consisting of thirty-six large pages 
213 45.0 (ZE: ole. 
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tion for every servant that turns to Us" (> ~£ JO sso ipag). 214 

God (great and mighty is He!) also said, “None pays heed save he who 
turns to God” (> c Y! Sax 64.755 God (exalted is He!) further 
said, “It is only those gifted with understanding who take heed" 
(LY! 1l Siz, (0)? The man who has preferred the deception of 
this world to the delight of the Hereafter, [284] is not among those 
gifted with understanding, and this is why deep meanings of the 
Book are not revealed to him. 

The fourth veil is present when a man has read the outward 
exegesis of the Qur'an and has formed the belief that Qur'anic 
sentences have only those meanings which have come down by 
tradition from Ibn ‘Abbas, Mujahid, and other exegetes [from the 
leading Followers (tabi'un), that meanings going beyond them are 
interpretations of the Qur'an by personal opinion tafsir bi-r-ra y), 
and that ‘he who has explained the Qur'an by his personal opinion 
has taken his place in Hell." This too is one of the great veils 
(which prevent the mind from understanding the meaning of the 
Qur'an]. We shall soon discuss the meaning of explanation of the 
Qur'an by personal opinion, in the fourth chapter [of this book]. We 
shall also argue there the views [a] that this belief contradicts 218 the 
words of ‘Ali (may God be pleased with him!), “Except that God 
bestows understanding of the Qur'an upon a man, "'?'? and [b] that if 
the correct meaning of the Qur'an were only that which has come 
down by tradition [from the leading exegetes], people would not 
have disagreed on it. 


[7] 


The seventh mental task is to render [the teachings of the Qur'an] 
specific. This means that the Qur'an-reader will suppose that every 
part of the Qur'an is intended for him. If he hears any command or 


214 Qur'an 50:8. This verse in its full form runs thus: “We have spread out the 


earth, and placed therein firm mountains; and We have caused to grow therein all 
kinds of beautiful species in pairs; a matter for contemplation and a source of 
admonition for every servant that turns to Us.” 

215 Qur'an 4:13. This verse in its complete form is: “It is He Who shows you His 
signs. and sends down provision for you from heaven, but none pays heed save he who 
turns to God.” 

216 Qur'an 13:19. 217 At-Tirmidhi, Sunan, Tafsir, 1. 

218 2 (BE: aY! 219 See supra, n. 194 
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prohibition [contained in a Qur'anic verse] he wilt suppose that he is 
the man commanded or will suppose that he is the man to whom the 
prohibition applies. If he hears any promise of reward or any threat 
of punishment, he will make the same assumption. If he hears 
stories of the ancients and the prophets he will know that they are 

not intended for chatting in the evening [by narrating them]; what is 
intended is that they should be considered; from their manifold 
descriptions should be derived the lesson which is needed. The 
narration of every story in the Qur'an is only intended to provide 
some benefit to the Prophet (may God bless him and greet him!) and 
to his community. This is why God (exalted is He!) referred to it as 
"that whereby We make your mind firm"(J.1,* & 5 L) 29 The 
Qur'an-reader should suppose that God has made his mind firm by 
narrating in it?" the stories of prophets, their patience while 
suffering [due to the actions of their people], and their firmness in 
religion while waiting for help from God (exalted is He!). How can 
he not suppose this, seeing that the Qur'an was revealed to the 
Messenger of God not only for him especially, but a spiritual cure, 
a guidance, a mercy,” and a light for all the worlds? 

For this reason God (exalted is He!) commanded all to be grateful 
[to Him] for His favour in sending down the Book. Thus He (great 
and mighty is He!) commanded, "Keep in your mind the favour that 
God has bestowed upon you and that which He has sent down to you 
of the Book and wisdom, through which He exhorts you" 
( € (Mas, Ady CEO oa Ke ul ey te dul iu d, Saly ‘).73 God 
(great and mighty is He!) also said, “We have sent down to you à 
Book which contains admonitions for you; will you not then under- 
stand?” (fois Wil 583 43 LES SI Lj) a3, ) 24 We have sent 
down this Reminder [i.e. the Qur'an] to you that you may expound 
to the people [Our commandments] which have been sent down to 
them [through you]” (ves! Jub | LU. 3 Sst aL Wl) 25. “Thus 
does God set forth to people their true conditions” ( 4 pty aas 
ee A LV) 25 “Follow the highest of the commandments that have 
been sent down to you from your Lord" (Ss! Spl be opal 515, 
mo o^).2? “These teachings are manifest proofs for people, and a 
guidance and a mercy for a people who have sure faith" (_»la lis 

220 Qur'an 11:120. 2214.5 (BE: wc}. 222 Cf. Qur'an 17:82. 


23 Qur'an 2:231. 24Qur'an21:10. — 225 Qur'an 16:44, 226 Qur'an 47:3. 
227 Qur’an 39:55. : 
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opiy pi Soy Grey LU ),228 This Qur'an is an exposition for the 
people, a guidance and admonition for the God-fearing” ( oL tis 
Qo thie yay Siwy uu), 79 

Since God's message is intended for all people, it is intended for 
individuals as well. Thus this Qur'an-reader, an individual, is 
intended. He has nothing to do with other people. Thus he should 
suppose that he is the one [for whom the message is] intended. God 
(exalted is He!) said, "(Tell people:] This Qur'an is revealed to me so 
that through it I may warn you and whomever it reaches" 
Cae oes e SAY oli s JI s). 20 Muhammad Ibn al-Qurzi 
said, “‘One whom the Qur'an reaches is as if spoken to by God." 

If the Qur'an-reader supposes that every part of the Qur'an is 
intended for him he will not take up [mere] study of itas his duty;23! 
rather he will read it just as a slave reads the writing of his master 
who has written to him so that he may think on it and act according 
to it. For this reason a certain religious scholar said, “This Qur'an 
consists of treatises which have come to us from our Lord (great and 
mighty is He!) bearing His covenants. We ponder over them in ritual 
prayers, busy ourselves with them in quiet places and execute them 
in acts of obedience to God and in following the Sunna of the 
Prophet." Malik Ibn Dinar 22 used to say, “The Qur'an is not 
planted in your minds, O people concerned with it. Surely it is that 
which should cause the flowerin g of the believer in spring just as rain 
is [that which causes] the flowering of the earth in spring" Qatada 2» 
said, “No one sits in the company of the Qur'an without standing 
up, having been harmed or benefited by it." God (exalted is He!) 
said, ?** “That (i.e. the Qur'an) is a [spiritual] cure and a mercy for 
the believers; but it only impels the wrongdoers into great ruin" 
(Ls Y UL JUI aus Vy riag Seay cla 94) .235 

[8] 
228 Qur'an 45:20. 229 Qur'an 3:138. 230 Qur'an 6:19. 


231 To take up mere study of the Qur'an as a duty is also condemned in 
al-Ghazáli's Jawahir, pp. 8f. ' 

232 Malik Ibn Dinar (d. 181 A.H.), a Follower, was a leading ascetic of Basra. He 
emphasized love of God and hope of divine mercy. See al-Munawi, op. cit., I, 154-57. 

233 Qatada Ibn Di'ama (d. 117 or 118 A.H.), a Follower, was an exegete, jurist and 
trustworthy Traditionist. He was also a scholar of Arab poetry. See an-Nawawi. op. 
cit., Il 57f.; adh-Dhahabi, Tüdhkira al-Huffaz, Hyderabad, India, 1333-34, I, 
121-24. 
294 Sar d 1 JU(BE: Jw Ju. 





235 Qur'an 17:34. 
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The eighth mental task is to feel the Qur'an. This means that the 
mind of the Qur'an-reader will be affected by different feelings 
according to the different verses recited. Thus in accordance with 
what his mind understands, he will be in a state of grief, fear, hope, 
and so on. 

Whenever the Qur'an-reader's knowledge [of the meaning of 
verses recited] is perfect his fear will be the most predominant of all 
the states of the soul. The quality of making the mind straitened and 
sorrowful predominates Qur'anic verses. Thus the mention of divine 
forgiveness and divine mercy is always seen to be accompanied by 
stipulations which the reader falls short of attaining. An example of 
this is the words of God, *'Verily I am Most Forgiving” (laa) | 1). 236 
Then God made this to be followed by four stipulations: "towards 
him who repents, believes, does good deeds, and then is rightly 
guided" (saze oi blo Jess 45 5 J) 237 Another example is the 
speech of God (exalted is He!), “I swear by time, surely man suffers 
continuous loss, except those who believe, do good deeds, exhort one |. 
another to hold fast to the truth, and exhort one another to 
patience’ (s»J lal, JL ues, sul SE yl uus PORC Ol pally 
7-2. 5515,).3* Here God has mentioned four stipulations but 
when He is content [with the mention of a single stipulation] He has - 
pointed out a stipulation which covers all [the stipulations mention- 
ed above]. Thus He (exalted is He!) said, "Surely the mercy of God 
is near to those who carry out their duty to the utmost” 
(iced oe Cu Xl deny ON? The stipulation of carrying out one’s 
duty to the utmost includes all [stipulations]. Such method as this 
will be found by one who examines the Qur'an from its beginning to 
the end. The man who understands this in his Qur'an-recitation will 
be in a mental state of fear and grief. For this reason al-Hasan said, 
“I swear by God, a man who, in the morning, recites the Qur'an 
believing in it, will find that his grief increases and his joy decreases, 
his weeping increases and his laughter decrezses, and his weariness 
and work increase while his rest and relaxation decrease." Wuhayb 
Ibn al-Ward said, ‘We have considered Traditions and sermons but 
have not found anything which moves the heart more, nor anything 
which drags grief [to the mind] more strongly than reading the 
Qur'an, understanding it and pondering over it.” 


A man, then, is affected by Qur'an-recitation by being charac- 
236 Qur'an 20:82. — 237 Qur'an 20:82. 23s Qur'an 103:1-3. 239 Qur'an 7:56. 
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terized by the quality of the verse recited. Thus when reading a verse 
which warns and restricts divine forgiveness to those who fulfil 
certain stipulations, he will make himself so small as if for fear he is 
about to die. When a verse on promise of forgiveness is recited he 
will rejoice as if he flies for [285] joy. When God, His attributes and 
names are mentioned, he will bow his head in submission to His 


majesty and in awareness of His greatness. When he reads a verse on . 


the infidels' belief in an impossible thing for God (great and mighty 
is He!) — e.g. their belief that God (great and mighty is He!) has a 
child? and a consort --, he will lower his voice and be broken- 
hearted in bashfulness because of the evil?! of what they have 
believed. When Paradise is described he will produce in his mind a 
yearning for it; but when Hell is described he will tremble for fear of 
it. 

The Messenger of God (may God bless him and greet him!) once 
said to Ibn Mas'ud, “Read the Qur'an to me.” He said, “I started 
reading the Sura of Women (Sura an-Nisá')," and when I reached 
the verse ‘How will it be when [on the Day of Judgement] We shall 
bring a witness from every people, and shall bring you [i.e. 
Muhammad] as a witness against these?’ ( ` ùl P ce Lute 13) LG 
binges Oen le abc 4), I saw his eyes shedding tears. Then he 
said, ‘Stop now’ "’“ This is because thinking about the event which is 
referred to in this verse engrossed his mind fully. Among'the fearers 
of God there are some who fell faint when reading verses about 
warnings. Some of them [even] died when hearing Qur'anic verses. 

Mental states like these [just mentioned] will exclude the 
Qur'an-reader from being a mere narrator. When he says "Assu- 
redly I fear, if I were to disobey my Lord, the punishment of an 
awful day" ( mbs pp He Luo cac Ob ak! 0I ),75 but is not 


POT AS A a RS PE eee UM I er ee Re 
24 The belief that God has a child is attributed in the Qur’an to Christians, Jews 


and pagans. For Christians Jesus is the son of God; for Jews Ezra (Uzayr) is the son 
of God (Qur'an 9:30); pagan Arabs of pre-Islamic Arabia believed that their deities 
were angels whom they considered as daughters of God. Thus walad in Qur’anic 
contexts does not always mean 'son'; sometimes it means 'daughter'; sometimes it 
means both. The context will indicate what is meant in a specific verse and who are 
accused in it — Jews or Christians or pagans. 


w pe) oo she abl o Sey (BE: 73 ee ub 3 Sus. 


24? This is the fourth sura of the Qur'an consisting of one hundred and seventy-six 


verses. 


243 Qur’an 4:41. 244 See supra, n.151. 
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[really} afraid of punishment, then he is a [mere] narrator of the 
verse. When he says “In You do we put our trust, to You do we turn 
in repentance, and to You is the final return" ( AJ Ss ote 
pal Sly ot Y" but has no mental states of trust and turning in 
repentance, then he is a [mere] narrator [of the words of this verse]. 
When he says, ‘‘We will surely continue steadfast under your perse- 
cution” ( Usual L te opady ),?" his state should be that of stead- 
fastness [against the opponent] or firmness in it so that he will find 
the sweetness of recitation. If he is not distinguished by these quali- 
ties and if his mind does not frequently experience these states, his 
part in Qur'an-recitation will [only] be the movement of the tongue 
[which is of no use] and which, moreover, brings an explicit curse on 
himself, as mentioned [a] in the words of God (exalted is He!), 
“Take notice, the curse of God is upon wrongdoers!" ( Je ail <0) Vi 
! oJ 031);24 [b] in the words of God (exalted is He!), "Most hateful is 
it in the sight of God that you should say that which you do not do" 
(opi VU My Ol dae Us S); [c] in the words of God (great and 
might is He!), “Yet they are heedless and turn away" ( sae QS eM 
42,00 );25 [d] in the words of God, “So turn away from him who 
turns away from the remembrance of Us, and seeks nothing except 
the life of this world" (U0! slaa! VI on oy U $5 e ly gee Goel) 525! 
[e] in the words of God (exalted is He!), “Those who do not repent are 
those who are wrongdoers" ( 5,904! ee «1,6 cs e cs );252 and in 
other verses. The Qur'an-reader will also be included in the meaning 


: of [a] thewordsof God (great and mighty is He!), “Some of them 


are illiterate; they do not know the Book except amdniyya, (i.e. bare 
recitation of it)" (34! YI CLO! oyla Y oyl «,)253; and [b] the 
words of God (great and mighty is He!), “How many signs there are in 
the heavens and in the earth which they pass by, turning away from 
them! (o^ lee ees lle Oger uu) lye SE Ge lS)? The 

Qur'an-reader will be included in this verse because it is the Qur'an 
which explains these signs in the heavens and the earth and when he 
passes by them without being affected by them he is [in effect] 
turning away from ther. For this reason it is said, “When a man 
who is not endowed with character-traits taught by the Qur'an reads 


246 Qur'an 6:4. 

247 Qur'an 14:12. 248 Qur'an 11:18. 249 Qur'an 61:3. 

250 Qur'an 21:1. The complete verse is: “The time of reckoning is drawing near for 
people, yet they are heedless and turn away." 

251 Qur'an 53:29. 252 Qur'an49:11. — 253 Qur'an 2:78. — 254 Qur'an 12:105. 
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it, God (exalted is He!): asks: ‘What is your relationship with My 
speech, seeing that you are turning away from Me? Leave aside My 
speech if you do not turn to Me in repentance.’ "' E 
A sinner, when he reads the Qur'an repeatedly is like one who 
[merely] reads the writing of the king several times every day; the 
king has written to him in order to make his kingdom prosperous, 
whereas he is engaged in ruining it and is content with [mere] study 
of what is written. Abandoning the study of it while at the same time 
opposing the king's order would not seem to be jesting with him and 
would not incur the hatred [of the king]. For this reason Yüsuf Ibn 
Asbat said, “I certainly intend to read the Qur'an, but when I 
remember that which is in it I fear God's hatred and abandon it in 
favour of glorification of Him and praying for His forgiveness." 
Those who turn away from acting according to the Qur'an are 
intended in the words of God (great and mighty is Hel), “They [i.e. 
those who were given the Book prior to the Qur'an] threw it [i.e. the 
covenant] away behind their backs and bartered gus t Sout price’ 
239 Le e OUS. Lens ty by 2l, etos clay agis or this reason 
ve qe nn of God (may God bless him and greet him!) Said, 
"Read the Qur'an so long as your minds are in agreement with it 
and your feelings are receptive to it. When you are in disagreement 
with it you are not [really] reading it." — in a certain Tradition [is 
this variation]: “When you are in disagreement with it stand up and 
stop reading it.’’** God (exalted is He!) said, "'[Believers are only] 
those whose hearts are smitten with awe when God's name is men- 
tioned and whose faith is strengthened when His signs are recited to 
them and who put their trust in their Lord” ( «€53 4, ait $5 lal Cpl 
CS yr ee ty Gul agit eU cele c5 151), 257 The Prophet (may God 
bless him and greet him!) said, '"The best man in respect of reading 
the Qur'an is he whom, when you hear him reading it, you see fears 
God (exalted is He!).”2 The Prophet (may God bless him and greet 
him!) said, “One cannot find a man to read the Qur'an who is more 
desirable than one who fears God (great and mighty is Hel). 
Qur’an-reading, 2 then is intended to bring to the mind these 
states and to make one act in accordance with the Qur'an; otherwise 


————M—M o L 


255 Qur'an 3:187. MA 

256 Al-Bukhari Sahih, Fada’il al-Qur'an,37, I'tisàm, 26; Muslim, Sahih, ‘Ilm, 3, 4; 
Ibn Hanbal, Musnad, IV, 313. | l 

257 Qur'an8:2, 258 Ibn Maja, Sunan, Iqāma, 176. 259% li is omitted in BE. 
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the labour spent in moving the tongue with the sounds of the Qur'an 
is light. For this reason a certain Qur'an-reader said, “I read the 
Qur'an to my spiritual director (shaykh). After the completion of 
this reading when I returned to him in order to read it a second time, 
he rebuked me saying, ‘You have made the reading of the Qur'an to 
me a set duty; go and read it to God (great and mighty is Hel) — 
consider what are the duties He commands you to perform and what 
are the things He prohibits you."' It is in this that [286] the 
Companions (may God be pleased with them!) were engaged in all 
conditions and actions. The Messenger of God (may God bless him 
and greet him!) died leaving [in Medina] twenty thousand 
Companions, 2 only six of whom memorized the Qur'an in its 
entirety; [even] in the case of two of these there is disagree- 
ment.*! Most of the Companions used to memorize one sura or 
two. Anyone who could memorize the [Sura of the] Cow?? and 
the [Sura of the] Cattle 3 was considered one of their scholars. 
One [of the Companions] once came [to the Prophet] to learn the 
Qur'an. [In the course of learning the Sura of the Earthquake, ?** 

when he reached the words of God (great and mighty is Hel), 

“Whoever will have done the smallest particle of good will see it [on 
the Day of Judgement], and whoever will have done the smallest 
particle of evil will also see it" Wim Jiu as opt es ad Slide Jaw od 
ex lb 3 ),265 he said, “This will suffice me” and returned home. 
The Prophet (may God bless him and greet him!) said, “This 


260 The total number of companions of the Prophet when the latter died was one 
hundred and fourteen thousand, of whom twenty thousands were in Medina. See 
az-Zabidi, op. cit., IV, 522. 

261 The four companions of the Prophet who are unanimously considered to have 
memorized the entire Qur'an during the Prophet's lifetime are Ubayy Ibn Ka'b, 
Mu ‘adh Ibn Jabal, Zayd Ibn Thabit, and Abii Yazid — all from the Helpers (Ansars) 
(al-Bukhari, Sakih, Fada‘il al-Qur'an, 8). The two companions concerning whose 
memorization of the Qur'an in its entirety there is disagreement are: Abü d-Darda' and 
Sa'id Ibn "Ubayd. See az-Zabidi, op. cit., IV, 3522. 

26? This is the second sura of the Qur'an consisting of two hundred and eighty-six 
verses. It includes the well known Verse ofthe Throne (2:255). 

263 This is the sixth sura of the Qur'an. It consists of one hundred and sixty-five 
verses. 

264 In the mushaf of ‘Uthman, this is the ninety-ninth sura of the Qur'an. It consists 
of eight short verses. There is a Tradition that this sura is equal to a fourth part of the 
Qur'an in respect of value. See Ibn Hanbal, Musnad, IIl, 147, 221. 

265 Qur'an 99:8. 
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man returned being one who has acquired the givin 
religion (fagih).” ?* Assuredly a rare thing is that ee whic bie 
(great and mighty is He!) bestows by favour upon a be p : ee 
just after his understanding [the meaning of] a verse. ou - 
mere movement of the tongue in recitation, it is of little benefit. 
Rather, one who recites the Qur'an with the tongue but cae ate 
from acting [in accordance with it] is fit to be intended [a] in : 
words of God (great and mighty is Hel), Anyone who a au 
from My Reminder [i.e. the Qur'an] will have a hard à an i pi 
Day of Judgement We shall raise him blind ( oU GS s e 3 
El UL ay o on, Wie dime 4,2? and [b] in the HÀ S en sei 
“Thus it is. Our signs came to you and you forgot dr bone 
manner will yoü be forgotten on this day (3 ae oe ee Pa 
qo ge las ). %8 “You forget them” means you abando i i 
did not look at them, and did not care about them, since to fall s 
ir is said to have forgotten it. " 

» siena of the Qur'an in its real sense is an activity in Mos a 
tongue, the intellect and the mind all take part. The part w i bi 
tongue plays consists in correct pronunciation of letters in as i e 
distinct manner. The part played by the intellect lies in exp i = 
the meanings. The part which the mind plays is to egi Pis 
exhortation given and to feel as a result of being checke a E i 
the forbidden things] and obeying the commandments. : s i 
tongue is the exhorter, the intellect 1s the translator eee a 
understands of the exhortation], and the mind is that which accep 


the exhortation. 


[9] 


The ninth mental task is the Qur'an-reader's gradually rising to [a 

state in which he feels that he is] Bicis: Ma d of God from 
nd mighty is He!) and not from himsei. 

d ausu of ue eee are three in number. Puede: 
grade is when a man supposes that he is reading the Qur a e. : 
(great and mighty is Hel), standing in front of Him, ie iem 
looking at him and listening to what he is reading. In i is SE 
mental condition is one of begging [to God], praising and entreating 


Him and supplicating to Him. 
% Abu Dawud, Sunan, Ramadan, 9; Ibn Hanbal, Musnad, Il, 169. 


‘an 20:126. 
267 Qur'an 20:124. 268 Qur'an 
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The second grade is when a man views with his mind that God 
(great and mighty is He!) is seeing him, addressing him with his 
kindnesses, and secretly conversing with him with his gifts and 
beneficence. So his station is one of modesty, magnification, listen- 
ing and understanding. 

The third grade is when a man [feels that he] is seeing the Speaker 
[i.e. God] in the speech [i.e. the Qur'an] and His attributes in its 
sentences. He does not think of himself, nor his Qur'an-reading, nor 
the relation of divine gifts to him as the one upon whom they are 
bestowed; rather he confines his care to the Speaker, and concen- 
trates his thought on Him as if he were engrossed in the vision of the 
Speaker, being divested of thought of anything other than Him. This 
is the grade of those drawn near to God (al-muqarrabün), while the 
grades preceding it [i.e. the first grade and the second grade] 
constitue the grades of people on the right (ashàb al-yamin); all 
grades other than these [three] form the grades of inattentive people 
(al-ghafiliin) 269 

It is of the highest grade of Qur'an-reading that Ja'far Ibn 
Muhammad as-Sádiq 7” (may God be pleased with him!) reported 
when he said, “I swear by God, certainly God (great and mighty is 
He!) has revealed Himself to men in His speech, but they do not see 
Him." Once Ja'far experienced an ecstatic state in his ritual prayer 

so that he fell faint; when he recovered he was told what happened 
and was asked by people concerning its cause; he replied, “I was 
constantly repeating in my mind the Qur'anic verse [which I was 
reading in that ritual prayer] until I heard it from its Speaker, [287] 
and then my body could not remain steady because I saw His 
power." It is at a grade like this that the. sweetness of Qur'an- 
reading and the pleasure of secret conversation with God become 
intense. For this reason a certain wise man said, “I used to read the 
Qur'an but did not find the sweetness of it until I recited it as if I 
were hearing it from the Messenger of God ( may God bless him and 
greet him!) reciting to his companions. Then rising to a stage higher 


%9 These three groups of people represent al-Ghazali's classification of believers 
especially. For the Qur'anic classification of man in general see supra, n. 37. 

270 Imam Ja'far as-Sadiq was the sixth of the twelve Imams of the Shi'ites. He 
succeeded his father, Muhammad al-Baqir, as Imam. He played no part in politics. He 
was celebrated for his piety and asceticism, and for his knowledge of Tradition and a 


few other intellectual disciplines. He died in Medina in 148 A.H./756 A.D. See - 
an-Nawawi, op. cit., 1, 149f. 
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than this I used to?! recite the Qur'an as if I were hearing it from 
[the angel] Gabriel (may peace be upon him!) who was delivering 
it to the Messenger of God (may peace be upon him!). Then God 
brought me to another stage — I now hear it from its Speaker; at 
this stage I found in the Qur'an such intense pleásure and delight 
that I could not restrain myself. 

‘Uthman and Hudhayfa (may God be pleased with them both!) 
said, "If men's souls are purified [from evil qualities] they will not be 
fully satisfied with Qur'an-reading; [rather some thirst for it will 
always remain]. They said this only because it is by purification 
[from evil qualities] that the soul rises to the stage of viewing the 
Speaker in His speech and His attributes in its sentences. For this 
reason Thàbit al-Bunani2” said, ‘‘For twenty years I struggled [against 
my lower soul in order to attain] the Qur'an [at its highest grade] 
and [then] for twenty years I enjoyed the delight of it." By viewing 
the Speaker alone — besides all else — [in His speech] a man fully 
obeys the words of God (great and mighty is He!), ‘“‘Then. flee to 
God" (à 1 43,7? and His (exalted is He!) 7^ words, "Do not 
set up any other god along with God"'G*! V chiles liess Y4,75. One 
who does not see God in everything sees something other than Him, 
and if there is something other than God to which a man gives 
attention, this attention involves an element of hidden polytheism 
(ash-shrik al-khafi). Rather pure monotheism (at-tawhid al-khalis) 
consists in seeing only God (great and mighty is He!) in everything. 


[10] 


The tenth mental task consists in the Qur'an-reader's getting rid 
of any sense of his ability and power?” and his looking at himself 
. with the eye of satisfaction and purification. ?7? 

When the Qur'an-reader recites verses on promise to, and praise 

21:53 (BE: oS. 
22 Abū Muhammad Thabit Ibn Aslam al-Bunàni (d. 123 or 127 A.H.), a native of 
Basra, was a celebrated Follower and a trustworthy transmitter of Tradition. He 
undertook self-training and mortification (riyada wa mujühada) in the recitation of the 
Qur'an. See Ibn Hajar al-'Asqalani, Tahdhib at-Tahdhib, Hyderabad, India, 1325-27 
A.-H., II, 2ff. 

73 Qur'an51:50. r4 QW is omitted in BE. 

276 Thisis based on the Qur'anic verse 18:39. 

17 Ascription of purity to oneself is prohibited in the Qur'anic verse (53:32): “So do 
not ascribe purity to yourselves. He [i.e. God] knows best him who is truly religious." 
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of, the pious he will not view himself as one of these: rather he will 
view those who have the most certain faith and those who are the 
most truthful in religion [i.e. the most devout] and will hope that 
God (great and mighty is He!) will join him with them [by raising 
him to their spiritual status]. When he recites verses on divine 
hatred and divine reproach of the disobedient and those falling short 
of [religious duties] he will view himself here and, fearing and 
pitying, will suppose that he is the man addressed and intended in 
these verses. For this reason ‘Abd Allah Ibn ‘Umar (may God be 
pleased with them both!) used to say in his prayer, “God, I seek the 
forgiveness of You for my injustice and infidelity.” He was asked 
{The meaning of this injustice is clear, but] what is the meaning of 
infidelity here?” In reply he recited the words of God (great and 
ne ashe Surely man is very unjust and ungrateful” 

Yusuf Ibn Asbat was asked, “What do you pray for when you read 
the Qur'an?" He replied, “What I pray for is that I seek the 
forgiveness of God (great and mighty is He!) for my shortcoming (in 
Qur an-reading] seventy times." Since he saw himself as one with 
shortcomings in Qur’an-reading, this became a cause of his nearness 
to God. For the man who views his 'distance' 7? from God when in a 
state of nearness [to Him] is shown [by Him] ‘kindness’ in his state of 
fear [of Him] so that his fear leads him to another degree of nearness 
beyond the existing one. But he who views his nearness [to God] 
while in fact being distant [from Him] is ‘deceived’ by a sense of 

security’ [against God] which takes him even further [from God] 
and lower than his present position. 

Whenever a man sees himself with the eye of satisfaction he 
becomes veiled from God by himself. When, however, he crosses the 
limit of looking at himself and does not see in his Qur'an-reading 
anything except God (exalted is He!), then the secret of the invisible 
world is revealed to him directly. Abu Sulayman ad-Darani (may 
God be pleased with him!) said, “Ibn Thawban promised his 
brother [in respect of religion] to break his fast with him [at sunset] 
but he delayed until dawn. Next day his brother met him and 


278 Qur'an 14:34. 


zx The terms distance (bu'd), kindness (lutf), deception (makr), security (amn) and 
veil (bijāb), or their derivatives occur in the Qur'an several times. In süfism they have 
acquired additional significance and are used as technical terms. 
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complained, “You promised me to break your fast with me and then 
broke the promise.” He replied, “Had I not made a promise to you I 
would not have informed you of what prevented me from going to 
you. [What prevented me was that] on performing the Evening 
Prayer (al-‘atama) | said to myself that 1 should perform the Odd 
Prayer (Sala al-Witr)™ before going to you, since I did not feel 
secure against the possibility of being overtaken by death. When I 
became engaged in the supplication formula 7! of the Odd Prayer I 
felt I was being lifted to a green meadow where there were different 
types of flowers from Paradise. I was constantly looking at them 
until the day-break.”’ 

These mystical intuitions can only occur after one gets rid of one’s 
self and does not look at one’s self with a sense of satisfaction and 
purification, nor at one’s passion. Then these intuitions become 
specific in accordance with the mental state of the man receiving 
them. Thus when he recites verses on hope, and his mental state 1S 
dominated by a good omen from them, the image of Paradise comes 
to him through mystical intuition, as in the case of Ibn Thawban just 
mentioned, and he views it as if he sees with his eyes. But if fear 
dominates him [as a result of reading verses on punishment], then 
Hell is shown to him through intuition so that he sees its different 
types of punishment. This is because the speech of God (great and 
mighty is He!) includes those verses which are kind and witty as well 
as those which are violent and forceful, and those which inspire hope 
as well as those which are frightening. And this is in accordance with 
God's attributes, since among His attributes are mercy and kind- 
ness as well as revenge and violence. Then, in accordance with the 
Qur'an-reader's view of Qur'anic sentences and of divine attributes, 

his mind alternates??? in different mental states [e.g. between the 

280 The Evening Prayer is the ritual prayer which is performed after the expiry of the 
time fixed for the ritual prayer performed immediately after sunset. The period during 
which it can be performed extends until dawn, but to delay it later than the first third of 
the night is disliked (makrih) by the Shari'a. The Odd Prayer consists of three rak'as 
and is performed after the Evening Prayer; its time also extends until dawn; it is 
however, better to postpone its performance until after midnight if one is sure to wake 
up at that time — better because a high degree of concentration on devotion can be 
achieved at that time and because it can be joined with the Tahajjud Prayer, a 
supererogatory ritual prayer to be performed immediately after midnight. 

231 This supplication formula, together with its English translation, is cited in full in 


Quasem, Salvation, p. 
282 ál as, „lah is omitted in BE. 


84 


MENTAL TASKS IN QUR'AN- RECITATION 


pi a ` pal the state of hope], and, according to each of these 
states, the mind is prepared for a mystical intuiti 
: ystical intuition - 
priate to it and approaching it, since it is i i d 
state of the listener will be diff p Sige E ipis 
erent from that [i.e. th : 
which he heard, for in it are the s "sine 
: peech of One pleased, the speech 
ries angry, the speech of the Beneficent, the speech of the jum ha 
e speech of the Most Powerful, the Arrogant Who need not nd 


[for anyone], and the s 
, peech of the Com i : 
Who does not neglect [anyone]. i E E 


283 JL. (BE: Ul. 
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CHAPTER FOUR 


ITS 
UNDERSTANDING THE QUR'AN, AND 
EXPLANATION BY PERSONAL OPINION 
WHICH HAS NOT COME DOWN 
BY TRADITION 


AJI ot oda uuo «np obl pnd Ge ipia, le dil hoe ' ài Jo d 
Whoever explains the Qur'an according to his [wrong] personal opinion 
sball take his place in Hell. — prophet Muhammad 


The Problem 


You may perhaps ask: In the preceding section you have magnified 
the matter concerning the understanding of deep meanings of the 
Qur'an (asrar al-Qur'an) and concerning those meanings of it which 
are unveiled (yunkashif) to people possessed of purified souls (arbab 
al-qulüb az-zakiyya) [288]; how can this be praiseworthy seeing that 
the Prophet (may God bless him and greet him!) has said, "The jen 
who explains the Qur'an according to his personal opinion ( i- 
ra yihi) shall take his place in Hell?” ^ [Because of this prophetic 
Tradition] people expert in the outward exegesis of the Qur'an (záhir 
at-tafsir) have reviled the süfis, i.e. those exegetes 285 who subscribe 
to sufism, and who% interprete (ta wil) certain Qur'anic sentences 
contrary to the explanations given by Ibn ‘Abbas and other exegetes; 
the revilers maintain that these interpretations [lead to] infidelity. If 
what the proponents of outward exegesis have said is correct, what is 
the meaning of understanding the Qur'an without memorizing their 
exegesis? If [on the other hand] what they have said is not correct, 
what is the meaning of the Prophet's statement, "The man who 
explains the Qur'an according to his personal opinion shall take his 
in Hell?" LLL ALL AD. 
E UM Sunan, Tafsir, 1. 285 oz pal! (BE and MH: ae 
2% E.g. Abu ‘Abd ar-Rabmàn as-Sulami, Abi Nasr as-Sarraj, al-Qushayri, 
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Existence of Deep, Hidden Meanings of Qur’anic Verses 

[In reply to your question] know that the man who imagines that 
the Qur’an has no meaning except that which the outward exegesis 
has translated [and described] is acknowledging his own limitations; 
he is right in his acknowledgement [because he knows only this 
measure and is not aware of that which lies beyond this]; but is 
wrong in his judgement which places all other people on the same 
level as himself. 

The truth is that prophetic Traditions (akhbar) and statements of 
the Prophet’s companions and of other pious Muslims in early Islam 
(athar) prove that for men of understanding there is wide scope in 
the meanings of the Qur'an. Thus ‘Ali (may God be pleased with 
him!) said, ‘‘except that God bestows understanding of the Qur’an 
upon a man."?* If there is no meaning other than that which is 
related [from Ibn ‘Abbas and other exegetes} what is that under- 
standing of the Qur'an [which is bestowed upon a man]? The 
Prophet (may God bless him and greet him!) said, "Surely the 
Qur'an has an outward aspect, an inward aspect, a limit and a 
prelude." This is also related by Ibn Mas'üd on his own authority 
and he is one of the scholars of Qur'anic explanation. [If there are 
no meanings of the Qur'an besides the outward ones], what is the 
meaning of its outward aspect, inward aspect, limit and prelude? 
'Ali (may God show regard to his face!) said, "If I so will I can 
certainly load seventy camels with the exegesis of the Opening Sura 
of the Book." What then is the meaning of this statement of 'Ali, 
when the outward exegesis of this sura is extremely short * [and 
can be set forth in a few pages]? Abu d-Darda’™® said, “One 
cannot [fully] understand the religion until one sees the Qur'an from 
different perspectives.” A certain religious scholar said, ‘‘For every 
Qur'anic verse there are sixty thousand understandings [comprehen- 
sible to man]. The understandings of it which remain [incomprehen- 
sible to man] are even more than these in number.” Another reli- 
gious scholar said, “The Qur'an encompasses seventy-seven 

al-Kashani. See az-Zabidi, op. cit., IV, 526; Muhammad Abul Quasem, “Al-Ghazali 
in Defence of Siifistic Interpretation of the Qur’an”, sec. i (forthcoming). 
287 This saying of ' Ali is cited in its full form in the preceding chapter. 
288 | azs JU (EN: lyase J ] 
289 Abu d-Darda’ 'Uwaymar al-Ansari (d. 32 A.H.), a companion of the Prophet, 


embraced Islam in 2 A.H. and was praised by the Prophet for his vigorous fighting at 


Uhud (3 A.H.). On another occasion the Prophet called him “the wise man (Rakim) of 
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thousand and two hundred forms of knowledge, since every Qur'an- 
ic sentence constitutes one form of knowledge. This number is 
multiplied by four times, since each sentence has its outward aspect, 

inward aspect, limit and prelude. Repetition of the verse, "In ine 
name of God, most Gracious, Ever Merciful >) u>! ail ee), 

by the Prophet (may God bless him and greet him!) twenty times 
could not have been for any reason other than that he was pondering 
over its deep, inward meanings; otherwise its translation and its 
outward exegesis are so obvious that one like the Prophet would not 
be in need of repetition. Ibn Mas'üd (may God be pleased with him!) 
said, "One who intends to acquire [the core principles of] the 
knowledge of the ancients and the moderns should ponder over the 
Qur'an. This knowledge is something which is not achieved by its 
mere outward exegesis. 7! 

In short, all forms of knowledge are included in the works of God 
(great and mighty is He!) and His attributes, and in the Qur’an there 
is an explanation of His essence, attributes and works. These forms 
of knowledge have no end, but in the Qur'an there is an indication 
(ishara) of their confluence. Penetrating deeply into the explanation 
of the Qur'an by stages amounts to the understanding of the Qur'an; 
mere outward exegesis?? does not lead to that. The truth is that to 
everything pertaining to reflective and intellectual matters which has 
become ambiguous to men of reflection and in which people have 
differed, there are indications and implications in the Qur'an which 
can be grasped by men of understanding. How can these indications 
and implications be completely conveyed by the translation of its 
outward meanings and by its [outward] exegesis? : 

This is the reason why the Prophet (may God bless him and greet 
him!) ordered, “Read the Qur'an and seek to know its [deep], 
strange meanings [by eliciting and understanding]." He (may God 
bless him and greet him!) also said, in a Tradition related by ' Ali 
(may God show regard to his face!), “I swear by Him Who has sent 
me as a prophet in accordance with the requirements of truth and 
wisdom, surely my community will be split up into seventy-two sects 
all of which are misguided?? themselves and misguide others by 
calling them to Hell. When this state of affairs comes about you 


my community.” He transmitted many Traditions. See Ibn Hajar, op. cit. , III, 46. 
200 Qur'anl:l. 291 Us o penis (BE: all a: ). 
293 Ju (LN: i 292 pnill jb (BE: pili o al’ ). 
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must adhere to the Book of God (great and mighty is He!), for in it 
lies the message concerning those who were before you and the 
message concerning what will happen after you, and the judgement 
of all that happens among you. Anyone of [even] the most powerful 
men who contradicts it is severely punished by God (great and 
mighty is He!), anyone who seeks knowledge from a source other 
than it is led astray by God (great and mighty is He!). It is the strong 
rope of God [which man should grasp firmly], His clear light [in 
which man should walk in all aspects of his lifel, and His useful 
means of healing [of man's spiritual diseases];?* it is a protection 
for one who holds fast to it, and a [means of] salvation for one who 
follows it; it is not distorted so that it needs to be set aright, nor has 
it deviated so that it needs to be brought to its normal state; its 
wonders are never exhausted, nor does much-repeated recitation of 
it make it old." [289] — to the end of the Tradition.” In a 
Tradition narrated by Hudhayfa it is mentioned that when the 
Messenger of God (may God bless him and greet him!) informed 
him of the disagreements [among Muslims] and'their splitting into 
sects which would occur after his time, he said, "I enquired, 
"Messenger of God, what do you command me to do should I meet 
with that [unfortunate state of affairs]?' He replied, 'Learn the Book 
of God, and act in accordance with its teachings. This is the way of 
escaping from that [state of affairs].' " Hudhayfa said, “I repeated 
that question to the Prophet thrice, and he replied thrice by saying, 
‘Learn the Book of God (great and mighty is He!) and act in 
accordance with what is taught in it, for in its lies salvation.’ '' 796 

‘Ali (may God show regard to his face!) said, "One who under- 
stands the Qur'an can thereby explain the totality of knowledge." By 
this statement 'Ali indicated that the Qur'an implies the confluence 
of all forms of knowledge. [Abd Allah] Ibn 'Abbas (may God be 
pleased with them both!) said, in the explanation of the words of 
God (exalted is He!), “Whoever is granted wisdom has indeed been 
granted abundant good”! -S 1.5 5,4 ads GUI Gy 749,79? that 
"abundant good" means understanding of the Qur'an. God (great 
and mighty is He!) said, “We gave Solomon the right understanding 


of the matter, and 
294 Qur'an D: :82. upon each [of David and Solomon] We bestowed 


295 At-Tirmidhi, Sunan, Iman, 18; Abu Dawüd, Sunan, Sunna, 1; Ibn Maja, Sunan, 
Fitan, 17 (with variation). 
2% Abu Dawud, Sunan, Sunna, 28. 297 Qur'an 2:269. 
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wisdom and knowledge" (ele US Gaius, cokel la agii) 2% Here 
God has called what He bestowed upon both Solomon and David 
"knowledge and wisdom," but the prudence which He gave 
Solomon aione He explicitly mentioned as “right understanding” 
and mentioned it before “wisdom and knowledge". 

The matters [mentioned above], then, prove that in the under- 
standing of the meanings of the Qur'an there is a wide range and 
excessive width and that outward exegesis which has come down by 
tradition is not the end of the understanding of the Qur'an. 


The Prophet's Prohibition of Qur'an-explanation according 
to One's Personal Opinion 
As for the saying of the Prophet (may God bless him and greet 


him!), “The man who explains the Qur'an according to his personal 
opinion... ,"7? and his (may God bless him and greet him!) 
prohibition of this kind of Qur'anic explanation, the saying of Abü 
Bakr (may God be pleased with him!), “What earth will bear me 
and what sky will over-shadow me if I say anything by my personal 
opinion when explaining the Qur'an?," and other prophetic tradi- 
tions and statements of the Prophet's companions and of other pious 
Muslims in early Islam on the prohibition of Qur'anic explanation 
by personal opinion — these were intended [a] either to confine the 
understanding of the Qur'an to that which has: come down by 
tradition (naql) and to that which is heard [from authorities on 
exegesis] (masmi‘) and to abandon the eliciting [of meanings from 
the texts of the Qur'an (istinbar) Wand independent understanding 
(istiqlal), or [b] to be something different. It is certainly wrong to 
believe that the purpose was to limit our understanding of the 
Qur'an to only that which one hears and receives from an authori- 
ty; and [this is wrong] for serveal reasons: 

First, it is a stipulation that it should be heard from the [mouth of 
the] Messenger of God (may God bless him and greet him!) and be 
supported by a chain of narration going back to him, but this is 
something which applies only in the case of [a small] part of the 
Qur'an. As for the [explanation of the Qur'an] which Ibn 'Abbas 
and Ibn Mas'ud give from their own understanding, it should not be 

2% Qur'an 21: 79. 
299 At-Tirmidhi, Sunan, Tafsir, 1. This Tradition in its full form is cited in the first 


paragraph of this chapter. 
3x0 Cf. Qur'an 4:83. 
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accepted and should be called 'an explanation of the Qur'an by 
personal opinion,’ because they have not heard this explanation 
from the Messenger of God (may God bless him and greet him!). 
The same is true of other Companions (may God be pleased with 
them!): [They too gave explanations of certain Qur'anic words, 
without hearing them from the Prophet; so their explanations 
should also be regarded as explanations of the Qur'an by personal 
opinion]. 

Second, companions of the Prophet and exegetes [who flourished 
after them] disagreed over the explanation of some Qur'anic verses; 
they gave such varying explanations of them that it is impossible to 
reconcile them. It is impossible that all these conflicting explana- 
tions were heard from the Messenger of God (may God bless him 
and greet him!); if one of them was in fact heard the rest [which are 
contradictory to it] must be rejected. Thus it is definitely clear that 
on the meaning [of words of the Qur'an] every exegete came to his 
own conclusions through his eliciting, [investigation and personal 
effort], so that they gave seven different opinions concerning the 
letters at the start of some suras which are impossible to reconcile. 
Thus a certain exegete said that alif lam ra (UJ) ® are letters from 
the word ar-Rahmàn (5^). Another said that the letter alif i 
stands for Allah (à), the letter làm (J) for latif (i43), and the 
letter ra C) for Rahim (c5); other exegetes gave other explana- 
tions. Since reconciliation of these explanations is impossible how 
can they all have been heard from the Prophet? 

Third, the Prophet (may God bless him and greet him!) prayed for 
Ibn ‘Abbas (may God be pleased with him!) saying, "God, bestow 
upon him the understanding of the religion and teach him the 
interpretation (ta'wil) of the Qur'an.” If interpretation of the 
Qur'an is something which is heard [from the Prophet] like revela- 
tion and which is preserved the way revelation is preserved, what is 
the sense in specifying Ibn ‘Abbas in this case? 

Fourth, God (great and mighty is He!) said," Those of them who 
are adept at eliciting the truth would know its [real nature]" 
Im^ Sys ill «Jal? In this verse God affirmed the validity of 

301 These Arabic letters occur at the start of five Qur'anic suras — the tenth, 
eleventh, twelfth, fourteenth and fifteenth. Also see supra, n. 32. 


302 Qur'an 4:83. This verse in full is: “When there comes to them any tidings bearing 
upon security or causing fear, they bruit it about; whereas if they were to refer it to the - 
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eliciting meaning by men of learning. And it is well known that the 
eliciting of meaning is something beyond hearing [from an autho- 
rity; it has to do with one's knowledge and understanding]. The 
totality of the statements of the Companions and other pious 
Muslims in early Islam on the understanding of the Qur'an which we 
have quoted [above] contradicts this opinion. Thus it is false that 
hearing [from an authority] is a stipulation for Qur'anic interpreta- 
tion. It is lawful for everyone to elicit meaning from the Qur'an 
commensurate with his understanding and the limit of his intelli- 
gence. 


Real Reasons for Prohibition of Qur'an-explanation 
according to One's Personal Opinion 

As for the prohibition of explanation of the Qur'an by personal 
opinion, it is for one of two reasons. One of them is that the person 
giving an explanation has an opinion [of his own] on a matter, and 
this opinion is influenced by his nature (tab ‘) and passion (hawa). So 
he interprets the Qur'an according to his opinion (ra‘y) and passion 
in order that he may adduce an argument in favour of his purpose — 
if he did not have that opinion and that passion that meaning would 
not appear to him from the Qur'an. *»? [This happens in different 
conditions.] [a] Sometimes it happens despite knowledge [of the 
Shari'a], as in the case of a man who adduces an argument from a 
certain Qur'anic verse for validating his heresy (bid‘a) knowing 
[well] that this is not intended in the verse, but by doing this he seeks 
to confuse his opponent. 

[b] Sometimes it happens to a man ignorant [of the basic 
principles of the Shari'al. But since a Qur'anic verse can be 
interpreted [from two or more perspectives] his understanding 
inclines to that perspective which [290] suits his purpose and that 
aspect is given preponderance by his own opinion and passion. 
Thus it turns out that he has explained the verse with his personal 
opinion, i.e. his personal opinion is that which has led him to that 
explanation. If his own opinion did rot exist the perspective [which 


suits his purpose, and not the other] would not bear such weight . 


with him. 
essenger and to those in authority among them, surely those of them who are adept at 


eliciting the truth, would know its (real nature].” " 

303 This is the practice of Shi'ites, especially the Batinities, Mu'tazilities, Qadianis, 
Ahmadiyyas. and some of the modernists in different Muslim countries, concerning 
certain specific Qur'anic verses 
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[c] Sometimes a man has a valid purpose for which he seeks a 
proof from the Qur'an, and he adduces a proof for that purpose 
with a verse in which, he knows, that purpose is not intended. 
An example of this is a man who invites people to pray for 
forgiveness of God just before dawn and who adduces an argument 
for this from the words of the Prophet (may God bless him and greet 
him!), "Eat a mealjust before dawn, for there is blessing in this 
meal." *9 He gives the impression to people that the intended 
purpose of this saying of the Prophet is remembrance of God just 
before dawn,?" knowing well that the purpose really intended by 
this saying is to eat food [just before dawn]. Another example is a 
man who invites people to strive hard against hardness of the mind. 
He says that God (great and mighty is He!) ordered [Moses], “Go to 
Pharaoh; he has certainly transgressed grievously” 
(ab il o5 3) and, hinting at his own heart, say: ‘This is 
what is meant by Pharaoh [in this verse]’. This kind [of Qur'anic 
explanation] is sometimes employed by some religious preachers 
for good purposes by embellishing their speeches and encouraging 
their audience [to these purposes], but this is forbidden. Sometimes 
Shi'a Batinites employ this [kind of explanation of the Qur'an] for 
corrupt purposes in order to deceive people and to invite them to 
their false school of thought and practices (madhhab). To support 
their [corrupt] opinions and [false] school, they bring down the 
Qur'an to certain matters, knowing definitely that these matters are 
not meant in the Qur'an. X? 

These [three] kinds of explanations, then, CoU ehiture one of the 
two reasons for prohibition of Qur'an-explanation by personal 
opinion. The intended meaning of 'personal opinion' would be the 
corrupt personal opinion suitable to one's passion and not correct 
personal effort. Personal opinion includes that which is valid and 
that which is corrupt, and that which is affected by passion is 
sometimes specified with the name of personal opinion. 

34 X (BE: v). 305 € b, which is omitted in MH. 

36 An-Nasa'i, Sunan, Siyam, 18, 19; Ibn Maja, Sunan, Siyam, 22; Ibn Hanbal, 
Musnad, H, 377, 477, Il, 32, 99. 

307 Remembrance of God just before dawn is praised in the Qur'an 3:17. 

38 Qur'an 20:24. 

309 Al-Ghazali wrote several books directed in whole or in part against the Shi'a 


Batinites or Ta'limites who were identical with Ismà'ilites and completely exposed the 
falsity oftheir heretical beliefs. See Quasem, Jewels, p. 39. 
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The second reason [for the prohibition of Qur'an-explanation by 
personal opinion] is that [this prohibition applies to] one who 
hastens to explain the Qur'an by considering the outward aspect 
[i.e. the rules] of the Arabic language without knowing by heart 
what was heard [from authorities] and transmitted [from them], in 
the cases of those verses which use strange Qur'anic words (ghara ib 
al-Qur'an), in the case of those verses in which ambiguous terms and 
substitute words occur, and in the case of those verses in which are 
to be found conciseness, omission, suppression of words understood, 
precedence [of a word from its proper place] and putting a word at a 
place later [than the appropriate one]. One who, without being 
prudent at outward exegesis, hastens to elicit deep meanings by 
mere understanding the [rules of] the Arabic language makes many 
mistakes and is included in the group of those who explain the 
Qur'an by personal opinion. Then transmission [from an authority] 
and hearing [from him] are necessary for outward exegesis first, so 
that the exegete may, by them, be safe in places where mistakes are 
likely to be made. After this, understanding will be wide and the 
eliciting of deep meanings will be possible. 

The strange words of the Qur'an?'? which can only be understood 
by hearing directly [from authorities] are many. We should like to 
indicate a number of them so that one may seek information about 
this type and know that it is not permissible to neglect the 
memorization of outward exegesis first. There is no coveted object in 
reaching the inward [knowledge] before being prudent at the 
outward. One who claims to possess understanding of the deep 
meanings of the Qur'an, without being prudent at its outward 
exegesis, is comparable to a man who claims to reach the upper part 
of a house without crossing its door, or claims to understand the 
purposes of the Turks from their speeches whereas he does not 
understand the language of the Turks. [This is] because outward 
exegesis occupies the place of learning the language which is needed 
for understanding [the meaning]. 


Several Qur'anic Subjects in which Transmission from 
Authorities on Qur'anic Exegesis is Necessary 
There are many [Qur'anic] subjects in which hearing directly 


410 A number of books on this subject has been produced by Muslim scholars 
(az-Zabidi, op. cit. IV, 529). The best of all these works is ar-Raghib al-Isfahani’s book 
al-Mufradat fi Gharib al-Qur'an. 
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[from authorities] is necessary. [a] One of them is conciseness by 
| omission and suppression of words understood. Examples of this 
| are as follows. [1] The words of God (exalted is Hel), 
| Ule ludis ras GLI 3505 Lol’ Its meaning isle |, ss pona ii 
| (We gave Thamid the she-camel as a clear sign; but they [i.e. his 
| people] did wrong to themselves by killing it). The man who looks at 
| the outward [i.e. the rules of] Arabic [of this verse] imagines that the 
| intended meaning is that the she-camel had eyes and not blind. He 
| also does not know by what [the people of Thamüd] did wrong and 
whether they did wrong?" to others or to themselves. 
[2] The words of God (exalted is He!), ** Jl pes p ty ci, 
220 Ve J! > (because of their disbelief their minds were 
| filled with love of the calf). The word hubb (love) is omitted. [3] The 
| words of God (great and mighty is Hel), ia; s! Cino Noss Lal 
| cleat UM e, 4E Ce cimds dos Yl Clic cass (then [i.e. if you 
| had inclined to the infidels but a little] We would have afflicted you 
| with the intensified chastisement of those who are living and the in- 
| tensified chastisement of those who have died). The words a/-ahya' 
| and al-mawtda are substituted by al-hayat and al-mawat, and all this 
| is permissible in eloquent language. 
| [4] The words of God (exalted is He!), “+ «3 US A! «zl JL. 
| Lens LUA CHE tS es padl Jal, a 3E pal 75 (you ask the people 
| of the city wherein we were and the caravan with which we travelled). 
| Thus in both, the word ahl is omitted 37 and suppressed as a word 
understood. [5] The words of God (great and mighty is He!), 
| Sy lye C45 5 Tis meaning is: tyl bel de cnis 
| 2;** (it [i.e. the time of the Hour of the Doom] lies hidden to those 
who are in the heavens and the earth). Since a thing lies heavy 
| (thaqula) if its knowledge lies hidden (Khafiya) the word meaning 
hidden is substituted by the word meaning heavy, and the word 
fi (in) is put in the place of ‘ala (to), and the term ahl (those who) is 
suppressed as understood and omitted. 
[6] The words of God (exalted is Hel), '' 0 n oj 
orsG" ie, 2. %- (do you make it the gratitude of your 
| sustenance that you consider [the Qur'an] as false? [7] The words of 


soe uu i c e M ae LE E 


311 Qur'an 17:59, 312 5-5 «5, which is omitted in BEand MH. 313 Qur'an 2:93. 


314 Qur'an 17:75. 315 Qur'an 12:82. 4-5 Us! | is omitted in ZE. 
316 viel ^! is omitted in BE. 
37 3 Led be YG(7E:G.xxA deyl.). 318 Qur'an 7:87. 319 Qur'an 56:82. 
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God (great and mighty is He!), " Sl) de waea "39 ie. 
tiny iwi Je (Lord, grant us that which you have promised us 
through the tongues of Your messengers’). The word  alsina 
(tongues) is omitted. [8] The words of God (exalted is He!), 
"jd ads u "X! (surely We sent it [i.e. the Qur'an] 
down during the Night of Decrees). By "it" God meant the Qur'an, 
without mentioning it before. 

[9] God (great and mighty is He!) said, “| s Sul ue 
(until it [i.e. the sun] disappeared in the veil of the night). By “it” 
God intended the sun, without mentioning it earlier, [10] The words 
of God (exalted is He!), ' — Us pid VI padale coll gl à ga cg 14321 oih y 

QA i he. pat oa (those who adopt patrons 
other than God [say]: We worship them only that they may bring us 
near to God). 

[11] The words of God (great and mighty is He!), “ tod! es pb Les 

red ee (po ble Ley dl pad Anse ye diues € Voie o gay D jou 
SIUE "7^ Its meaning is: i cp thle oyi ca oppii Y 
Š% 94» (what ails these people that they do not even approach the 
understanding of a speech? [They said:] Whatever good comes to 
you is from God, and whatever ills befaH you is from yourself). If this 
is not meant, these verses contradict the words of God ?5 preceding 
them: "Tell them: All is from God"? (4)! e JS: ,9"5 and 
the Qadarite school of thought " comes to this understanding. 

[B] Among the Qur'anic subjects in which transmission [from 


,,322 


authorities] is necessary is inversion. For example: [1] The words of . 


God (exalted is Hel), “ cse ssb ,"995 ie. chy, (and the 


320 Qur'an 3:194. 321 Qur'an 97:1. 

322 Qur'an 38:32. This verse in full is: "He [i.e. Solomon] said, ‘I preferred the good 
things [of the world] to the remembrance of my Lord until it [i.e. the sun] disappeared 
in the veil [ofthe night]."’ For more information see Qur'an 38:31-34. 

3233 Qur'an 39:3. 324 Qur'an 4:79-80. 325 4) ya) , which is omitted in MH. 

326 Qur'an 4:79. 

327 This was an early heretical school of Islamic theology founded by Ma'bad 
al-Juhani (d. 704 A.D.) It almost disappeared in the ninth century when its main 
doctrines were incorporated into Mu'tazilism. There were several groups of early 
Qadarites, one of which believed that all that is good is from God but all that is evil is 
from man himself (W. Montgomery Watt. The Formative Period of Islamic Thought. 
Edinburgh. 1973. p. 94). It is to this group that al-Ghazali seems to have referred here. 
The standard Sunnite view held by al-Ghazàli is that God by His power determines all 
happenings and acts, including human acts. | 

328 Qur'an 95:2. 
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Mount [291] Sinai). [2] [The verse], " ck Ji ue pe ,"?? ie. 

ust le (may peace be upon Elias!). Some authorities have said 
that Idris is meant here, because in the mushafof Ibn Mas'üd is to 
be found: “co! de pA- "O (may peace be upon Idris!). 

[C] Among the Qur'anic subjects in which transmission [from 
authorities] is necessary is repetition which breaks the connection of 
speech. Examples are: [1] The words of God (great and mighty is 
Hel) '' 5 Yt oye ol WS poe NITET RE Tt 
means: je y ;5 > ÁO p ce Oph ord ex Ly 32 (those who call on 
others than God do not follow any associates of Him except their 
own conjecture). [2] The words of God (great and mighty is Hel), 
ur e^ or od pim az pl eu aS opi udo  . 99 The 
meaning is; ^  !jà&a (p ua gal oh Ny Sl (those leading men of 
his people who were haughty spoke to the believers among those who 
were reckoned weak). 

[D] Among the Qur'anic subjects in which transmission [from 
authorities] is necessary, is the occurrence of a word before or after 
its proper place. This is a place where error is made by people. 
Examples of this are: [1] The words of God (great and mighty is 
He!) ce bb ub o eb, co cie GY.’ Its meaning 
ijs: Gb! OC, ema isl, Gul y, (were it not for a word already gone 
forth from your Lord, and a term already fixed, their [i.e. disbelie- 
vers'] punishment would have been inevitable [in this world].) If this 
were not the meaning the last letter of the word ajal would have been 
marked with fatha, as in the case of the term lizäm. [2] The words of 
God (exalted is He!), " ye Ue abun Pie. sik, 
lg å LIS Qe (they ask you concerning it [i.e. the Hour of Doom] 
as if you were well acquainted with it). [3] The words of God (great 
and mighty is He!) “ o thy te US mS 3) tAn ob 
Gt tk, "9*9 (to them [i.e. true believers] will be given forgiveness 
and honourable provision; as your Lord brought you [i.e. Mu- 
hammad] forth from your house [to take up arms] in a righteous 
cause). [Parts of] this verse are disjoined; its [second part] turns to a 
preceding speech of God," [and when joined with that speech it 
stands thus:] “ iU cee ce ok ole e! GS el ds Me as," Le. 


booties of goats have come to you since you were pleased to come 





329 Qur'an 37:130., 3! Qur'an 10:66. 339 Qur'an 7:75. 39 MH has: Ie A- 
332 di Wi lS” po 1 O99 qe O P3 cud ex, This is omitted in BE and MH. 
34 Qur'an 20:129. 335 Qur'an 7:187. 336 Qur'an 8:4-5. ‘337 Qur'an 8:1. 
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[from your house], while they [i.e. a party of the believers] were dis- 
pleased. Between these words is put, as parenthesis, the command 
to fear God and to do other things. Of this type are the words of God 
(great and mighty is Hel) “ (44.55 Yl eas, dy Typ ui 

ay ey 79 (until you believe in God, the One; except Abraham's 
saying to his father...). 

[E] Among the Qur'anic subjects in which transmission [from 
authorities] is necessary is an ambiguous expression (mubham). It is 
an expression with different meanings, and it may be a word or a 
letter. Examples of ambiguous words are: ash-shya', al-garin, 
al-umma, ar-rüh, and the like. 


God (exalted is He!) said, “= Wc aa Kye Luc yu Al oom 


-. (God sets forth the example of a slave who is owned by a person and 


has no power over anything). By the word shay' (anything) God 
meant spending out of the provision given to the slave. God (great 
and mighty is He!) said, “iY 4 Less se) de oz 
uz ge "99 (God sets forth the example of two men: One of them 
is dumb having no capacity for achieving anything). Shay’ (anything) 
here means to enjoin justice and righteousness. God (great and 
mighty is He!) said, [reporting Khadir's" words to Moses], 
"um o6 QUAM uus OL € (if you would follow me ask me 
no question about anything). Here by shay' (anything) God meant 
Lordly attributes (sifat ar-rububiyya), which?® are those forms of 
knowledge about which it is not lawful to ask until the gnostic 
('arif) starts with them when he begins to be fit to receive it. God 
(great and mighty is He!) said, “ ‘ayia La. d LL pt a lys. al I 
(have they [i.e. disbelievers] been created by nothing, or are they 
their own creators)? Shay' (thing) here means creator. Sometimes it 
is [wrongly] supposed that this verse proves that a thing can only be 
338 Qur'an 60:4. 339 Our'an 16:75. 340 Qur'an 16:76. 
34  Al-Khadir is generally believed to be a saint (wal Allah). One day when the 
prophet Moses was preaching to the Children of Israel, he was asked if there was any 
man wiserthan he. When he replied in the negative, God revealed to him that His pious 
‘servant’ (abd), i.e. al-Khadir, was wiser than he. (al-Bukhari, Sahih, ‘Ilm, bab, 16, 
19, 44, Anbiyà', bab, 27; Muslim, Sahih, Fada’il, trad. 170-74; at-Trimidhi, Sunan, 
Tafsir Sura 18, bab, 1). Moses thereupon paid a visit to al-Khadir in order to learn from 
him the deep, hidden knowledge which God had bestowed upon him directly as a mercy 
(Qur'an 18:65). The conversation between Moses and al-Khadir is put in the Qur'an 


18:60-82. For a discussion on al-Khadir see A.J. Wensinck, "Al-Khadir", SEI, pp. 


232-35; at-Tabari, Tarikh, I, 188-94. 


342 Qur’an 18:70. 43 ~(BEand MH: 5). . 344 Qur'an 52:35. 
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created from a thing. 

As for the word garin (companion), examples of its being am- 
biguous are: [1] The words of God (great and mighty is Hel), 
"NS JS ene Qu LM ce Cle Me seus Sli (his companion 
will say: I have here his record ready. [And the verdict will be:] Both 
of you, cast every infidel into Hell). By the word garin (companion) 
God has meant the angel to be entrusted with the infidel. [2] The 
words of God (exalted is Hel), “ 5$ 25) «abl Ly, :«u 5 JU 0346 
(his companion will say: Lord, I did not cause him to rebel against 
You; he was [far gone in error on his own]). By garin (companion) 


_ God has meant Satan. 


As for the term al-umma it is applicable to eight meanings. Al- 
umma means: [1] A group of people, as in the words of God (exalted 
is Hel), “ oyim jolt ye del ate soy "M" (he [i.e. Moses] found 
around it [i.e. the spring of Midian] a group of people who were 
watering [their flocks]). [2] The followers of prophets, as in your 
saying {peste il Ao 2 gg» ' (wearefrom %8 the 
followers of Muhammad — may God bless him and greet him!). [3] 
A man endowed with all forms of good and followed by others, as in 
the words-of God (exalted is He!), “ WG UI OW ard ol 9 
(Abraham was indeed endowed with all forms of good, humble for 
the sake of God). [4] Religion, as in the words of God (great and 
mighty is Hel), '* a! jc UU bis, UI 39 (we have found our 
fathers holding to a certain religion). [5] Time and period, as in the 
words of God (great and mighty is Hel), '* 525244 4! J! "35! (for a 
determined period); and in the words of God (great and mighty is 
Hel) " 4&4» $3, "3? (and remembered after the lapse of a 
period). [6] Stature of a man. Thus it is said: 'So-and-so is of a good 
umma," i.e. good stature. [7] A man who alone follows a religion — 


————————— M M—À MÀ ÀÀ a 


345 Qur'an 50:23. 34 Qur'an 50:27. 347 Qur'an 28:23. 

348 j^ > SA(BEand MH: c as). — 349 Qur'an16:120.— 350 Qur'an 43:22. 

351 Qur'an 11:8. The complete verse is: “If We hold back their [i.e. disbelievers'] 
punishment for a determined period, they most surely say: What holds it back?. Take 
notice, on the day when it will come upon them, it will not be averted from them; rather 
that which they used to mock shall encompass them.” 

352 Qur'an 12:45. The verse in full is: "He of the two [companions of the prophet 
Joseph in prison] who had been set free and who [uow] remembered, after the lapse of a 
period, [that which had passed between Joseph and him], exclaimed: I can let you know 
fof a man in the prison who knows] the interpretation of the dream, so send me [to bring 
him here].” The story of Joseph is narrated in the Qur'an 12:21-101. 
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no one is his partner in following that religion. Thus the Prophet 
(may God bless him and greet him!) said, “Zayd Ibn ‘Amr Ibn 
Nufayl will be resurrected alone as an umma.”* [8] Mother. Thus 
it is said, "This woman is the umma of Zayd,’ i.e. mother of Zayd. 

The term rūk has also occurred in the Qur'an in many meanings. 
We do not like to prolong [our discussion] by mentioning them. 

[Just as ambiguity occurs in words] so e!so it occurs in letters. 
Examples of this are: [1] The words of God (great and mighty is 
Hel) " > © 5 Uu « 556 ."7* The first Aad’ alludes to 
hawafir which are the mūryāt. The meaning is: They raised, with 
their hoofs, clouds of dust. The second Ad’ alludes to ighāra which is 
al-mughirat subhan fa-wasatna bihi jam an. [The meaning is:] The 
polytheists gathered together, and the raiders at dawn raided their 
gathering. [2] The words of God (exalted is He!), “ Ww « Lb 

ipe E uS eU» sb "35 (We send down water from it, and We 
bring forth with it fruits of every kind). The first Aa’ (it) refers to as- 
sahab (cloud) and the second Aa’ (it) to al-ma’ (water). Cases like 
this are so many [ir the Qur'an] that they cannot be counted. 

[F] Among the Qur'anic matters in which transmission [from 


authorities] is necessary is progression in exposition. An example of 


this is the words of God, ' cia" «5 Jol gi" Glas, uc "3% (the 
month of Ramadan is the month in which the Qur'an began to be 
revealed). From this verse it has not become clear whether the start 
of revelation was at night or at daytime, but it has become clear from 
the words of God (great and mighty is He!), “ au! p okt ul 


353 Zayd Ibn ‘Amr Ibn Nufayl, a Meccan and Quraysh, died about five years before 
the advent of Isam. He was a kanif, a seeker of the true religion, the religion of the 


- prophet Abraham in its purity which taught monotheism. Zayd had abandoned pagan 


religion without embracing either Christianity or Judaism, because these did not retain 
the purity of Abraham's religion. He transformed his monotheistic faith into action: He 
objected to the existing practice of female infanticide, and refused to eat the flesh of 
animals sacrificed to idols, or slaughtered without invoking the name of One God. 
Persecuted by his family on religious grounds, he travelled in search of the true religion 
as far as Mawsil, and visited Syria; in Maifa'a, in Balkh, a learned monk predicted to 
him the rise of a true prophet in Mecca. Zayd hurried back but was assaulted and killed 


:by the Christians while crossing the region inhabited by the Lakhm tribe. According 


to another tradition Zayd had himself predicted Muhammad's prophethood. Though 
he died before Islam, he died as a monotheist. His son, Sa'id, was the first convert to 
Islam from the clan of ' Adi. See Ibn Hisham, op. cit. , I, 222-32; Ibn Qutayba, op. cit., 
pp. 59. 154. 

354 "Qur'an 100:4-5. 355 Qur'an 7:57. 356 Qur'an 2:185. 
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Syla 19 387 (We certainly revealed it [i.e. the Qur'an] in a blessed 
night). From this verse it has not become clear which night it was, 
but it has become clear from His (exalted is Hel) words, 
7 JM J soU LI "39 (We certainly revealed it [ie. the 
Qur'an] during the Night of Decrees).?*? Sometimes, considering 
the outward aspect of these verses, one imagines that there is dis- 
agreement among them. 


This and the cases similar to this are included in those Qur'anic - 
subjects in which only transmission and hearing [from authorities] 
are of avail. The Qur'an, from its beginning to its end, is not devoid 

of this kind of thing, because it was revealed in the language of the 
Arabs and so it included various characteristics of their speech, such 
as conciseness, prolongation, suppression of words understood, 
omission, substitution of one word by another, and occurrence of a 
Word before or after its proper place, so that it may be able to silence 
the voice of the Arabs against it and be fully eloquent to them. 
Anyone who is content with understanding the outward aspect [i.e. 
the rules] of the Arabic language and who hastens to explain the 
Qur'an without knowing by heart the meaning transmitted [from the | 
authorities] in these Qur'anic subjects, is designated as ‘a man who 
explains the Qur'an by his perscnal opinion.' Such an explanation 
is: He understands the best known meaning of the term umma and so 
is naturally inclined to this meaning [when he finds the word used in 
a verse]; but when he finds it in another place he is inclined to this 
well known meaning which he heard [and understood from authori- 
ties] [292] and abandons a thorough study of the transmission of its 
many meanings. Perhaps this is what is prohibited [by the Prophet] 
and not the understanding of deep meanings of the Qur'an, as has 
already been discussed. When hearing [from authorities] is achieved 
in [these and] similar Qur'anic subjects, then one has mastered the 
outward exegesis of the Qur'an which is [merely] the translation of 
its words. This, however, is not sufficient for understanding the 
reality of the meanings of the Qur'an. 
The distinction between thé reality of the meanings of the Qur'an 
Ru quur uu eee ee eee 


357 Qur'an 44:3. | | 358 Qur'an 97:1. 

359 The tremendous excellence of the Night of Decrees is put in Qur'anic verses 
(97:3-5); “The Night of Decrees is better than a thousand months. Therein descends 
angels and the Spirit [i.e. Gabriel] by the command of their Lord [with their Lord's 
decrees] concerning every matter. [It is all] peace, till the break of dawn." 
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and its outward exegesis can be understood from an example: God 

(great and mighty is He!) said, e» 4! 555 «c9 c bay’ vou 
[i.e. Muhammad] did not throw [the handful of gravel at the infidels’ 
faces] when you threw it, but God threw it). The outward exegesis of 
this verse is clear. Its real meaning, however, is obscure, because it 
affirms throwing and negates it [at the same time], and these appear 
contradictory unless it is understood that he [i.e. Muhammad] threw 
from one perspective and did not throw from another and that from 
the perspective from which he did not throw God (great and mighty 
is He!) threw. Likewise God (exalted is Hel) said, 
^uo db pga, alc A (fight them; God will punish them at 
your hands). When it is they [i.e. believers] who are the fighters how 

can God (glorified is He!) be the One Who inflicts punishment? If 
God (exalted is Hel) is the One Who inflicts punishment by moving 
their hands what is the sense in commanding them to fight? The real 
solution to this problem receives help from a vast ocean of forms of 
knowledge obtained through mystical intuition (‘uhim al-muka- 
shafát]; outward exegesis is of no avail. This solution consists in 
` knowing [first] the mode of the linkage between man's works and 
the power created in him and [then] the mode of linkage between 


this power and the power of God (great and mighty is Hel), so that, 


after the clarification of many obscure matters, there will be 
unveiled to him the truth of His words (great and mighty is He!), 
“You did not throw when you threw, but God threw." 

If one's entire life is spent seeking the unveiling of secrets of this 
meaning and that which is linked up with those matters which 
precede and those which follow it, one's life will perhaps be 
exhausted before fully knowing all *? that follows that meaning. A 
study of the real meaning of every sentence of the Qur'an needs a 
duration like this. Part of the secret meanings of the Qur'an is 
certainly unveiled to those established in knowledge, in proportion 
to the abundance of different forms of their knowledge, the purity of 


their souls [from vices], the fullness of their motives in pondering 


360 Qur'an 8:117. This verse refers to an act at Badr (2 A.H.), the first great battle in 
Islam. When the war was in its full course the Prophet took a handful of pebbies and 
threw it at the enemy, the Meccan infidels. As a miracle of the Prophet the pebbles hit 
the face of each infidel and resulted in the diminishing of his mental vigour against the 
Muslims. For the Qur'anic account ofthe battle of Badr see Qur'an 8:1-50. 

361 Qur'an9:14. | 362 p-->, which is omitted in MH. 
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[over the Qur'an], and their isolation for seeking [its meaning]. For 
each of those established in knowledge there is a limit in rising to a 
grade higher. As for the full unveiling of all the secret meanings, 
there is no coveted object in it. 'If the ocean were to become the ink 
and trees the pens [for transcribing] the secrets of God's words 
which have no end, all the oceans would be exhausted before the 
words of God (great and mighty is He!) came to an end.’ From 
this perspective men differ in understanding [the secret meanings of 
the Qur'an] after sharing in the knowledge of outward exegesis, and 
it is necessary to understand first the outward exegesis. 

An example of this is the understanding of a certain siifi (ba‘d 
arbab al-qulib) from the words of the Prophet (may God bless him 
and greet him!) during his prostration, “I seek the protection of 
Your pleasure from Your displeasure; I seek the protection of Your ` 
forgiveness from Your punishment; and I seek the protection of You 
against You. I am unable to praise You; You are as You have 
praised Yourself." ?* The,Prophet, being commanded [by God]: 

sly 24, %5 (prostrate and [thereby] achieve nearness to Me) 
[prostrated] and, when he attained this nearness during prostration, 
considered divine attributes and sought the protection of an attri- 
bute from another — pleasure and displeasure are two divine 
attributes. Then, when his nearness to God increased including in 
itself the first nearness, he rose to divine essence and said, "I seek 
the protection of You against You." Then, when his nearness to God 
increased further as a result of a thing of which he felt ashamed, i.e. 
to seek protection being on the bed of nearness, he took refuge with 
praise, saying: “I am unable to praise You." Then when he realized 
that this was a shortcoming he said: “You are as You have praised 
Yourself.” 3 

These are thoughts exposed to those possessed of purified souls 


363 Cf. Qur'an 18:109. — 
%4 Muslim, Safi, Sali, 222; an-Nasi'i, Sunan, Isti'&dha, 62, Tahara, 119; at 


Tirmidhi, Sunan, Da‘wat, 75, 112; Abii Dawii á, 148; 
ee Abu Dawud, Sunan, Sali, 148; Ibn Maja, Sunan, 

365 Qur'an 96:19. 

366 This is al-Ghazali's citation of a certain siifi’s understanding of the Tradition 
under consideration. He himself has much deeper understanding of it, as indicated in 
the subsequent paragraph ofthe text. He briefly discusses this Tradition in his Jawahir 
p. 24. A süfistic interpretation of this Tradition was also cited by as-Sarraj in his 
Luma’, p. 113. Al-Ghazali seems to be influenced by him. 
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[ie. perfect süfis]. They have further depths which consist in 
understanding the meaning of nearness to God and its specification 
- with prostration, and understanding the meaning of seeking protec- 
tion with one divine attribute from another and the meaning of 
seeking protection with Him against Him. There are many secrets 
here, but outward exegesis cannot guide us to them. They are not 
opposed to outward exegesis; rather they complete it and constitute 
the essence of the Qur'an as opposed to its external aspect. They 
form that which we arrive at for understanding the internal 
meanings, not that which opposes the external meanings. God 
knows best. | 

The Book of Rules of Qur'an-recitation is complete. Praise be to 
, God, the Lord of all the worlds! May blessings?" be upon 
Mubammad, the last of all the prophets, upon every creature 
selected from everyone of the worlds, and upon the family of 
Muhammad and his companions, and may God greet them! This 
book will, if God wills, be followed by the Book of Invocations and 
Supplications.** God is the One to be asked for help; there is no 
Lord besides Him. | 

367 = sya}, (BEand MH: Je Ahy sally). l 

%8 This ‘Book’ has already been translated by Kojiro Nakamura, under the title 
Ghazali on Prayer and published in Tokyo, Japan, in 1973. 
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; Abmadiyya, 92 
e pk 37, 40 ‘A’isha, 36, 42, 53 
ablution, Hf. i Im) 9. 98ff. rt e^ 
Abraham (Ar. Ibrahim), 9, 
25, 36, 40, 51, akhbar, 87 
Abe r3 as-Siddiq, 13, expo a rh 28 
al- 'alamtn, 


Abü d-Darda’, 27, 79, 87 


- Abū Dawid, 22, 36, 38, 50f , 53, 80, 89, 
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Abi Dharr, 64 
Abi Hanifa., 39 
Abū Hazim, 29 
Abii Hudhayfa, 54 
Abii Hurayra, 25 
Abii Miisa, 54f. 

Abii Nu‘aym, 41 

Abt Talib, 20 

Abi Yazid, 79 

Aba Yisuf, 40 

‘Ad, 68 

adab, 21f., 29 
Adam, 9, 18, 30, 69 
al-Adhkar $ 12 ie 
‘adi, 100 
affectation, 52, 55 
ahi al-Qur'an, 2 
Ahi as-Suffa, 

Akl TE wa I-Jdmà'a, 61 


"Af Ibm ASI TID, 28, 35, 55, 63, 65, 
68, 72, 87ff. 

Allāhu akbar, 44, 46 
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Anas Ibn Milk, 27, 29 
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57f., 76, 82, 99, 101 


, 79 
aqa id, ‘aqida, 61, 70 
agl, 9 
Arab, Arabia, Arabian, Arabic, 14, 24f., 


36, 41, 57, 66, 68, 74, 76, 91, 94f., 101 
An Arabic-English Lexicon, 20 f. 
'Arafat, W., 51 - 
arbab al- az-zakiyya, 86, 103 
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al-Arba‘n..., 11 

‘Grif, 57,98 

arrogant, see haughty 

ascetic, 11, 25 — 30, 39, 43, 50, 63f., 74, 

81 

asceticism, 26, 32, 50 

ashab ash-shimal, 26 

ashab al-yamin, 26, 81 

Ash 'arite, 11, 56 
Al-'Asqalani, Ibn Hajar, 24f., 27ff., 32, 

36, 40, 42, 48, 54f., 64, 66, 82, 88 

asrár al-Qur'an, 86 - 

astray, 26, 89 

al-‘atama, 84 

üthàr, 87 

awliya', 45 

al-'awra, 45 

awwal al-Hadid, 28 

Awza'i, 40 

ayat al-kursi, 28, 42 

Badr, 24, 48, 54, 102 

al-Bahili, Abu Umama, 23 
al-Bahr al-Mubit, 57 
al-bakin, 44 

Balance, 42 

al-Báqir, Muhammad, 81 
baraka, 10 
Basra, 39, 41, 43, 54, 63, 74, 82 
batina, 21 
Batinite, 13, 92f., 97 
bayt Allah, 34 


beautiful names of God, 28, 37, 65£., 70, 


76 


believer, 10f., 19, 21ff., 26, 32, 55, 57, 


74, 78, 80f., 97f., 102; see also Mother 
beneficence, beneficient, 27, 81, 85 
bid‘a, 92 
bid‘a hasana, 40 
bid'a madhmiima, 40 
Bilai, 51 
blessings of Qur'an, 10, 22 
body, acts of, 37 
Book, see Qur'an, Clear 
Books, revealed, 57, 78 
The Book of the Articles of the Faith, 71 
The Book of Invocation and Supplica- 
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tion, 104. 
booties, 97 
bu'd, 83 


— al-Bukhari, 22, 29f., 43, 46, 51, 53ff., 


66, 78f., 98 
al-Bunàni, Thabit, 82 


caliph, caliphate, 25f., 29, 36, 40, 48, 
» 94, 

Carra de Vaux, 61 

chastisement of God, see punishment 

Children of Israel, 98 

Christian, Christianity, 10, 76, 100 


companions of Muhammad, 12, 23 — 
29, 32, 36, 38 — 40, 42, 48 — 51, 53f., 
60, 64, 66, 79, 81, 87, 90ff., 104 

congregation, 40, 46f. 

courage, 29 

courtesy, 15, 20, 29 

covenant, 44, 74, 78 

curse, 31; by God, 77; by Qur'an, 29,31 


ad-dallün, 26 


Damascus, 63 

ad-Darini, 30, 64, 83 

ad-Darimi, 23, 43 

David (Ar. Dawiid), 55, 89f. 

Dawn Prayer, 10, 27, 37, 53 

Day of Resurrection, Day of Judgement, 
Day of Doom, 10, 22f., 26, 30, 42, 46, 
S4f., S7f., 63f., 76, 79f., 95, 97 

death, 23, 64, 84 

decree of God, 10, 26, 57, 59, 96, 101 

demon, see Satan 

devotee, 25, 28, 37, 40, 46, 50, 52 

devotion, devotional, 6, 21f., 34, S2f., 
63ff., 84 

devout, most, 83 

adh-Dhahabi, 74 

dhikr, 11, 50 

director, spiritual, 77 

Ditch, battle of, 48 

Diwan of Labid, 66 

Doom, Day of, see Day 
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dream, 25, 55; interpretation of, 39, SO, 
99 


East, 12, 
Edinburgh, 16 
Egypt, 25 ; 
Egyptian, 53, see also Qur an 
EI, 20, 57, 98 
EI ? 20f., 25, 36, 39f., 51 
Elijah, 61 
English, 6, 12, 15, 84 
Enoch (Ar. Idris), 9 , 
The Ethics of al-Ghazali, 6, 21, 25, 30, 
59 ! 
Evening Prayer, 40, 50, 53, 84 
Ezra (Ar. ‘Uzayr), 76 


Fahd, T., 39 
fajir, 30 
falsehood, 19, 56, 66 
faqih, 53, 80 
fasting, 29, 83f. 
atib, 41 
Ai a God, 26, 43, 45, 68, 74ff., 78, 
83ff., 98 
female infanticide, 100 
-Fihrist, 20 
da physical, 45. 
n, 48 
ari 26, 28, 39 — 42, 49f., 63f., 72, 
74,82 | 
forgiveness of God, 27, 48, 64, 75f., 78, 
83, 93, 97, 103 
Formative Period ..., 96 
Friday, 36f., 65 
Friday Assembly Prayer, 27 
Friday night, 38 
Friend of God, 23, 45 
friendly, 28, 33 
Fudayl, 71 


Gabriel (Ar. Jibril), 10, 82, 101 
Gabrieli, F., 21 
al-ghaftlun, 81 
gharü ib al-Qur'an, 94 
- Ghaya an-Nihaya..., 36 
al-Ghazali, Abü Hamid, 3f., 6, 9 — 12, 
14f., 18, 21, 24 — 8, 30, 33, 40, 42, 


53, 57, 60f., 65f., 74, 81, 93, 96, 103 

Ghazali on Prayer, 104 

al-Ghifari, 32, 35 NS 

gnostic, 57, 61, 64f., 69, 

God, divine, 9 — 104 passim; essence of 
56, 88, 103; attribute of, 28, 56f., 61, 
65ff., 76, 81, 84, 88, 98, 103f.; unity, 


oneness of, 28, 58, 61, 100; denial of 


child, son, daughter, consort of, 76; 
face of, 23, 66; grateful to, 23, 73; love 
of, 24f.,.74; nearness to, 26, 28, 81, 
83, 96, 103f.; House of, 34; pleasure 
of, 26f., 29, 31f., 35f., 45, 50, 103; see 
also beautiful, curse, decree, fear, 
forgiveness, friend, invocation, Mes- 
senger, messenger, praise, punish- 
ment, remembrance, worship, throne, 
trust, veil 
god, 82 
1, 9f. 
Ncc 25, 41, 48, 51, 54 
grateful, see God 
. Greeks, 57 
guidance, guided, 9ff., 20, 29, 68, 73ff. 


hadath, 45, 57 TAM 
al-Hadhii, Abu Bakr Salman or Ruh, 41 
hadith, 10 
hadith an-nafs, 61 
Hajjaj, 41, 64 
hakim, 87 
hamazat, 47 
Hanafi school, 44, 46 
Hanbali school, 25, 44 
kanif, 100 
baqg, 44 
hardness of mind, 93 
al-Hasan al-Basri, 28, 31, 39, 41, 50, 63, 
75 
haughty, arrogant, 30, 34, 45, 68, 97 
hawifir, 100 —— 
Haytham al-Qari, 55 
Hebrews, 57 
Hell, 10, 21f., 30, 42, 61, 65, 68, 72, 76, 
84, 86, 88, 99 | 
Helper from Medina, 79 
Hereafter, 10, 21, 25f., 30, 59, 72 
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heresy, heretic, heretical, 13, 40, 57, 
92f., 96 

Hesiod, 57 

al-Hidhdha', Khalid, 41 

hijab, 83 

Hijaz, 50 

hijra, 20, 22 

hizb, ahzab, 38 

Homer, 57 

hubb, 95 

Hüd, 68 

Hudhayfa, 27, 48, 82, 89 

hujja, 49 

al-Hujwiri, 25f., 30 

humble, 45, 99 

humility, 30, 32, 45 

huruf muqatta‘at, 24 

hypoctite, 48 


'ibada, 10, 22, 53 
Iblis, see Satan 
Ibn *Abbas, 36, 42f., 72, 86f., 89ff. 
Ibn 'Abd al-Barr, 24f., 27ff., 32, 36, 40, 
42, 48, 54f., 60, 64, 66 
Ibn ‘Abd ar-Rahman, Qasem, 28 
Ibn Abi Kathir, Yahya, 40 
Ibn al-Athir, 27f. 
Ibn al-Hajjaj, see Muslim 
Ibn Hanbal, 22f., 25f., 29, 31, 38, 42f., 
50, 52, S4f., 66, 78ff., 93 
Ibn Hisham, 20, 100 
Ibn Ibrahim, Muslim, 41 
Ibn Jubayr, sa'id, 64 
Ibn Maja, 22f., 29, 36, 38, 43, 46, 53f. 
64, 66, 78, 89, 93, 103 
Ibn Mas'ud,'Abd Allah, 24, 30, 32, 36, 
38, 46, 54, 66, 76, 87f., 90. 97 
Ibn Maymün, 'Amr, 27 
Ibn al-Musayyab, Sa'id, 29, 50 
Ibn an-Nadim, 20 
Ibn Qutayba, 24 — 29, 36, 39 — 42, 
SOF., 55, 100 
Ibn ar-Ramah, 27, 30 
Ibn Sirin, 39, 41 
Ibn Thawban, 83f. 
Ibn ‘Umar, ‘Abd Alláh, 32, 36, 83 
Ibn Umm ‘Abd, 54 


Ibrahim an-Nakha'i, 39 
ideal of man, 25 
idol, 100 
Idris, 9, 97 
Ihya..., Revival..., 9 — 12, 14f., 18, 
21, 25ff., 30, 40, 50, 53, 57, 61, 71 
‘Ikrima Ibn Abi Jahal, 60 
lm al-awwalin wa l-akharin, 24 
‘ilm a! mu'amala, 60 
Ilyas, 61 
imam, 27, 46f., 49, 63 
Imam, 12, 49f., 53, 81 
imama, 46 
iman, 32 
impurity, ritual, 45 
inaba, 71 
infidel, infidelity, 83, 86, 95, 99, 102 
injustice, 83 
innovation, introduced, 39f. 
insight, 69f. 
intellect, intellectual, intelligence, 9, 11, 
13, 20, 58, 80f., 88, 92 
intercessor, 21f. 
interpretation, explanation, of Qur'an, 
Jf, 12f., 15, 86 — 94; by one's perso- 
nal opinion, 13, 21, 72 
intiution, 13, 67, 84 — 94, 101 — 104 
Ionian, 57 
invocation of God, 37, 50, 100 
t'rab, 41 
al-Isaba, 24 
al-Isfahani, ar-Raghib, 94 
Islam, Islamic, pre-Islamic, 4, 6, 9, 
10 — 3, 15, 18 — 21, 24ff., 28f., 34, 
36, 39f., 42, 44, 46, 51, 59f., 66, 68, 
71, 76, 87, 90, 92, 96, 100, 102 
Ismà'ilite, 93 
Israfil, 10, 58 
al-Isti'ab, 24 
istinbat, 90 
istiwa', 70 
Ithaf as-Sada..., 14 
i'tiqad, 40 
Jahmites, 11 
Jama'a, 40, 61 
Jawahir ..., 24, 57, 65, 74, 103 
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al-Jazari, Shams ad-Din, 36 

Jesus, 61, 76 

Jews, 76 3 

The Jewels of the Qur'ān..., 6, 28, 47, 93 
inn, 20, 61 i 

iu the Baptist (Ar. Yahya), 61 

Jordan, 25 


- senger, see Prophet; of Qur'an, 24f. 
Luma‘, 14, 66, 103 

lutf, 83 

al-Ma‘arif, 24 

Ma'bad al-Juhani, 96 

Macdonald, D.B., 20 


` madhhab, 25, 27, 40, 44, 53, 70, 93 


h (Ar. Yusuf), 99 Maghrib, 40 
vagin 100 Maif a'a, 100 obe; 
Judgement, see Day  ai-Makki, Abu Talib, 11, 24f., 
Jundab, 32 46 42, 60 
jurisprudence, 25, 27, 39f., 42, 44, 46, makr, 83 
53,64 ` makrüh, 84 
jurist, 25ff., 39f., 44, 50, 53, 74 malakist, 69 
justice, 27, 40, 61, 98 ener 4f., 15 
Ka'ba, 34, 41, 43 Malik Ton Anas, 40 
kaba'ir, 30 Malik Ibn Dinar, 74 
kash , : disi, 
Kashf Maki 25 30 al es A 
al-Kashshaf ..., t 1 " 10. 
al-kawakib ad-Durriyya, 40 ae tie 21, 28, 54, 60 
Khadir, 98 martyrdam, 36 
Khalid Ibn ‘Uqba, 2r. Maryam, 38 
Khárijites, 11 Mary (Ar. Maryam), 38 
khasht in, p al-Masjid al-Harüm, 34 
khawatim, masm i 90 
khubuth, 45 Masse, H. 20 
ee = Mawsil, 100 
king a Maysara, 29 
kinsmen, 27 mazamir al Dawud, 55 t 
Kuala Tampa? Mecca, 10, 20, 34, 37, 41, 45, 100, 
Kufa, 39, 41, ^ medieval time, 11 
Labid Ibn Rabi'a, 66 Medina, 10, 20, 22, 25, 51, 54, 79, 81 
Lafziyya, 11 meditation, 37 
, E. .9 m esse $ see 
i redi 24, 29, 36, 39, 45f., 54, 58, 62 es oF a 
lawful, 19, 31f., 92, 98 mind, 9, 14, 20, 22, 29, 30f., 33, 35, 
al-Lawh al-Mahfuz, 10,57 — 103 passim 
ae miracle, 24, 63, 102 
, see law ist, 
a 20, 25f., 29, 31, 47ff., a EI 
57, 63, 68, 73f., 96f., 96 zx 99, 1 , Monday night, a8 
104 nk, 100 
love, 20, 95; of God, see God; of Mes- ™° 
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monotheism, monotheistic, 82, 100 
Moony, P., 15 
mortification, 82 
Moses (Ar. Müsa), 38, 57, 93, 98f. 
mosque, 34f., 54 
Mosque of Prophet, 25, 50 
“mother of believers’, title of, 36, 42 
Mount Sinai, 97 
Mu'àdh Ibn Jabal, 79 
mu ‘adhdhin of Prophet, 51 
nu'àmala, 60 
Mu ‘awiya, 63 
Mu'awwidhatan, 47 
mubham, 98 
al-mufassal, 38 
al-Mufradat ..., 94 ij 
mughirat, 100 
Muhammad, see Prophet 
Muharram, 15 
muhkdath, 39. 
mujahada, 82 
Mujahid Ibn Jubayr, 42, 72. 
al-mukadhdhibün, 26 
al-Muniüwi, 40, 48, 63f., 74 
al-mugallid, 70 
al-mugarrabiin, 26, 81 
Mutji'ite, 11 
al-Murri, Salih, 43 
al-musabbibin, 45 
al-müryat, 100 
Muslim, Ibn al-Hajjàj, 22, 29, 35, 46, 
48, 53, 55, 66, 78, 98, 103 
Mu'tazili, Mu'tazilite, 11, 57, 92, 96 
mystic, mystical, see sufi 
mysticism, see sufism 


nafl, 10, 37 

Nakhla, 20 

Nakamura, Kojiro, 104 

naql, 90 

an-Nasa'i, 29, 42, 46, 50, 53f., 64, 66, 
81, 93, 103 

an-Nawawi, 12, 39, 42, 50, 64, 66, 74 

nazm, 53 

Night of Decrees, 96, 101 

Noah (Ar. Nüh), 68 

non-Arab, 46 


novice, 37, 69 
nür al-basira, 69 
Nur al-Iddh, 45 


obligation, religious, 20 
obligatory, 37 
Odd Prayer, 84 
Okeanos, 57 
orthodox, 11 

' ostentation, 30, 52, 55 
ostentatious, 31 


pagan, 76, 100 
Paradise, 20, 22, 25, 29f., 42, 47, 61, 65, 
68, 76, 84 
pardon, see forgiveness 
path, see süfi, straight, right 
patience, 73, 75 
pause, 32, 43 
Pentateuch, 61 
People of Sunna and Community, 61 
People of Veranda, 25 
Pharaoh (Ar. Fir'awn), 38, 93 
philologist, 53 
Philosophy, 4 
piety, pious, 10, 12f., 21ff., 25 — 8, 32, 
36, 50, S2t., 64, 68, 81, 83, 87, 90, 92, 
98 


pilgrim, 41 

pilgrimage, 37 

pleasure, 31, 50; of God, see God 

poet, poetic, poetry, 29, 36, 59, 66, 68, 
74 


politeness, 34 

politics, 81 

polytheism: lesser, 52; hidden, 82 
polytheist, 100 

poverty, 25, 28 

practical, practice, 9, 11; see also science 
praise, 82, 103f.; of God, 18, 20, 45, 
47f., 54, 80; God's, 35 

praiseworthy, 34, 39, 41, 43, 49ff., 86 
prayer, 83, 93; to God see supplication 
prayer, ritual, 10, 20, 22f., 28f., 34f., 37, 
40, 42, 45f., 48 — 51, 55, 63, 74, 81, 84 
Preserved Tablet, 10, 57f. 
private parts, 45 
profligate, 30 


115 


THE RECITATION AND INTERPRETATION OF THE QUR'AN 


prophecy, prophethood, 18, 25, 100 
Prophet, , Muhammad, 9 — 
13, 18ff., 22 — 32, 34ff., 38, 42f., 45, 
46, 47 — SS, 63, 69 — 94 passim, 97, 
99; family of, 104; love of, 24f.; see also 
Mosque, mu’adhdhin, Sunna T 
het, prophetic, messenger, 7i., 1^, 
ag 21, 30, 55, 58, 61, 65, 67f., 73, 
86f., 90, 96, 99f., 104 E 
prose ordet, 53 
prostration, 35, 42f., 103f.; due to 
Qur’an-reading, 43, 44 — 47 


ái , chastisement, of God, 19, 
. < 22, 24, 30, 42, 44, 48, 61, 64, 68, 73, 
76t., B4, 89, 95, 97, 99, 102f. 
, purified, purity, pure, 48, 
G4, 86, 102f.; see also clean 


Qadarite, 96 

Qadiyani, 92 

Qaf, 57 

qalb, qulüb, 37, 86, 103 

al-qarin, 98f. 

Qatida, 74 

qibla, 34, 45 

äs al-Mustaqim, 11 

giyam bi-I-layl, 22, 35 

giyds, 46 

Quasem, M . A., 4, 15, 21, 25, 28, 30, 
34, 40, 43 — 7, 59, 84, 87, 93 

Qur'an, Book, 3 — 104 passim; looking 
at, 11, 55; nature & value of, 11f. 56, 
58; problems, subjects of, 11, 13, 94 ; 
memorization of, 12, 22ff., 26ff., 30, 
79; translation, translator of, 80, 88, 
101; excellence of, 12, 18 — 29 ; people 
concerned with, 12, 21, 23, 74; con- 
taining all forms of knowledge, 13, 19, 
24, 66, 87f.; parts, divisions of, 37, 
38f., 41, 49, 62; understanding of, 13, 
21, 26, 32, 36, 43, 56, 58, 60, 64, 65 — 
69, 69— 72, 75, 80f., 86— 94, 101-104; 
obstacles to understanding of, 56, 69 
— 72; deep meanings of, 10, 13f., 38, 
42, 59f., 65, 70, 86—94 passim, 101— 
103; exegesis, exegete of, 24, 29, 42, 


è 


64, 68, 86 — 94 passim, 101 - 104; 
outward exegesis, exegetes of, 13f., 
72, 74, 86 — 94 passim, 101 - 103, 
eternity of, 10, 56 ; respect for, 10f., 
26f., 43, 60; language of, 10'-11 ; 
interpretation, explanation of, see in- 
terpretation; recitation, reading of see 
recitation; suras of, see sura; verses of, 
see verse; intercesion of, 21f.; heart of, 
22; curse by, 29, 31; classification of 
man in, 26; teacher of, 26 : aims of, 
28; codification of, 36; writing of, 39 
— 41; reflection, pondering, on, 24, 
31, 38, 42, 44, 52, 56, 61, 62 — 65, 67, 
71, 75f., 88; Egyptian edition of, 15 
12t;see also blessing, ahl, asrar, love, 
prostration, supplication 


Quraysh, 100 

uri Ibn Ka'b, 26, 74 
al-Qushayri, 86 

Qut al-Qulub, il, 24, 33, 60 


as , 37, 40, 46, 51, BA 


Ramadan, 40, 100 
ra'y, 13, 92 
Rayy&n, 29 
reason see intellect ` 
recitation, reading, reciter, etc. of 
Quran, 3f., 10 — 94 passim, 101 
—-]104; purpose of, 10f., 21, 41f., 62; 
reward of, 22ff., 27, 35, 52, 55, 64; of 
.a hundred verses, 27; by unmindful 
, 19, 29 —33; people con- 
cerned with, 11; rules, methods, of, 
11f., 21, 34 ; external rules of, 12, 21, 
34 — 55 ; mental tasks, internal rules, 
of, 12, 21, 56- 85 ; iurgia 
— 2; denial of ability for, 56, 52 — 85 ; 
effect of on mind, 56, 75 — 80; loudly, 
49—53 ,56; condition of 30 — 32, 
39 ; amount of, 35 — 38; slowly, 36, 
41 — 3, 53 — 55, 62, 80; weeping at, 
30, 43f., 45, SA, TSF. 
reflection, 19; on Qur'an, see Qur'an 
religion, religious, 9f., 12ff., 19ff., 25, 
29 — 32, 37, 40, 63, 68, 73f., 80, 82f., 
87,91, 93, 99f. 


116 


m oa 
| 
| 
| 
| 





GENERAL INDEX 


remembrance of Goa, 11, 35, 37, 55, 77, 


93, 96 
repentance, 71, 75, 77f. 
resurrection, 58, 100 


43, 57f., 61, 71, 73, 91, loof. 
Revival ..., see Ihya' 
reward, 29, 46, 73; of Qur'an-recitation, 

see recitation 
rida’, 26 
right path, 20 
Risala, 28 
riya’, 30, 55 
riyada, 10, 82 
rizq, 50 
ruh, 98, 100 
ruku‘, 63 
as-sabiqun, 26 
Sacred Mosaue. 34 
as-Sadiq, Ja'far Ibn Muhammad, 81 

Sahih: of al-Bukhari, 22, 29f., 43, 46, 
S1, 53ff., 66, 78f., 98; of Muslim, 22, 
29, 35, 46, 48, 51, 53, 55, 66, 78f., 98 
Sa'id Ibn ‘Ubayd, 79 
Sa'id Ibn Zayd, 100 
saint, 20f., 45, 98 
gala, 10, 22, 49. 
salaf, 31, 52 
Saia al-Fajr, 37 
Sala al- Isha’, 40, 50, 53 
Sala al-iayl, 51 
Sald al-Maghrib, 37, 50 
Salat al- Witr, 84 
Salih, 68 
salik, salikun, 37 
Salim, 34 
salutation, 18, 46, 51 
salvation, 6, 10, 20, 89 
Salvation of the Soul..., 34, 40, 42, 44 — 
7,84 
as-Sarraj, 14, 66, 86, 103 
Satan, demon, 25, 40, 47, 51, 63, 69f., 
99 
Saturday night, 38 
Schacht, J., 40. . 
school, 27, 70, 93, 96, 44, 46 
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; Day of, see Day 
revelation, revealed, 9f., 19, 25, 32, 36, 


science, 14; of practical religion, 60 
scripture, 9ff., 15 
sect, 89 
SEI, 61 
self-training, 82 
sermon, 10 _ 
Seth (Ar. Shith), 9 
ash-Sha'bi, 39 
ash-Shaii'i, 40, 53 
Shifi‘i school, 44, 46, 53 
shahid, 60 
Shari'a, 30, 58, 64, 84, 92 
shaykh, 79 
ash-Shaytan, 47 
Shi'a, Shi'ite, 11, 13, 46, 81, 92f. 
ash-shirk al-khafi, 82 
ash-Shurunbalili, 45 
shurüt ag-sala, 45 
sifat ar-rubübiyya, 98 
Siffin, 59 
sin, sinful, 22, 30, 39ff., 52, 63, 78 
as-Sira an Nabawiyya,20 
slave, 45, 50. 54, 74, 98 
Solomon, 89f., 96 
soul, 6, 19, 23f. 43, 59, 62, 71, 75; inner 
utterances of, 61f.; purification of, 44, 
82, 86, 102f.; defects of, 48; action of, 


4M 
Spain, 40 


Spirit, 101 

spiritual, 10, 19, 30, 69f., 73f., 79, 83f. 

steadfast, 77 

straight path, 19 

Streck, M., 57 

üfi, süfistic, mystic, mystical, 11 — 14, 
21, 24 — 32, 48, 67, 70, 84ff., 102ff.; 
path, 37 

siifism, mysticism, 10ff., 63, 83, 86f. 

suhuf, 9 

as-Sulami, 26, 30, 86 

Sunan: of Abu Dawud, 22, 36, 38, SOf. 
80, 89; of an-Nasa'i, 29, 4 50 


89, 93, 193; of ad-Darimi, 
at- Tirmidhi, 13, 21, 23, 31, 36, 42, 50 
54, 72, 86, 89f., 98, 103 
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Sunday night, 38 

Sunna of the Prophet, 11, 29, 40, 53, 
61f., 74; collective, 40; emphasized, 
37, 40; mu'akkada, 37; kifáya, 40; 
qadima, 40 


Sunnite, 96 

supplication, prayer, etc. to God, 18f., 
23, 25, 29, 44f., 48, 51, 55, 80, 84; at 
Qur'an-reading, 47ff. 

Sura, 15 — 104 passim; best, 47 

Syria, Syrian, 24, 40, 60, 100 


Tabagit aş- S üfiyya, 26 
at-Tabari, 9, 55, 98 
tábit26 
Tablet, 57 
tadabbur, 43 
Tadhkira al-Huffdz, 47 
tafakkur, 42 
tafsir bi-r-ra'y, 72 
Tahajjud Prayer, 84 
Tahdhib al-Asmà', 39 
Tahdhib at-Tahdhib, 82 
tahrima, 46 — — 
Ta'if, 20 — 
Ta‘limites, 93 _ 
Tamim ad-Dàri, 27, 64 
tanzih, 48 
taglid, ?0 
Tàrikh al-Umam soos 9, SS, 98 
at-tashahhud, 46- 
Tar&wih Prayer, 40 
ig al-'amal, 37 
` tariq al-haqq, 19 - 
tariq ila Allah, 37 
tartil, 36,62 
tasbih, 63 
at-tawhid al-khalig, & 
ta'wil, 86, 91 
Thamüd, 68, 95 
ath-Thawri, Sufyün, 27 
theologian, theological, theology, 4, 11, 
28, 96 z is 
theoretical, theory, 3, 5, 6, 9, 12, 14, 32 
thiga, 26, 55 
threat, warning, 20, 32, 44, 65, 68, 73, 
76 


— virtue, 25 
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throne of God, S6ff., 61 

Thursday night, 38 

at-Tirmidhi, 13f., 21ff., 31, 36, 42, 50, 
52, 54ff., 63f., 74f., 78, 81f., 86- 90, 
103 

tooth-stick, 24, 29 

Torah, 9, 32, 61; reflection on, 33 

Tradition, Traditionist, 10 — 13, 18, 21 
— 29, 32, 36, 38 — 43, 48, 50, 52, — 
S4f., 63., 74f., 78, 81f., 86 — 90, 103 

transgression, 27 

transliteration, 16 

trust in God, 77, 78 

Tuesday night, 38 

Turks, 90 


Ubayy Ibn Ka'b, 36, 79 
Uhud, 24, 48, 87 
‘Umar Ibn ‘Abd al-'Aziz, 50f. 
‘Umar Ibn al-Khattab, 25, 40, 48, SOf., 
S4f. 
Umayyads, 41, 50 
Umm Salama, 42 
al-umma, 98f., 101f. 
unity of God, see God 
University, 4f., 11, 15 
unjust, 83 
unlawful, 19, 26, 31f., 46 
Ugiyanus, 57 
Usd al-Ghaba, 27 
‘Uthman Ibn ‘Affan, 36, 38, 44, 53f., 79, 
82 
‘Uzayr, 76 
veil, 69— 72, 96; from God, 83 - 
verse of Qur'an, 15— 104 passim; nen 
of, 44 
Verse of the Throne, 28, 42, 79 
vice, 102 
vigil at night, 10, 22, 28, 35, 51, 64 


virtuous, 26, 28 
vision, 70 
wadū', 34 
walad, 76 l 
wali Allah, 98 


wagf. 32 





Wuhayb Ibn al-Ward, 75 


Wagifiyya, 11 

warning, see threat 
Watt, W.M., 25, 36, 96 
Wednesday night, 38 
weeping, see Qur'an-reading 
Wensinck, A. J., 20, 98 
West, 11f. 

Witnessing, formula of, 46 

worldly, worldlings, 26, 29, 31, 63, 71 
worship, worshipper, service of God, 


10f., 30, 96 


Yahya, 61 
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Yamama, 54 

Yarmük, 24 

Yemen, 54 

Yusuf, 38 

Yusuf Ibn Asbat, 78, 83 


az-zabaniyya, 30 


47, 49, 55, 79, 87, 94 
zahir at-tafsir, 86 
az-Zamakhshari, 19, 57 
Zayd, 100 


Zayd Ibn 'Amr Ibn Nufayl, 100 


Zayd Ibn Thiabit, 36, 79 
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